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xv

Introductory Remarks 

by Jonathan Sellers

“Just call me Billy.  Everybody else does!” — line from “Creepshow” (1982).

M Y first exposure to the name “Hermetic Brotherhood of Light” 
came, as did a lot of other things, via Robert Anton Wilson’s cru-
cial and still vital work, Cosmic Trigger: The Final Secret of the 

Illuminati.
“... Lovecraft has written several stories and novelettes in which the “Cthulhu cult” 

or some other secret society was aiding the schemes of hostile Aliens; I had attached 
this theme to the Illuminati as a kind of dead-pan put-on and laughed like hell at the 
thought that some naïve readers would be dumb enough to believe it.  Now here it was 
being proclaimed by Kenneth Grant, who alleges that the Ordo Templi Orientis was 
formed in the 1890s by amalgamating P. B. Randolph’s Hermetic Brotherhood of Light 
with the original Bavarian Illuminati.  I thought for the first time (as I was to think again, 
many times, during the Watergate Scandals), ‘My God, can’t I invent any preposterous 
paranoid fantasy that doesn’t have some truth behind it?’” – Cosmic Trigger, p. 89 
(1977 edition).

At the time (early 1988), the name of this hard to track organization slipped 
past me – since there are numerous subjects in that excellent book to keep 
the mind busy!  A couple of years later, I obtained my copy of that particular 
book that not only is not supposed to exist, but is not supposed to be pos-
sessed or read by anybody who does not belong to the O. T. O. :::: “The 
Secret Rituals of the O. T. O.”  In the historical introduction is quoted one of 
Theodor Reuss’ manifestoes in which he names the Hermetic Brotherhood of 
Light as an original name for the Ordo Templi Orientis.  Later, I would read 
the Secret Societies issue of GNOSIS Magazine (Issue 6, winter 88).  In it, is 
an article by Wilson on the Priory of SION.  In there he stated that the group 
behind the Priory of SION and the occultists in Paris was none other than the 
Hermetic Brotherhood of Light.  That was important to me at the time, since 
I’d recently read Holy Blood, Holy Grail for the first time and found it to be 
a very interesting story.

In fact, there were offshoots of that work, like David Wood’s GENISIS, that 
made connections to Crowley and Crowleyan concepts and suggested that 
these things might be at the core of the mystery of Rennes le Château.
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Perhaps that is a bit too bold, or perhaps it is a bit too optomistic for those 
of us who are practitioners of Thelema.  Looking back on it all, it’s a bit child-
ish, isn’t it?  Well, not entirely, but still...  The Crowley connection in GENISIS 
is none other than the Kenneth Grant variety, which is not what I regard as 
Authentic Tradition Crowley.  True, it’s a bit campy and off the wall, but it’s 
really such morbid sop!

Next, I obtained Kenneth R. H. Mackenzie’s Royal Masonic Cyclopædia.  
That is a book that needs to be made available every generation, because 
it is a classic, and a very important sourcebook, particularly for those of the 
Craft who are esoterically inclined.  In that work are several enigmatic entries, 
such as the Asiatic Brethren, the Brothers of Light (Fratres Lucis), Hermetic 
Brothers of Egypt, et cetera.  Who can forget those Rosicrucian charts in his 
entry on Rosicrucianism, complete with the grade schema of the Gold Rosi-
crucians?  (See the frontispiece to our Appendix, in the present volume.)

*
*    *

In those days, we had just begun studying Crowley, the Golden Dawn, Free-
masonry, and related subjects.  We had not yet come into contact with groups 
such as the Asiatic Brethren, or the New and Gold Rosicrucians.  We had just 
begun to get acquainted with the controversial (even to this day) – history of 
the Golden Dawn.  It’s funny that the apologists for the Golden Dawn con-
demn Ellic Howe’s treatment of their story, yet it is probably the most accu-
rate representation of what took place!  We find more clues in books like The 
Magicians of the Golden Dawn, in Fringe Masonry in England, in his Theodor 
Reuss paper, than we do in those written by apologists.  Certainly, we have 
gotten more out of works like Occult Theocracy, Nesta Webster’s Secret So-
cieties and Subversive Movements and Light-Bearers of Darkness by “Inquire 
Within” than we have out of “Rosicrucian Questions and Answers”!    “My 
Rosicrucian Adventure” or “What You Should Know About the Golden Dawn” 
by Israel Regardie contain some interesting and useful information, but is not 
really a history, though it IS a historical document.

We were loaned a copy of Howe’s book The Magicians of the Golden Dawn, 
in which he demonstrated that Westcott had two distinct handwriting styles, 
that perhaps he was a wee bit schizophrenic, and that he forged the whole 
thing.  Well, that’s not really good enough.  It might be a part of it, but there 
were antecedents to the Golden Dawn that had less to do with Westcott and 
more to do with Mackenzie, Yarker, and their associates, including the people 
involved with the Grand Lodge of England, who were “ransacking the Read-
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ing Room” at Freemasons Hall:  persons like William Henry White, John Her-
vey, and Robert Wentworth Little, who goes down in the annals as having 
founded the Societas Rosicruciana In Anglia.  Westcott may have been Senior 
Magus of that Body, but he was not invited into the Fratres Lucis, which per-
sons like Yarker and Mackenzie were members of.

As time went on and the Library grew, it became clear to us that the H B of 
L was a most important connecting Link in the Authentic Tradition, and may 
indeed have had some kind of controlling interest in the group(s) operating in 
France, of which the “Priory of SION” was supposed to be the big grand-dad-
dy of them all!  After all, the esoteric circles in Paris, that the strange parish 
priest, Beranger Saunière, was supposed to have had traffic with, and those in 
the Languedoc that he knew and communicated with, such as Hoffet, Doinel, 
the Abbé Roca and others — these same circles were connected to the widely 
flung organization that Gerard Encausse (Papus) had established.

In Papus’ hierarchy, the bottom tier was the Martinist Order.  Following 
that was De Guaita’s Kabbalistic Rose + Croix Order.  Next came “Gnôse 
et Temple”, the Ecclesia Gnostica, and the survival of the Templar Order of 
Fabré-Palaprat.  At the top was the H B of L, the Hermetic Brotherhood of 
Luxor.  

In the Hermetic Brotherhood of Luxor not only were such luminaries as 
Papus, Charles Barlet, and the rest of the crew members.  It was connected to 
the Hermetic Brotherhood of Light, Light – Lux and even OR (Gold) – being 
a sort of pun.  Notable persons included Mackenzie, Hargrave Jennings, John 
Yarker, W. A. Ayton, Benjamin Cox and F. G. Irwin, even Bulwer-Lytton.  This 
is the Mid-19th Century.  

At first, we knew nothing about any of these personalities.  Much later they 
would become regular guests here at the keyboard!  

When we started seeing the Fratres Lucis name showing up more and more, 
it became clear to us that this was a term used to denote what originally was 
meant by Asiatic Brethren, or Knights and Brothers of Asia (as per Macken-
zie).  It is said that the original Fratres Lucis was founded at Venice in the late 
15TH Century.  This would be the time of Marsilio Ficino, Aldus Manutius, 
and others, who formed a cell of Initiates in that City, from the middle of the 
century on, when the survivors of the Platonic Academy of Plethon at Mistra 
and Constantinople fled the onslaught of the Ottoman Turks.  Others have 
referred to this group as the Brothers of the Holy Land, and the Brothers of 
the East (Frères de l’Orient), established circa 1090.  

We found that the Asiatic Brethren were derived from the Rosicrucian cur-
rent that ended with the Gold R+C.  Later on, we found out that this was 
only half-true.  The other half?  It was also derived from the heterodox form 
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of Judaism propounded by Jacob Frank, a successor to Sabbetai Zevi the 
Mystical Messiah of the 17th Century.

Ultimately we would find two strong connecting links to two different 
strands of the Authentic Tradition:  The Asiatic Brethren link to Authentic 
Kabbalah, and the Rosicrucian link, going from the Gold R+C of the late 
18th Century back to the Old R+C that first found roots in Swabia at the 
time of Agrippa and Reuchlin.  This, even if the “purists” are convinced that 
there is no possible connection between the “Protestant Rosicrucians” and the 
Masonic Gold Rosicrucians.  All one has to do is consult the encyclopaedias 
and assorted histories to find enough connecting threads.  This can be filled in 
with documentary evidence.

Going forward, these evolved into several Knights of Light, Knights of True 
Light, Brothers of Light, Fratres Lucis, the SRIA, and the Golden Dawn; the 
H B of L, the OTO, the AA, and finally their present day successors.

On the Jewish side, the Melchizedek Lodges in Germany and France, peo-
pled in some cases by emigrants from Poland, represented a continuation of 
the Asiatic Brethren, post-Christianization by Prince Karl von Hesse-Cassel. 
The Nascent Dawn Lodge at Frankfurt - am - Main was one such Lodge, 
until it, too, was Christianized by Prince Karl.  Westcott, in one of his “histori-
cal” articles on the Rosicrucians mentions this Lodge, that it was closed after 
1850, naming Bulwer-Lytton as a member.  Could be.  Remember that Wag-
ner staged Bulwer-Lytton’s Rienzi as an opera, an early Wagnerian opera.  It’s 
been suggested that Wagner was connected to an R+C Lodge in Munich.  

I had discovered a lot of this prior to my first correspondence with Allen 
Greenfield.  I did not know that these were practically every-day conversa-
tional subjects with anybody outside of my own circle of Adepti.  It was a weird 
combination of relief tempered with that kind of feeling one gets when one 
discovers that one is not the first to come to these conclusions!  Yet, not many 
other people at the time (we are talking 1999-2000, mind you) – HAD made 
these connections.  Nowadays, it’s a bit more commonplace, but outside of 
people like Jacob Katz (Jews and Freemasons in Europe), Bramley (The Gods 
of Eden), Gershom G. Scholem, this material was not being discussed by any, 
save for Allen, the Kheper site “down under”, and, later, myself.  
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*
*    *

I can recall first seeing the “Official History” page on the Ordo Templi Ori-
entis website when I first started surfing the internet.  Interesting stuff, but if 
we take it backward, say, from Crowley’s time, to the 18th century, we hit a 
snag.  It’s like the Palmdale Bulge.  The Palmdale Bulge is a portion of the San 
Andreas Fault-line in California, that is caught on a snag.  Normal fault-dis-
placement is supposed to be something like 1 inch a year, but because of this 
bulge it holds everything back!  The analogy here is that there is a time-period 
in which a Missing Link exists in the History of the Western Esoteric Tradi-
tion.  This is the late 18th to mid 19th Centuries.  There are other missing link 
periods, which we discuss in The Brethren of the GIFT.  It is not good enough 
to say that it’s all descended from the Rite of Memphis, or the Templars or the 
Rosicrucians or the Illuminati, because  anyone can say that!  Which lineages 
are we talking about?  A person can say that they are related to John Charles 
Fremont, or Daniel Boone, or the de Bar family or whatever Priory Shmyory! 
shtuffola they care to — but — in the end, what does it matter?  

Tracing the History of the Illuminati traditions over the past several millen-
nia has been my beat for quite some time.  This line is directly connected to 
the Illuminati.  Forget what they say in the tourist guides.  One must really be 
a traveller, a fellow-traveller preferably!  The Illuminati is to be regarded in 
the present context as those schools which have taught Illumination, Interior 
Illumination.  Going back, at least, to the Alumbrados of northern Spain in 
the 15th Century.  Some will say, going back to the Roshanayya Society of 
Afghanistan, which might be true, considering the story of the origins of the 
Isma’ili, AND the legends concerning the Sarmoung Brotherhood, a Lodge 
of which did exist at least as late as the 1970s in the border area between 
Afghanistan, Pakistan, China, and India.  This is a long story that is best read 
in my massive study, Qadosh:  the Johannite Tradition, available presently 
on the Antiquities of the Illuminati website.  If we look at this issue objectively, 
we shall see that what calls itself the custodians of the Authentic Tradition, in 
this day and age may not actually be so.  Remember the old saw, you can’t 
call yourself a Rosicrucian!  

Perhaps we need to define what we mean by Authentic Tradition?  Aye, 
but it is not something one puts words to, as it is something apprehended 
intuitionally!

Consider the idea of a fraternity (regardless of gender) – that has existed 
since the Ancient World.  Say, going back to the time of the Essenes, in Pales-
tine, and to various circles in Egypt, Syria, and other places such as Euboea, 
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Persia, Kurdistan, Northern India, Tibet.  A lot of history has occurred since 
the period known as the “Ancient World”.  The persecutions of these Adepti by 
rulers, by the Christian Church, by Moslems,  and others led to the creation of 
a very tenacious strain, a rough weed, as it were.  Through the Dark and Mid-
dle Ages, Crusades, Renaissance, Reformation, Counter-Reformation, Ages of 
Reason, Enlightenment, and the Revolutionary eras, down to the “Modern 
World” (so-called):  these lineages survived, handing down the secrets to the 
next generation, who did the same.  So, how is it, that it ends up coming 
to where it has, by “official” standards — such as a weekend Scottish Rite 
Masonry, groups that keep the membership in the lower triad of its hierarchy, 
whilst inventing intermediate degrees to keep a buffer zone between the hoi 
polloi and the upper management(so-called), which is said to constitute the 
“True Order”; Golden Dawn groups that hate and excommunicate each other 
regularly, including at least one personality that is nothing but a neo Nazi 
confidence artist?  It’s like getting an invite to join the oldest fraternity in the 
world, only to show up and find a pack of trailer-trash templars!  

It is not a pretty picture when a once-brilliant Occultist, or Publishing 
House, or Occult Group loses its way, and becomes a tool for the Black Lodge.  
There is a big difference between Black Magick, Black Traditions, and the 
Black Lodge or Black Order.  The latter may use elements of the former, but 
the former two are not always controlled by or find their representatives in, 
the latter.  In such a case, natural evolution, or progress, is no longer possible 
within the confines of such a model.  Even if the person or group in question 
was once a beacon of light for the Authentic Tradition, times change, evolu-
tion happens, and the Invisible Superiors move on and attach themselves to 
the next person(s) and/or group(s).  This is not merely an opinion.  It is de-
monstrable by studying the histories of the various groups that make up the 
Authentic Tradition, going all the way back as far as we can trace.  

Dion Fortune, in Esoteric Orders and Their Work lays it on the line, as far as 
what constitutes the “esoteric concept of evil” ~

“The initiate takes as standard, not an ethical foot-rule, but movement and direction.  
He measures all things against the current of evolution.  He asks of any given action 
or set of circumstances:  Is it moving in the same direction as evolution, and is its pace 
faster or slower than the normal tide?  And he will judge relative rightness or wrongness 
by the answers to these two questions.

“For instance, he might consider the work and teachings of some narrow and bigoted 
sect, and ask himself:  Can I condemn these people who are so obviously full of good 
intentions?  And if he saw that they darkened the human spirit and prevented it from 
reaching the stature of manhood which it normally attains, he would judge that sect to 
be moving at a slower pace than the current of evolution, even though going in the same 
direction, and therefore not to be beneficial to man or God.

“Or again, he might study some unorthodox teaching on morality, and, wanting to 
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discover its trend, view it in the light of biology, and find it to be a deviation from the 
line by which life has come; he would then declare that, although it might be progress-
ing at a greater speed and producing changes more rapidly than the slow amelioration 
of human conscience, yet it was not moving towards the goal of Divine Union, but 
diverging at a greater or lesser angle from the path of normal advance as determined 
by prolonging the line by which the race has come.  He would then condemn it as out 
of alignment with evolution.

“Or, finally, he might find that different standards prevailed in societies and among 
men of different states of development.  If he were to assess them justly he would have 
to take into consideration the step of the evolutionary ladder upon which they stood, 
for principles have to be applied differently at different stages of development, although 
themselves unchanging.  For instance, every primitive man has to be a warrior and a 
hunter if he is to do his duty to society, but if the predatory impulses persist in civilised 
society they lead to crime; it was noticeable how many habitual criminals distinguished 
themselves in the war, and the remarkable freedom from crime that prevailed while that 
outlet was available for the adventurous impulses of the race.  The professional criminal 
is by no manner of means invariably a man of ugly temperament or nasty disposition; 
he will frequently have heroic virtues.  Often he is a man whom civilisation has not 
suited and who is in rebellion against the cramping conditions of modern life.  Had he 
been the citizen of a frontier colony he might have made good and achieved distinction.  
He is evil because he is out of date.  The impulses which actuate him have ceased to 
serve a social purpose.  He is atavistic, a ‘throw-back’ to primitive conditions.

“These principles enable us to estimate the Right- and Left-hand Paths and Black 
and White Occultism.  The Right-hand Path is that which prolongs the line of evolution 
and leads by the most direct route to its goal; it is the shortest route between the stage 
at which a man has arrived when he hears the Call, and Divine Union.  It will therefore 
be seen that no one particular route can be laid down as the true Path or system by 
which every man must come.  ‘The ways to God are as many as the breaths of the sons 
of men.’  It is the directness or indirectness of the route that counts.

“And again, with regard to Black Occultism, it is impossible to label any operation as 
at all times and under all circumstances definitely Black or definitely White; all we can 
say is, that under certain circumstances it is black or white.  Dirt has been defined as 
misplaced matter, and evil can be defined as misplaced force.  Force can be misplaced in 
time or in space.  A thing may be right at one time which is wrong at another.  Black Oc-
cultism, then, may be defined as misplaced force or out-of-date methods.” — Esoteric 
Orders and Their Work, pp. 103-105.

We now take leave of this work, but recommend it for what it says, though 
that recommendation comes with a HEFTY grain of salt, since Dion Fortune, 
for all her virtues, was a very bigoted person when it came to what people 
term “The Rejected Knowledge,” or for that matter, persons of Celtic descent.  
If it isn’t mediocre (i.e. in step with the evolution of the race), then it’s evil.  
Well, that is simply not good enough.  What is valid, though, is that once a 
leader or a group loses its way, then it’s time to move on to something else.  
The truth of the matter is that the prevalence and perpetuation of medioc-
rity-oriented pablum has kept Magick in the Dark Ages of the Victorian Era, 
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rather than bringing it forward into the 21ST Century, where we are, today.
It’s not good enough to claim that Akhnaten, Moses and Hermes were the 

same person and that those antiquated Victorian era methods are valid today.  
We live in a different age, do we not?  This is the age of Digital Magick.

Be all this as it ever may, Dion Fortune is emphatic about two things:  If an 
individual and/or group is using methods that are not in step with the evo-
lutionary current of the Authentic Tradition, this is evil.  For one thing, it is 
likely that two things will happen:  a number of aspirants will be “initiated” 
and go no farther.  They will be collected in a sort of mystical holding tank, 
like a certain outfit in northern Arizona, and the persons will stay for decades 
and not develop an iota.  However, some might be attracted to the outfit, that 
constitute “new blood” — fresh victims, as it were.  If they see the light and 
get out, they shall have learned a vital lesson.  If not, their esoteric career in 
the present lifetime is halted and their development at an end, until the next 
ride.  

Also, if the individual/group is unconventional, or even cutting-edge, this 
might not be for the hoi polloi of the esoteric racket.  That’s what the Illumi-
nati is for.  Leave the hoi polloi to the Golden Dawn level, and don’t press for 
anything radical or revolutionary!

*
*    *

Yet, the Authentic Tradition continues, and the Children of the Future who 
constitute its succession of transmission may not come from any particularly 
expected house!  

There are many avenues by which the Authentic Tradition continued, post-
Crowley.  There are many avenues by which it continued, post-1900, period.  
Some of these are discussed in the present volume.  Some have been discussed 
in Allen’s other books, such as The Secret Rituals of the Men in Black, and 
Secret Cipher of the UFOnauts, both recently released.  Some have been dis-
cussed in our series “The Second-hand Book-stall”.  

Continuing with the narrative concerning our research into the Hermetic 
Brotherhood of Light, it was Allen who pointed out the importance of Max 
Theon.  Max Theon is important in more than one way.  First, he comes from 
that Polish Jewry that was instrumental in inspiring the French Occult Re-
vival of the 19th Century.  Next, he really was associated with the Hermetic 
Brotherhood of Luxor.  Whether or not he actually got initiated by a surviving 
member of the older Orders, such as the Fratres Lucis, the Knights of the True 
Light, Knights of the Light, Asiatic Brethren et al., we still have no clue.  It 



xxiii

Introductory Remarks by Jonathan Sellers.

is instructive how irritated the “serious” scholars of the Tradition get, when 
they read Allen’s theory concerning Max Theon being originally known as 
Bimstein.  Why should that be?  

At any rate, there is a clue to the continuity of this particular strand of the 
Authentic Tradition from the Fratres Lucis current to the H B of L current.  
It is in one of the volumes of Max Theon’s Cosmic Tradition.  It refers to the 
Initiation of the Knight Novice of the Fifth Year, which is one of the degree 
names in the system of the Fratres Lucis.  This was something we came across 
after downloading and printing the volumes we found online of  La Tradi-
tion Cosmique.  We can see further connections to later manifestations in the 
Borderland Sciences Research Foundation, in that not only did the H B of L 
have an Interior Circle, much like the BSRF had the Inner Circle, but some 
of the activities are identical.  From La Tradition Cosmique, Tome II (1904), 
pp. 332-333, we find the following:

“Dites aux Mages du troisième order et aux néophytes de cinquième année de venir ici 
avec leurs lampes allumées, pour qu’aucune place dans le cercle de l’Ame ne soit vide.”

Here is the “Google” translation:
“Known to the Magi of the Third Order and the Neophytes of Fifth Year to come here 

with their lamps lit, so that no place in the circle of the Heart is empty.”

Hargrave Jennings, in The Rosicrucians:  Their Rites and Mysteries, speaks 
of the history of the Order of the Garter and the importance of those collars 
of esses:  the S. S. being the Third, or Magian Order.  One connection goes 
to Jennings, who has written of the S. S. more than once; and one goes to 
the Rituals of the Fratres Lucis, who had a degree called the Knight Novice 
(same thing, really, as Neophyte) – of the Fifth Year.  This is not like saying 
Master Mason, or even 33rd Degree Mason, as a figure of speech.  These are 
SPECIFIC terms.  Clues to those of us who are looking for them.  When we 
first discovered this passage in February of 2001, we had not seen it anywhere 
else.  Not many people have read Max Theon’s works, mainly because they 
are not available in the English language, save for that one resumé of the 
Cosmic Philosophy, in Greenfield’s book, The Story of the Hermetic Brother-
hood of Light.

Theon is an important character, not only because he was associated with 
the Interior Circle of the Hermetic Brotherhood of Luxor in Europe and met 
and initiated many important people in the Esoteric trade.  No, he is also im-
portant because he set up shop in Algeria, at Tlemcen.  A lot of the ideas and 
traditions mentioned in The Cosmic Tradition come from ideas and tradi-
tions passed on by Islamic brotherhoods, particularly Dervish Orders, like the 
Kelaouchins.  North Africa is an important location for students of the history 
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of the Rose+Croix, because Frater CRC is said to have sojourned in Fez, Mo-
rocco.  Morocco is truly an important location, not only Fez, but the Rif Valley, 
where the Master Musicians of Joujouka exist.  And, his connection to The 
Mother and to the current that brought us Sri Aurobindo is not insignificant!

*
*    *

So, then, these are some interesting ideas, are they not?  These are ideas 
that are not new, but they are fresh, since they have not been dealt with as 
often as other lineages in the Authentic Tradition, such as the Illuminati, or 
various branches of Freemasonry, or the Golden Dawn, or the O. T. O., even.  
Perhaps a hundred years from now, nobody will care that the Lurianic school 
at Safed inherited the rich traditions of Languedocian Kabbalah, or that it in-
fluenced the birth and evolution of the Sabbatian movement; or the Dönmeh, 
or the Frankists; or that the Bekhtashi Order is another influence in this line, 
and has roots in the Nusairi of Syria, themselves going back to ancient Phoe-
nicia, and thence to the Sons of God, who descended upon Mount Hermon in 
those ever famous days of yore!

Yet, there are reasons why it is important that we study these currents.  Par-
ticularly those of us who are carrying on The Work, since it shows where we 
are headed.  It is not good enough to say that the Gnostic Church is a descen-
dant of that same Gnosis that Simon the Magician preached.  It is necessary 
to trace the roots, as this is a crucial exercise in the study of Transmission of 
Ideas.  What good are the “Collects” in the Gnostic Mass, particularly those 
of the “Saints” — if they are merely read off (and probably then, only the 
italicized names) and not called forth from their slumbers?  Again, the idea of 
“contact” comes into play here.  

There are those who fancy themselves to be John the Baptist who have 
come into our midst in recent times — what a hoot, for sure!  Like all those 
incarnations of Aleister Crowley, or the Child of the Prophet, who show up in 
droves, who cares?  It’s much better to forge one’s identity alone in the Tradi-
tion, than to claim to be somebody else.

I can say, with full confidence, that 2005 has been for me the year of “Roots 
of Magick”, since I first received my copy of the 2004 edition at the begin-
ning of this year, and as the year winds to a close, I am presenting the Second 
Revised Edition, complete with typesetting and illustrations taken from the 
Library.  This has been a learning process.  It isn’t enough to merely place 
text and images and make a PDF.  It’s been necessary to read the material, 
and find an appropriate style that matches it, and supply images that match, 
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too.  Originally, we set this book in fonts that bring to mind the fin de siècle 
period in France and in the Occult Revival, but we chose to go back to the 
Revolutionary period of Egyptienne slab serifs and Bodoni text, as these fonts 
are historically accurate for that period, and this book, if appreciated as well 
it should be — is nothing short of revolutionary in the message that it con-
tains.  

*
*    *

“There cannot be much in the Rituals of the Rite, if twenty nine Degrees of it can be 
given in one short evening.” — Albert Pike, Of Cerneauism, a Memoir, p. 76.  

(Our emphasis, in using this quote here, is to compare his condemnations 
of the Cerneau Rite with what the actual AASR of the present has become:  a 
Rite where those same twenty nine degrees are conferred to one person in a 
weekend while the rest of the candidates watch the show.  That is not Initia-
tion, but Book-Masonry.)

*

*    *

The warnings of the Adepti of times past are echoed by Allen in the final 
chapter of the book:  failure to Initiate is a fatal error for any order.  Witness 
the hand of Albert Pike, in his Legenda for the 28° (page numbering from 
the Kessinger reprint, though the First Edition published by the AASR itself 
is different):

“To rebuild society, shattered and decayed, we must reestablish Hierarchy and Ini-
tiation.  The task is difficult and arduous, but all the intelligence of the world sees the 
necessity of undertaking it; and this is the great purpose of the Ancient and Accepted 
Scottish Rite.  Woe unto it if it be found unequal to its mission!” (our emphasis).  — Leg-
enda 28°, p. 94 Kessinger edition.

Nearly fifty years later, in the first decade of the 20th Century, Aleister 
Crowley wrote the following words:

THE HISTORY LECTION
7. Some years ago a number of cipher MSS. were discovered and deciphered by 

certain students. They attracted much attention, as they purported to derive from the 
Rosicrucians. You will readily understand that the genuineness of the claim matters no 
whit, such literature being judged by itself, not by its reputed sources.

8. Among the MSS. was one which gave the address of a certain person in Germany, 
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who is known to us as S.D.A. Those who discovered the ciphers wrote to S.D.A., and 
in accordance with the instructions received, an Order was founded which worked in a 
semi-secret manner.

9. After some time S.D.A. died: further requests for help were met with a prompt 
refusal from the colleagues of S.D.A. It was written by one of them that S.D.A.’s scheme 
had always been regarded with disapproval. But since the absolute rule of the adepts is 
never to interfere with the judgment of any other person whomsoeverhow much more, 
then, one of themselves, and that one most highly revered!they had refrained from active 
opposition. The adept who wrote this added that the Order had already quite enough 
knowledge to enable it or its members to formulate a magical link with the adepts.

10. Shortly after this, one called S.R.M.D. announced that he had formulated such a 
link, and that himself and two others were to govern the Order. New and revised rituals 
were issued, and fresh knowledge poured out in streams.

11. We must pass over the unhappy juggleries which characterized the next period. It 
has throughout proved impossible to elucidate the complex facts.

We content ourselves, then, with observing that the death of one of his two colleagues, 
and the weakness of the other, secured to S.R.M.D. the sole authority. The rituals were 
elaborated, though scholarly enough, into verbose and pretentious nonsense: the knowl-
edge proved worthless, even where it was correct: for it is in vain that pearls, be they 
never so clear and precious, are given to the swine.

The ordeals were turned into contempt, it being impossible for any one to fail therein. 
Unsuitable candidates were admitted for no better reason than that of their worldly 
prosperity.

In short, the Order failed to initiate.
12. Scandal arose and with it schism.
13. In 1900 one P., a brother, instituted a rigorous test of S.R.M.D. on the one side and 

the Order on the other.
14. He discovered that S.R.M.D., though a scholar of some ability and a magician 

of remarkable powers, had never attained complete inititiation: and further had fallen 
from his original place, he having imprudently attracted to himself forces of evil too great 
and terrible for him to withstand.

The claim of the Order that the true adepts were in charge of it was definitely dis-
proved.

15. In the Order, with two certain exceptions and two doubtful ones, he found no 
persons prepared for initiation of any sort.

16. He thereupon by his subtle wisdom destroyed both the Order and its chief.
— Liber LXI vel Causae (Copyright © O.T.O.)

And, nearly 80 years later, Allen Greenfield offers essentially the same warn-
ings concerning the O. T. O., which I shall leave you to read.

It’s not that we care to tear down Orders and Organizations like the OTO.  
Several people have tried, and look where it’s gotten them!  No, we are much 
more interested in the big picture — the perpetuation and survival of the 
Authentic Tradition, something that is actually quite threatened with extinc-
tion, thanks, in part, to the doings of the humans that swell the upper ranks 
of these organizations and create an environment of nepotism rather than 
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one that promotes Initiates on the basis of Merit.  There is no longer any 
Golden Dawn that is worth anything whatsoever.  Woe be it unto the “Her-
metic Brotherhood of Light” should it be allowed to dissipate and go the way 
of cassette tapes, CD Players, and typewriters.

And enjoy the ride, those of you who are offended by the release of these 
books, because we enjoy doing what we do.

As one researcher put it so aptly, many years ago, 
“Food for thought.  Ground for further research.”

So Mote It Be.
 Jonathan Sellers
 Twin Cedars Lodge
  17 January 2006.
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ABOUT THIS BOOK 

T
HIS book was first released in December of 2004, and is a 
collection of essential articles written by Allen H. Greenfield 
over the past decade or so.  Whereas the First Edition was dif-
ficult to navigate, the Second Revised Edition should be vastly 

improved.  Not only have we included art, particularly that which appeared 
with the original articles, but we have divided the book into Parts.  The book 
is organized in this manner naturally.  

The first section is “Roots of Modern Magick 1700 thru 2000,” and con-
tains a three of Allen’s older articles — that on Jacob Frank, on Emma Har-
dinge Britten, and on Hargrave Jennings.

The second section is a re-print of the essay that appeared in The Story of 
the Hermetic Brotherhood of Light, which we gave as the title to the section.

The third section we titled “Strands of the Authentic Tradition.”  In this 
section are to be found articles on P. B. Randolph, The Hermetic Brother-
hood Revisited, The Rosicrucian Controversy, the Secret History of Modern 
Witchcraft, the Parsons article: separate vignettes about separate strands of 
the Authentic Tradition.

The fourth (and final) section we decided, after weighing the contents, to 
name, “Order of Oriental Templars (O. T. O.)” because that is the subject 
matter presented.  The Introductory Essay he wrote for his Compleat Rite of 
Memphis starts it all off, with a history of the Rites of Memphis and Misraim 
and their incorporation into the Ordo Templi Orientis.  From there, three of 
Allen’s talks, presented at O. T. O. conventions.  Then, we present Allen’s his-
tory of the O. T. O., which is a segue to the final chapter:  “The Failure of the 
O. T. O. after the Death of Grady McMurtry and the appointment of William 
G. K. Breeze.”

Additionally, I’ve included an Appendix that contains items from my Li-
brary, that may be worth perusing in connection with the subject matter of 
this book.



The Roots of Modern Magick ~ 1700-2000

Part One:

The Roots 

of

Modern Magick



Jacob Frank, on the way to his prayer service at right, on horseback, the “waterman”.
Taken from The Militant Messiah, or The Flight from the Ghetto:  The Story of Jacob 
Frank and the Frankist Movement, by Arthur Mandel.  (Atlantic Highlands, NJ: Humani-

ties Press, 1979)
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Preface ~ the Roots of 

Modern Magick 1700 - 2000
““The letter F, placed in the center of a Blazing Star, signifies the ac-
tive principle of the Creative Elohim.” 

THE BROTHERHOOD OF THE ROSY CROSS, 
A.E. Waite 

“The female organs of generation were revered as symbols of the gen-
erative powers of nature or matter, as the male were of the generative 
powers of God. They are usually represented emblematically, by the 
Shell, or CONCHA VENERIS, which was therefore worn by devout per-
sons of antiquity, as it still continues to be by pilgrims, and many 
of the common women of Italy…The male organs of generation are 
sometimes found represented by signs of the same sort, which might 
properly be called the symbol of symbols. One of the most remarkable 
of these is a cross, in the form of the letter T, which thus served as the 
emblem of creation and generation, before the church adopted it as the 
sign of salvation; a lucky coincidence of ideas, which, without doubt, 
facilitated the reception of it among the faithful. To the representative 
of the male organs was sometimes added a human head, which gives 
it the exact appearance of a crucifix…” 

              Richard Payne Knight, 1786 

T HERE is an authentic magical tradition, anchored in a specific tech-
nology of gnosis and organized in a graduated, initiatory pattern.  
There are byways, sideways and pitfalls, but there is no other AU-

THENTIC TRADITION, at least in the West.
We refer, of course, not to all mysticism, but to the magical approach to 

gnosis only. Magick may be defined as “the yoga of the West” and makes use 
of ritual, ceremony and a traditionally secret approach to sexuality as a means 
of transcendence that is unique, save only for the remotely comparable Tant-
ric Yoga of the East, to which it has often been compared.  

Tracing the history of the AUTHENTIC TRADITION can be a tricky business.  Ide-
ally, it is transmitted through an organized body of manifestation with a full 
grasp of the sacred technology involved – including its implications, and an 
efficient methodology for communicating both technology and methodology.  
Yet, when the historian attempts to trace backwards from the present one 
finds the (understandable) tendency to secrecy a barrier to overcome layer 
by layer. This protective measure in a world often hostile to healthy sexual-
ity of any sort almost invariably overlaps into organizational secrecy, obscure 
symbols and fictionalized and mythologized internal historical claims, which 
tend to blur the continuity of AUTHENTIC TRADITION.  



2

The Roots of Modern Magick • 1700~2000

At the same time, and equally consistent, we find sound organization-
al structures evaporate after a generation or two, due largely to emergent 
administrative bureaucracy, a tendency to descend into puerile and insipid 
self-caricature of the original purposes, incompetent and often authoritarian 
leadership formations, and the inevitable death of the body of manifestation.  
The tradition is then carried on by either surviving members true to the AU-
THENTIC TRADITION some years later and under a different or variant name, or, 
in the fullness of time, a rediscovery and recreation of the tradition by a new 
generation of idealists, who then pull together the surviving remnant of the 
tradition.  Following the unique continuity of ideas is the only reliable method 
of assessing whether a given manifestation is in the tradition or not.

In the Eighteenth Century, everything changed.  This statement could be 
made, perhaps, of any time, of any century, but certain time periods – brief 
as these things go – start out in one way and end in another, starkly different 
from the previous era.  The Eighteenth Century started out as a continuation 
of the great age of monarchies and empires and exploration and lingering 
medieval superstition, and, by the end, had transformed into an age of reason 
and revolution.  

The occult world of 1700 was much the same as that which had preceded 
it going back to the ancient ideas of Greece and Rome, traces of Europe-
an paganism and magical notions that probably stretch back to Egypt and 
Sumer.  How much of the occult there was in the trade guild signs, passwords 
and initiation rituals that existed as the century began is an object of some 
dispute.  Certainly, Craft Masonry, which dated from antiquity, unquestion-
ably had some sort of system of guild recognition and admission procedures. 
Whether this was merely a form of protection for guild proprietary secrets 
and wage concerns, perhaps mixed with bits of conventional moral piety, or 
something more in line with the occult Speculative Masonry that arose and 
quickly spread and grew more and more elaborate early in the 1700s, has 
proven grist for many mills without satisfactory resolution.  

In any event, it was at this point in history that Speculative Masonry arose, 
along with sophisticated ideas concerning earlier concepts of Rosicrucianism 
and Speculative Alchemy, which quickly intermixed one with the other in rich 
if enigmatic blends. Along with this, and coincident with it were ideas about 
human liberty that would come to a head only in the last years of the century.  
These concepts also influenced both mainstream and what came to be called 
“fringe Freemasonry” in the form of Illuminism and a curious synthesis of oc-
cult bunkum, genuine mystical philosophy, a spiritual vision of liberty, equal-
ity and fraternity based in that philosophy, and a host of rumors that amazed 
and amused the aristocracy on the eve of their destruction.

Enlightened Despotism led to a liberalization of attitudes towards the 
much-beleaguered Jews of Europe, known in Hebrew as the Haskalah or 
enlightenment, notably in Germany, Austria, Poland and Russia.  While this 
produced, on the one hand, a marked tendency among Jews towards as-
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similationism and by religious reform, the Haskala arrived in the middle of 
a mystical revolution that had been going on in Judaism behind the ghetto 
walls for a hundred years. This was a war between the messianic visions of 
Shabbati Tzvi and Nathan of Gaza, and later Jacob Franck and his daughter 
Eva; the ecstatic Qabalistic mysticism of Israel Baal Shem Tov and the first 
generation of Hassidism in the middle; with  traditional Orthodox Judaism at 
one  end of the spectrum, and early Reform Judaism at the other.  

The Qabalistic mysticism, mostly understood (or misunderstood) from the 
interpretations of renegade Jewish converts, had long intrigued the world of 
gentile metaphysicians in much the same way that Eastern Mysticism would 
titillate later generations. The Haskala, with its opening across the ghetto 
wall, produced eventually an odd synthesis of Speculative Freemasonic, Po-
litical Revolutionary, Rosicrucian and alchemical ideas, gradually incorporat-
ing Jewish Qabalism, as some Masonic bodies began to admit Jews, and Jews 
began to influence the fundamental ideas of Speculative Freemasonry. Orga-
nizations such as The Knights of Light, the Fratres Lucis or Brothers of Light, 
and the Asiatic Brethren began to appear in “high degree” Freemasonry, even 
as Steven Morin introduced Scottish Rite Masonry to America. It is important 
to our thesis to understand that the European Masonic experience and that in 
America were quite different.  

From its earliest origins, the Ethical Deism and egalitarian ideals of Free-
masonry  in America attracted and was influenced by Jewish Brethren. As 
Paul Bessel put it, 

“Jews were actively involved in the beginnings of Freemasonry in America. There 
is evidence they were among those who established Masonry in 7 of the original 13 
states: Rhode Island, New York, Pennsylvania, Maryland, Georgia, South Carolina, and 
Virginia. A Jewish Mason, Moses Michael Hays, helped introduce the Scottish Rite in 
America. Hays was also Deputy Inspector General of Masonry for North America in 
1768, and Grand Master of Massachusetts from 1788 to 1792. Paul Revere served under 
him as Deputy Grand Master. There were several other Jews who held the title of Deputy 
Inspector General of Masonry in the late 1700’s: Solomon Bush in Pennsylvania, Joseph 
Myers in Maryland and later in South Carolina, and Abraham Forst of Philadelphia in 
Virginia in 1781. Another Jewish Grand Master was Moses Seixas in Rhode Island from 
1791 until 1800. There were many other American Jewish Masons in early American 
history, including one in George Washington’s original Fredericksburg Lodge.”

Herbert S. Goldberg, 33°  put it this way: 
“Jewish Masons played an important part in the American Revolution, with 24 of 

them serving as officers in George Washington’s army. In addition, several helped finance 
the American cause, including Haym Salomon, a Philadelphia Jewish Mason who, with 
others, contributed and raised money for the American war effort and loaned money to 
Jefferson, Madison, Lee, and others for their personal expenses. Salomon was impris-
oned by the British and died in his 40’s bankrupt and with penniless heirs.”  

“The Scottish Rite was founded on May 31, 1801… There were eleven gentlemen 
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of Charleston who founded the Supreme Council. Four of these founders were Jewish 
and are buried in the Jewish Cemetery on Coming Street in Charleston. The four Jew-
ish founders are Israel De Lieben, First S.G.I.G.; Emanuel De La Motta, First Grand 
Treasurer General; Abraham Alexander, Sr., First Grand Secretary General; and Moses 
Clava Levy, Treasurer General.” 

The European Masonic experience was somewhat different, as noted, with 
Masonic ideals and interest in Jewish Qabala clashing inside the fraternity 
with the all too familiar old and deep strains of anti-Semitic views and at-
titudes.  The difference between American Masonry and the European brand, 
though varied by country, can best be understood against this background.  
Certainly, some of the early Jewish brethren were essentially ordinary Jews 
seeking to meet with non Jewish peers on an equal basis.  Others were mystics 
with decidedly heterodox views.  These trends came together and ‘regular-
ized’ first in the German “Judenloge” and still later in a genuinely integrated 
Freemasonry in other European countries.  As the distinction was lesser in 
America, so was the influx of Jewish dissidents and mystics, as opposed to 
rather ordinary Jews and non Jews interested in fraternity, ritual, ethics and 
philanthropy. We shall return to the mystical trend, of Frankists and Qabalists 
in Freemasonic bodies in Europe presently.  It forms a key bridge in the AU-
THENTIC TRADITION of the 18TH and 19TH centuries.

On a different track, as early as the 1780s Richard Payne Knight began a 
detailed investigation of the role of graphic male and female symbolism in 
both ancient and modern spirituality.  He documents the survival of phal-
lic worship less than 50 miles from Naples as late as 1781. He focused on 
common amulets of the period, noting that the “most in vogue represents 
a hand clinched, with the point of the thumb thrust betwixt the index and 
middle finger…We have proof of the hand above described having a connec-
tion with Priapus, “ he says in a letter dated December 30, 1781, “in a most 
elegant small idol of bronze of that Divinity…which was found in the ruins 
of Herculaneum; it has an enormous  Phallus, and with an arch look and 
gesture, stretches out its right hand in the form  above mentioned, and which 
was probably an emblem of consummation…” Knight goes on to recount an 
eyewitness account of a barely Christianized rite held at Isernia September 
27, 1780, in which women offered wax votives of erect penises of various size, 
with the words ‘let it be like this’ and similar magical appeals. 

His work would come to be followed up upon in the 19TH Century by such 
scholars of magick as Emma Hardinge Britten and later Peter Davidson.

The Asiatic Brethren, which overlapped with the Fratres Lucis, seem to 
have linked a number of these trends, including the above mentioned eso-
teric (and, sub rosa, erotic) ideas of the Zoharists (Frankists), the enigmatic 
Jewish messianic cult of Jacob Frank; High Degree Freemasonry, which of-
ten conferred royal and ecclesiastical titles as integral parts of their initiatory 
system (e.g. Prince, Levite, Priest, et al); and the radicalism of the Illuminati 
with their ideas of equality, liberty and fraternity which eventually profoundly 
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transformed the world order.  Naturally, though not without opposition, the 
admission of Jews on an equitable basis was highly attractive to advocates of 
the Haskala on both sides of the ghetto walls.  As the 18TH Century progressed, 
we thus find egalitarian, Qabalistic and esoteric “messianic” Jews exercising a 
significant influence on both mainstream and esoteric Freemasonry. 

This movement coincides with the notorious Hellfire Clubs in France and, 
more notably, Britain, with their odd mixture of religious trappings, classical 
paganism, frank and graphic eroticism, and a creed of “Do what thou wilt”. 
An aristocratic indulgence, there is almost certainly an overlap with certain 
contemporary forms of Freemasonry, especially those with an especial taste 
for secrecy and the outré.

By mid century, certainly, some version of the Knights of Light was at work. 
As the world became engulfed in revolution, these movements became, at 
their fringes, more and more intertwined, overlapping into the 19TH century 
in fact.

Chris McIntosh, as quoted in Esoteric and Science News for March 2, 2003, 
describes the situation at the end of the century in this way:

“Freemasonry, according to Carl von Ecker, provides perhaps the only route to en-
lightenment for the Jews, and therefore it must be open to them.  

“Although the Eckers had thus defended the admission of Jews, the issue continued to 
be a cause of dissension within the order. Some of the Schleswig members, for example, 
felt that, although existing Jewish members should be allowed to remain, new ones 
should be restricted. There was trouble also in the Hamburg branch of the order. Carl 
von Ecker applied for Masonic authorization from Duke Ferdinand of Braunschweig, 
who agreed only on condition that Jewish members be expelled from the group. Carl von 
Hessen proposed a compromise in which Jewish Asiatic Brethren would form a separate 
lodge called the Melchisedeck lodge, but the Hamburg Jewish members rejected this 
proposal and left the order.  

“(Ephraim Joseph) Hirschfeld, meanwhile, was having his own problems in the 
Schleswig branch, culminating in a legal battle which began when he sued Ecker for 
payment of a debt. Ecker retaliated by claiming that Hirschfeld had threatened his life, 
and the affair quickly escalated. Hirschfeld was placed under house arrest and expelled 
from the order in a circular that accused him of having gone too far in imposing Jew-
ish kabbalistic elements on the rituals of the order. Although kabbalistic meditation was 
valuable, the circular argued, its object was to lead the Christian beyond the limits at-
tainable by a Jew.  

“In the midst of Hirschfeld’s troubles Heinrich von Ecker died in August 1791, while 
the trial was still in progress. Hirschfeld was released and restored to favour with Carl 
von Hessen, but he was not allowed to resume his former position in the order. Resent-
ment against him still simmered, and he was suspected of having written an anonymous 
polemic against the Asiatics entitled Der Asiate in seiner Bloesse oder gruendlicher Be-
weis: dass die Ritter und Brueder Eingeweihten aus Asien echte Rosenkreuzer sind, which 
appeared in 1790. This repeated the claim that the Asiatics were merely the Rosicrucians 
in a new disguise and castigated them for their unjust treatment of Hirschfeld .  
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“In February 1792 a mysterious person, referred to as I. Ben Jos. appeared in Schleswig 

and was presented by Hirschfeld as a leading member of the order. Katz identifies him 
as none other than Thomas von Schoenfeld, the Viennese Jew who had played a seminal 
role in the foundation of the order. He paid 550 Taler to settle Hirschfeld’s debts, and 
the two of them travelled to Strasbourg where they made the acquaintance of Louis 
Claude de Saint-Martin, the “Philosophe Inconnu”, whose work had exerted such a 
strong influence on high degree Masonry. From here Schoenfeld went on to Paris where 
he tragically died on the guillotine on 5 April 1793. With the Asiatic Brethren in a state 
of collapse, Hirschfeld went back to his native Karlsruhe and eventually settled at Of-
fenbach, near Frankfurt.”
Offenbach had become the headquarters of the Zoharist sect of Jacob 

Franck, who died there as Baron Franck and was succeeded by his daughter 
Eve. The martyred Schoenfeld, be it noted, had been born Moses Dobruska, 
of a Rabbinical family, is likely  to have been associated with Franck, and, like 
Franck and many of his sect, had nominally converted to Roman Catholicism, 
thus receiving the favor, patronage and titles from the Austrian royal house.

“As late as 1817 Hirschfeld was still dreaming of resurrecting the order,” 
Chris McIntosh informs us.  And A.E. Waite notes that an official organ of the 
Order, Der Signatstern, continued to publish until circa 1810.

Though we would do well to consider the influence at this point of Caglio-
stro’s Egyptian Rite Masonry and the somewhat later Rite of Memphis and 
Rite of Misraim in connection with Napoleon’s Egyptian expedition, the Asi-
atic Brethren/ Knights of Light appear to have continued more or less intact, 
and were encountered in both Europe and the Middle East by some of the 
great luminaries of occultism of the 19TH Century.

Wyants informs us: “The rituals and information of The Asiatic Brethren/
Fratres Lucis later became an inspiration for the Rose of  Perfect Silence in 
Paris of which P.B. Randolph became a member and obtained a charter to 
run his own Rosicrucian organization. Randolph sold scryer’s mirrors from 
the Paris motherlodge to the members of his USA branch. In London Francis 
Irwin  S.R.I.A. members A.F.A. Woodford and S.C. Bingham had the mate-
rial, and later the Golden Dawn in England and Francesco Brunelli’s Arcana 
Arcanorum in Italy, yes even Theodor Reuss’s original O.T.O. idea, all were 
inspired by the overrated Fratres Lucis.”

One line of selectivity needs to be noted here.  In the 1700s Continential 
bodies with names like “Golden Lodge” or “Lodge of the Red Dawn” began 
to appear, and a line can be traced from these to the S.R.I.A. and ultimately 
the Hermetic Order of the Golden Dawn in Britain a century or more later.  In 
between, we find overlapping personages.  For example,  Frederick Holland’s 
Society of Eight, founded in 1883, included Kenneth Mackenzie, John Yarker, 
F.G. Irwin, Frederick Hockley, Benjamin Cox, Wynn Westcott and S.L. Mathers 
as members. We touch on the Golden Dawn in our section on Rosicrucianism, 
but decided, in looking for the central gnosis of the AUTHENTIC TRADITION, that 
these undoubted institutions of interest, as with the Theosophical Society, ul-
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timately avoided or missed the central gnosis of the AUTHENTIC TRADITION, and 
therefore are not our central focus in this volume.

It cannot be doubted, however, that elements of the AUTHENTIC TRADITION 
showed up in such groups as “The Society of Eight”.  In “The Temple Rebuilt” 
especially, but also in “The Revelation of the Shechinah” published in 1886 
and 1888, Frederick Holland anticipates the slightly later and similar work of  
Peter Davidson’s “Vital Christianity”.  

“Putting a lamp in a dark place,” Holland tells his fellows, “a lamp in a sepulcher, a 
candle by a skull, a candle upon a tomb, a Phallus in its home, the Cteis, pointing out to 
us where to find the Lux e tenebris.

“Here is a skull, a tomb, empty, worn out; it is but the ruins of the temple of a man, 
a piece of earth that has been in child by the sun, but the man is gone, the child is born.  
The lamp is still burning outside the ruined temple.

“The subtle has been separated from the gross, and the great work is performed: 
CONSUMMATUM EST.”  Elsewhere he tells us, “Give me the sign of the Master Ma-
son?

“That is the sign of the Master Builder. It is the belly where the faculty of generation 
is, and the genital members answer to the elemental world: your porchway, or entrance 
to King Solomon’s Temple.”  
Clearly, this little circle, at least, can be thought of as within the AUTHENTIC 

TRADITION.  Why it did not make it into the later Golden Dawn is perhaps ex-
plained by late Victorian culture as such.

Before we proceed to the authentic successors, it would serve our interests 
to examine what we know of the teachings of this Brotherhood of Light in the 
last decades of the 18TH Century.

Like the Elus Cohens before them, the Asiatic Brethren and Brotherhood of 
Light communicated the mysteries by initiatory degrees, taking the form of 
ecclesiastical ordination, and alluding to the ancient priesthood of Israel and 
the Order of Melchizedeck.  

The titles and format here should be taken for what they are and are not.  
They are not, per se, titles in a particular religion, but reflected the fusionist 
tendency emanating from the Zoharists on the one hand, and the liberal ele-
ments of Freemasonry on the other. The number of elements and titles origi-
nating in primordial Judaism, and high church Christianity, reflect a philoso-
phy of common ground allowing participation by people of varying religious 
persuasions united by initiation and consecration. 

Conspicuously missing is the term “Rabbi” which strongly suggests the Zo-
harist influence.  “Priest” or “Levite” or “Kohen” are used, referring to the 
hereditary priesthood of Israel, still extant but since Second Temple Times 
(ending in 70 C.E. with the destruction of the Second Temple in Jerusalem by 
the Romans), so to speak, out of work. The Hebrew Priesthood, the Kohenim, 
are actually a hereditary group with a distinct DNA marker, passed from fa-
ther to son. In contrast, other Jewish DNA markers are also found worldwide, 
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resembling those of Kurds more than that of other semitic peoples, including 
the Arabs. In any case, the Fratres Lucis, Elus Kohens and later Oriental Tem-
plars obviously used priestly terms largely for symbolic purposes, or perceived 
magical (as opposed to religious, in the strict sense) powers transferred by 
laying on of hands, or more simply still as administrative titles.

 The mysterious Biblical story of “Melchizedeck” (Genesis 14:18 Psalm 110 
and Hebrews 7:1) meaning, roughly, “King of Righteousness” in the mystical 
and Masonic lodges of this period came to be a buzz term for groups admit-
ting both Jews and non Jews. This terminology was also incorporated, in the 
1800s, into Mormon Church ritual.

In keeping with this line of thinking, the election of a Master of a Lodge 
of the Fratres Lucis resembles closely an episcopal ordination.  The Temple 
was furnished to resemble the ancient Temple of Jerusalem. After election, 
the newly elected officer is brought to the altar, Psalm 2 is read by the Knight 
Chancellor, whereupon he,  joined by the Assessor and Sword Bearer,  who 
bare his head and chest, and, after receiving a promise to honorably fulfill the 
office and revere the principles of the Order given by the Provincial Adminis-
trator, the Chancellor then “takes up the Golden Cup in which the Priest’s Oil 
is kept and anoints the Crown of the Head of the Elect, in the pattern of  two 
pieces of a tree bent in the shape of a Cross, saying; - ‘God elects you as the 
Chief of the Elect.’ 

He then anoints Left Hand, Heart and Right Hand, etc., followed by vest-
ing him with a cap and robe, saying “He who is the Chief Priest amongst his 
Brothers on whose head has been poured the Holy Chrism and whose Hand 
has been touched should be clothed with the Sacerdotal Robe, and let him not 
uncover his head nor rend his robe.”  The invocation includes the quotations 
from Revelations (II:8,17 and IV:5) pertaining to the 7 Churches of Asia, a 
reference back to the Asiatic Brethren , as with “Order of Melchizedeck”,  a 
euphemism for ‘mixed’ Lodges of Jews, in specific Zoharists, and gentiles.

The initiations themselves, which follow upon and assume initiation into the 
three primary degrees of conventional Freemasonry, include many intriguing 
references to the central gnosis of the AUTHENTIC TRADITION.

The Knight Novice of the Third Year is told, “From remote times, my Broth-
er Knight Novice, there have been certain persons united in mysterious and 
indissoluble bonds, who have endeavored by uniting their power to probe the 
occult forces of Being and prove them.  Such societies have gone under many 
and various names…These various societies were seated at this or that place 
according to their leaders, but their center was always in Asia.”  Again, “Asia” 
should be seen as a euphemism for the melding of traditions.

The candidate is later told, “The chief objects, my Worthy Brother, which on 
the one hand were ill understood by the Freemasons, but which, on the other 
hand, they were always seeking, were Alchemy, Theosophy and Magic…
they took you into a darkened room…our Matter is not found where Metals 
grow…They tookest away thy clothing; it shows that our Matter is stripped of 
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the Veil with which Nature has clothed it, for it can be drawn from the breast 
of a Mother. They removed thy shoe…this sign of renunciation has always a 
mysterious signification1 …Thine eyes were blindfolded; which teaches that 
though our Matter is luminous and in itself shining and clear, yet that it is only 
to be found in the darkest dwelling…we procure our Matter from its dwelling 
in the volcano, and that our Order has for its chief object the Physical Myster-
ies wrought by Fire…the Path can only be found in Silence and Secrecy…we 
have another Poinard2  beside the one that was shown to thee, and which we 
thrust into the bosom of our Matter until it pours forth blood…The Sun and 
Moon denote the Masculine and Feminine Elements, or that which is Active 
and that which is Passive…”

Here, all in the primary initiation of the Fratres Lucis, is, for the initiated, 
an almost complete description of the technology of the sexual gnosis of the 
AUTHENTIC TRADITION.  Ir is with some amusement that the initiated reader 
peruses A.E. Waite’s description of the rituals in The Brotherhood of the Rosy 
Cross, taken entirely from the equally earnest, equally uncomprehending 
manuscript  as preserved and analyzed by the Theosophical writer Ms. Coo-
per-Oakley.

The last two degrees of the system are of equal interest to the initiated 
reader.  In the Knight Levite initiation, we find the following lecture, almost 
totally incomprehensible to non initiates into the AUTHENTIC TRADITION, but 
most revealing to the initiated:

“What is Perfection? 1,2,3 & 4. What is the Perfect Plane? That which Flames, gives 
Light, but destroys not.3  What is it that must not be spoken, whilst the purest Stones of 
Marble are  being procured?  Majim, Majim.4  What are the Elohim? Elih and Ki, the 
Light without Will, and the Light with Will; the Light without Color and the Light with 
Color. What gives the Color? The Will. How many of these5 are together, and when did 
they begin? They are altogether One and the Same, now and forever. What is the Ser-
pent that flies in the air and burns? The asp found on its scales represents it. How long 
was Moses with Schamajim?6  Forty days. What did he bring with him? The natural 
Law, set forth on Stone. What was he amongst the people of Israel? Lawgiver, Levite, 
Protector and the Great Captain.”
After the lecture, the candidate is received among the Levites.  A note says 

that the degree opens at “the hour when we come to Sacrifice,” and closes in 
1.  Middle Eastern languages are often poorly translated, in part because of a poorly understood tendency to-
wards euphemism, particularly in regard to sexual matters and matters related to bodily functions.  The story of 
King Saul’s ambush by the warlord and future king David described in I Samuel 24 carries connotation of both 
Saul relieving himself and David castrating him, but the text refers to “Saul’s feet” and “Saul’s cloak”.
2.  The poinard is a stabbing knife, in shape resembling the human phallus.
3.  As in Exodus 3:4-5, the seminal encounter between God and Moses, keeping in mind the euphemism of 
Semitic languages, “..he looked, and the bush was blazing, yet it was not consumed …Remove the sandals from 
your feet, for the place on which you are standing is holy ground.”
4.  If from Heb. Mem ayin yod mem, from an unused root meaning to be soft, referring in particular to the abdo-
men and, in men, the organs of generation. Reference to water, liquid, a “spring”.
5.  That is, how many Elohim, or ‘gods’.
6.  “shehecheyanu.”  [Who has given us life, a familiar Hebrew prayer]; if Schamajim is taken from the root shin 
koph hey, to give to drink from  mem ayin yod mem, the spring, or generative fountain;  Aesch Maijm, the fiery 
genitals, roughly.  See Exodus 19-20;   Deuteronomy 5.



10

The Roots of Modern Magick • 1700~2000

“the hour when the Sacrifice is Consummated.”
The final degree, Knight Priest, the candidate is anointed by the Provincial 

Administrator on the right ear, right eye, and right thumb with holy oil and 
told, “Thou art a Priest forever in the Order of Melchizedeck.”  One keeps in 
mind the Biblical point that Mechizedeck is a priest of “God Most High” from 
Salem, apparently not a Hebrew, but who blesses Moses and Israel and, in 
turn, is welcomed into their community. 

*
*     *

What we have done in this volume is to try to capture glimpses of the au-
thentic magical tradition as it has developed along with the modern world, 
in more-or-less chronological order.  We have included, with some hesitation, 
our essay upon Wicca, which we contend is a Twentieth Century invention, 
but which claims much greater ancestry and which certainly is profoundly 
influenced by the earlier ideas, personalities and organized bodies that are 
our central subject.  The unexpurgated teachings of Dr. P. B. Randolph are 
carried forward to the last 19TH Century flowering of the Old Aeon, the Her-
metic Brotherhood of Light.  These instructions are specific and deal with the 
matrix of Love and Will that leaves us at the dawn of Modern Magick, which 
came into flower a century ago and continues to the present time.

The Cubical Stone, from a work by Antoine Guillaume Chereau.
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The Frankist Ecstatics 

of the Eighteenth Century
“Uno avulso non deficit alter. “ - Virgil

A century before the European Enlightenment produced the condi-
tions in which modern European Judaism arose, the ghetto world 
of the Jews of Europe and Asia Minor was wracked by a messianic 

fervor virtually unknown today outside Judaic intellectual circles. The influ-
ence of the Qabalism of the late medieval period reached a final flowering in 
the works of Isaac Luria and other mystics of the 1600s. An outright messianic 
movement developed around the person of one Shabbetai Tzvi (1626-76 EV) 
and his prophet, Nathan of Gaza. This movement was shattered when, faced 
with martyrdom or conversion, the would-be messiah Tzvi chose conversion 
to Islam. Nathan became a Roman Catholic, and the movement largely col-
lapsed, though some followed Tzvi into conversion, and there is down to the 
present time an Islamic sect in Turkey that follows Tzvi’s teachings. 

In recent years there has been some effort made among Jewish revisionist 
historians to more-or-less rehabilitate Shabbetai Tzvi as a kind of protoZi-
onist leader. It is certainly true that the messianic movement’s collapse led 
in the 1700s to the development of the mystical-ecstatic Chassidic Judaism. 
Under the leadership of Israel Baal Shem Tov, this has been far more widely 
accepted as a legitimate Jewish religious trend. Scholars of the stature of the 
late existentialist Martin Buber have done much to establish the legitimacy of 
Chassidic thought and practice. It has nonetheless continued as a movement 
to have both a Qabalistic and messianic undertone, as witnessed by the mes-
sianic expectations centered on the Lubovicher Rebbe that reached a peak 
shortly before his recent death.

At approximately the same time that Chassidic Judaism was developing, 
another trend which for many years was almost lost to history was bubbling 
up in the Ghettoes of Eastern Europe in the wake of the Tzvi messianic ex-
pectations. Indeed, most older English-language sources relegate this rather 
substantial movement to a footnote, usually couched in the most unflattering 
terms. This was a sect known as the Zoharists or Frankists, after Jacob Frank 
(1726-91 EV), originally named Jacob Leibowicz1. Like the Chassidim, the 

1.  The reader may be bewildered by the variation in names; Jacob Frank is variously referred to as Jacob Leibo-
wicz, Jankiew Leibowicz and the more familiar Frank. His birthplace is sometimes given as Podolia, Berezanka or 
Korolowka. He is reported to have died in Offenbach. Patronized by the Archduchess Maria Theresa, he may indeed 
have been made a Baron. He was certainly a man of wealth and means to the end of his colorful life.
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Zoharists were deeply steeped in Qabala and magick and ecstatic religious 
expression. Like the followers of Tzvi, they were also messianic. Unique to 
the Frankists was a doctrine of salvation through sexual ecstasy that had not 
characterized these other tendencies. Indeed, the Zoharists anticipated the 
sexual magick that emerged a century and more later under the influence of 
such luminaries as P.B. Randolph, Max Theon and, ultimately, Aleister Crow-
ley. There is a bare chance, in fact, that the Zoharists may have influenced 
these later exponents of sexual spirituality.

Frank was born in Galicia in Polish territory, traveled widely, and died in 
Offenbach, Germany on December 10, 1791 EV. He traveled in the Balkans 
and got to know the followers of Tzvi, some of whom looked forward to the 
latter’s resurrection. About 1751 he proclaimed himself the Messiah and pro-
mulgated a “Higher Torah”—based on the medieval Qabalistic writings of 
the Sefer Zohar (“Book of Splendour”). Frank maintained that certain elect 
individuals were above the conventional moral law. He even went so far as 
to engaged the staid Rabbinical Community of the time in a debate over the 
value of the ecstatic principles promulgated in the Zohar as opposed to the 
legalism of the Talmud, which the Zoharists considered blasphemous. Within 
five years the Rabbinical Judaism had denounced the Zoharists as heretics.

The Frankists enjoyed some protection in Roman Catholic circles, ever 
hopeful of making conversions among the Jews. In a certain sense Frank’s cri-
tique of the Talmudic Judaism of his time resembled the friction between Je-
sus and the Pharisees of an earlier era. Frank, who felt that his sect was above 
restriction, was quick to exploit this protection, and proceeded to promise 
Baptism of his followers. He was himself baptized in Warsaw with the Polish 
King, Augustus III, acting as his godfather.

But the Frankists continued to practice sexual orgiastic ecstasy as a spiritual 
sacrament, and soon ran afoul of the Holy Inquisition. Like Count Cagliostro 
a few years later, Baron Jacob Frank found himself imprisoned by the inquisi-
tors in 1760 EV, at the fortress of Czestochowa. He languished there for 13 
years until being freed by the Russian conquest. He relocated to Germany, 
which then became the seat of the Zoharist movement. It should be noted, 
and more than in passing, that Baron Frank’s sexual movement among the 
Jews coincided with the birth and flourishing of the so-called “Hellfire Clubs” 
of England and France, the Elect Cohens and later Martinists of France, and 
other communities with similar ideas and practices of sacred sexuality.

Frank lived out his life in the luxury of the nobility, supported by his huge 
following. Most unusual for the time, Frank was succeeded, upon his death, 
by his daughter Eve2, who continued the Work of the sect until her own pass-
ing in 1816 EV.
2.  Frank’s daughter was variously called Eve or Eva, depending on source material. She became the object of a 
devotional subcult herself, with some followers keeping small statues of her in their homes.
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Be it noted that later in the 19TH century another enigmatic Polish Jew, 
the son of Rabbi Judes Lion Bimstein of Warsaw, came to teach an almost 
identical sacred sexuality as the Grand Master of the Hermetic Brotherhood 
of Light. This man was one Louis Maximilian Bimstein, better known as Aia 
Aziz, and better still as Max Theon. Based in North Africa and France, Theon 
taught a “fully Tantric” approach to spirituality, according to Sri Aurobindo. 
He exercised a profound influence upon HB of L Frontal Chief Peter David-
son, who, in turn, was a profound influence upon Papus and other luminaries 
of the “occult revival”. Whether this represents a direct continuity from the 
Zoharists we may never know. Clearly, Jacob Frank, his daughter Eve and 
their followers deserve a special place in the history of Western Sexual Occult-
ism comparable to that only now being fully recognized where P.B. Randolph, 
Peter Davidson and their circle are concerned.

For further reading - My People by Abba Eban (Behrman-Random House, 
1968) (section) “False Messiahs” pp. 232-238; The Legends of the Baal Shem 
(translated 1955) and Tales of Rabbi Nachman (translated 1956) by Martin 
Buber; The Hermetic Brotherhood of Luxor by Godwin, Chanel & Deveney 
(Weiser, 1995) pp. 293-302; Mirra the Occultist by Sujjata Nahar; Magic, 
Mysticism, and Hasidism by Gedalyah Nigal (1994); Demystifying the Mys-
tical by Chaim Dalfin (1995).

Also see: FRANK, Jacob, (article) Funk & Wagnalls New Encyclopedia 
(1994); Frank, Jacob, (article) Encyclopaedia Britannica (1995); Frank, Ja-
cob (article) Webster’s New Biographical Dictionary (1983); FRANK, JACOB, 
(article) The Encyclopedia of Jewish Knowledge (Behrman’s, 1938); Most 
general and especially Jewish references have either an article under Frank’s 
name, or some mention in an article on ‘false messiahs’ or specifically Shab-
betai Tzvi. Take note that there is a lot of nonsense in reference to the Zo-
harists, and many usually reliable sources will either repeat without variation 
the assertions of earlier sources, or fall into sectarian vilification. One would 
do well to sort through the many short references, and compare consistencies 
and inconsistencies.

Jacob Frank.
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Emma Hardinge Britten 

19TH Century Magick Pioneer

“To arrive at this state, severe and painful as well as long continued discipline is necessary.  
Having acquired this perfect equilibrium, the next step is power...The arts necessary for study 
to the practical occultist are...a knowledge of the qualities of drugs, vapours, minerals, electricity, 
perfumes, fumigations, and all kinds of anaesthetics...

“I have simply to add , that, whilst there are, as in Masonry, certain preliminary degrees to pass 
through, there are numerous others to which a thoroughly well organised and faithful association 
might advance.”

Emma Hardinge Britten, THE TWO WORLDS, November 18,18871 

“Among the emblems most commonly seen in this connection are the following: the phallus, the 
lingam, the triangle, all the different methods of exhibiting the cross, the serpent with its tail in its 
mouth, and a vast number of such geometrical signs as include the triangle, cross and circle.”

Emma Hardinge Britten, ART MAGIC, p. 57, section V 2

F OR a person who has not enjoyed the general recognition of the 
modern occultist movement , Emma Hardinge Britten obviously de-
serves, there are quite a variety of metaphysical movements which 

lay claim to her legacy, albeit selectively.  She was present at the small gather-
ing of occultists that constituted the birth of the Theosophical Society (about 
which I shall have more to say presently).  She is highly spoken of by the 
remnants of the Spiritualist Movement—though she clearly saw trance chan-
neling in a fundamentally different light from that which most fascinates the 
vast majority of Spiritualists, namely, communication with the dead.

 Her writings and fundamental ideas overlap, to a breathtaking extent, with 
those of P.B. Randolph, Peter Davidson and Max Theon, and she anticipates 
the sexual gnosis of these contemporary 19TH Century occult geniuses, and 
their respective organizational vehicles, including the Brotherhood of Eulis 
and the Hermetic Brotherhood of Light.  Rene Guenon, in fact, tells us that 
Britten was a member of the HB of L3.  The HB of L, in turn, became, 
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1.  The Two Worlds continues into present times as a Spiritualist journal.
2.  I am grateful to the Frater Superior of the OTO for introducing me to this work, and allowing me to read his copy 
of this work, as well as The Light of Egypt.
3. Godwin, et al., suggest that by this connection Guenon refers to a received tradition rather than actual member-
ship. This is certainly possible, but debatable.  Certainly, the Davidson-era HB of L shows a received influence, 
rather than personal connection to Britten, in advertising in their own journal, The Occult Magazine, for a copy of 
Ghost Land. But, as I have demonstrated elsewhere, there is considerable evidence that the HB of L goes back, in 
one form or another, to the 18th Century (at least) as the Fratres Lucis and Initiated Brothers of Asia, and it is quite 
possible that Britten was a direct member of one of these societies.  One might add that her association with George 
Henry Felt  suggests an affiliation, particularly since, according to Guenon, it was through Felt that Blavatsky and 
Olcott came to be members of the HB of L.
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through Papus and, arguably, Carl Kellner, a profound influence on the cen-
tral gnosis of the pre-Crowley Ordo Templi Orientis, and, ultimately, one can 
see much similarity between the ideas about the occult expressed in the 19TH 
Century by Britten and those offered in more detail by Crowley in the early 
20TH Century.

Emma Hardinge was born in England in 1823.  Her father was a Sea Cap-
tain, Floyd Hardinge.  She quickly took to the arts, teaching music by age 
eleven and later earning a living as a music instructor.  She made something 
of a name for herself in theater early in life,  taking up the study of the occult 
in an Orphic Society4  at the same youthful age as the beginning of her musi-
cal career, in the 1830s, and continued this association until the late 1840s.

It was here that she apparently first discovered her own mediumistic abili-
ties,  as well as an association with secret initiatory societies and the Cabalis-
tic and Magical conceptions that would profoundly influence her life’s work.  
Among her contacts was the mysterious “Louis “ to whom she would later 
attribute her masterworks, Art Magic and Ghost Land, both published in 
1876.

In 1856 she came to America as a contract theatrical performer, and ran 
directly into the then very faddish Spiritualist Movement, especially in the 
person of the medium Ada Hoyt, and became a dedicated Spiritualist from 
that point on.  However, as indicated, she seemed a good deal less interested 
in the “communication with the dead” which was and is the central obses-
sive point of departure for Spiritualism,  and more to occult teachings and 
the application of trance channeling to these teachings.  She tells us in the 
magazine she founded and published in Manchester for five years, The Two 
Worlds,  “The persons I came into contact with were representatives of many 
other countries than Great Britain.  They formed one of a number of secret 
societies... They claimed that alchemy, medieval Rosicrucianism, and modern 
Freemasonry were offshoots of the original Caballa, and during the last 150 
years new associations had been formed, and the parties who had introduced 
me into their arcanum were a society in affiliation with many others then in 
existence in many countries...” (issue of November 18, 1887,pp. 3-5). A bit 
earlier,in Art Magic (New York, 1876) she had made clear that her channeling 
was from early-on not primarily an attempt to communicate with discarnate 
human beings (that is to say, the dead), but rather the unseen world of plan-
etary spirits,  angelic beings and elementals, in order to summon and control 
them, through ritual, drug-induced or meditation-induced altered states of 
consciousness, and the insights gained through initiation.  

4.  Orpheus, of course, can be readily associated with both music and with initiation.  “Orpheus,” A.E. Waite informs 
us, carries “the Rites of attainment from Egypt or otherwhere into Thrace or Greece at large.  I have indicated that 
Eleusis incorporated Iacchic elements--whether late or early--and the Orphic Mysteries were Rites of Dionysios or 
Iacchos...”.
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Though she unquestionably made a profound impact upon Spiritualism 
with both her powers of persuasion and her outstanding mediumship, this 
approach clearly links her to the occultism then bubbling up all over the globe 
rather than the Spiritualist Orthodoxy which then had a vast popular follow-
ing.  The present writer has taken as his fundamental approach to the history 
of occultism the practice of “FOLLOWING THE UNIQUE IDEAS”5.  These ideas are 
clearly more in tune with those of Randolph, Davidson, Papus, Reuss and 
later Crowley, than with those of conventional Spiritualism.  Her description 
of the ancient  emblems associated with spiritual gnosis,  “...the phallus, the 
lingam, the triangle, all the different methods of exhibiting the cross, the ser-
pent with its tail in its mouth, and a vast number of such geometrical signs 
as include the triangle, cross and circle” are largely reproduced in the official 
seal of the HB of L, the immediate precursor of the OTO and the source of its 
central mystery.  The seal contains triangle and circle, the serpent with its tail 
in its mouth, and—arguably—the cross and  phallus.  There  is every reason 
to believe that Ms. Britten was, throughout her career primarily influenced 
by magick rather than mediumship, in the strict sense.  Nevertheless, her 
spiritual powers included “automatic and inspirational writing, psychometry, 
healing, prophecy and inspirational speaking,”  As a conventional medium, 
she produced outstanding results.  In an account published on the Internet by 
the First Spiritual Temple6  and cited in numerous other sources, 

”As a young medium, she furnished one of the best attested cases of early Spirit return.  
A member of the crew of the mail steamer, Pacific, which had sunk in the ocean, controlled 
young Emma and, in trance, disclosed the facts of the tragedy.  Because of the nature of 
the details given through her mediumship,Emma Hardinge was threatened with prosecu-
tion by the owners of the boat when the story was made public, but all the details were 
found to be true and accurate.”

Emma returned to England in 1866, and married Dr. Britten in 1870.   It 
was shortly thereafter that she produced the remarkable books Art Magic 
and Ghost Land, even as she and her husband traveled the world in sup-
port of the Spiritualist cause.  Her great contribution to Spiritualism as such 
is unquestionably “The Seven Guiding Principles of Spiritualism,”7  but she 
placed great emphasis, like Randolph and Davidson and later Crowley, on the 
power of Will, the intervention of varying groups of supposed “secret chiefs” 

5.  “The continuity of ‘improbable ideas’ provides additional evidence of a linkage.” Greenfield, The Story of the 
Hermetic Brotherhood of Light (1997) p.7. See also p.29: “But other ways of looking at the linkage in this chain 
have been implied. The first is the continuity of ideas which suggests - sometimes strongly suggests - a continuity 
of structure.”.
6.  http://www.fst.org/hardinge.htm
7.  With variations, they are 1. Parenthood of God 2. Family of Humanity 3.Communion of Spirits and Ministry of 
Angels 4. Continuous existence of every soul 5. Personal Responsibility 6. Compensation and retribution hereafter for 
all good and evil deeds 7. Eternal progress open to every soul. As early as The Place and Mission of Women (1859) 
she refers to God as father and mother, a theme later taken up by Davidson.



18

The Roots of Modern Magick • 1700 ~ 2000

or “masters”, and even, as early as the 1850s, the idea of soul affinity, closely 
in line with Max and Mary Theon’s Pathetique, Peter Davidson’s Arch-Vril, 
Reuss & Kellner’s sexual magick and Crowley’s “Energized Enthusiasm”.  As 
Godwin, Chanel & Deveney astutely observe, “...in her writings she shows 
that she was in full accord with the doctrine of ‘soul affinity’ between man 
and woman that is the highest justification of sexual magic.”

Her ideas were  radical thinking in Victorian Times, and I say again, to find 
the path to the present, follow the unique ideas.8 

This leaves for consideration Britten’s early connection with, and subse-
quent rejection of, The Theosophical Society.  That this was the exact course 
followed by the leadership of the HB of L at about the same time seems worth 
noting.  

Dr. Britten and Emma were present at what turned out to be the founding 
meeting of the Society in New York on September 7, 1875 at the home of 
Madame Blavatsky9.  Perhaps the key to the presence of Britten among the 
seventeen persons there gathered was the theme of the evening, an illustrated 
talk by George Felt who, according to the memoirs of Col. Olcott, 

“had discovered that the old Egyptian priests were adepts in magical science, had the 
power to evoke and employ the spirits of the elements, and had the formularies on record; 
he had deciphered  and  put them to the test, and succeeded in evoking the elementals. He 
was willing to aid some persons of the right sort to test the system for themselves, and 
would exhibit the nature-spirits to us all in the course of a series of lectures...”10   

The later turn to a decidedly Eastern system of metaphysics was the ap-
parent source of the estrangement of Britten, Davidson and others.  Rene 
Guenon asserts that Blavatsky and Olcott had been recruited by Felt into the 
HB of L that same fateful year, 187511, but were expelled in 1878.  Whether 
this explains the subsequent  Eastern approach of the Theosophists, and the 
ongoing hostility to the work of the HB of L is beyond the scope of this work.  
It is sufficient here to note that Britten, in her journal The Two Worlds ( May 
8, 1891 edition), refers to the quintessential public work of the HB of L, The 
Light of Egypt, in the most favorable way. She says,”...there is nothing com-
parable to it in the English language.”  Interestingly, The Light of Egypt is 
later mistaken for her work, even as her work has been erroneously attributed 
to the contemporary leadership of the HB of L.12

8.  ”My experience of Secret Orders,” A.E. Waite said wistfully,”Masonic and otherwise, shews that they do not suf-
fer death in this manner: more often they undergo change.”  The Brotherhood of the Rosy Cross, “Fratres Lucis” 
p. 526.
9.  A follow-up meeting the next evening firmed this up.  The first meetings thereafter were held at 206 W. 38th 
Street in New York, the residence of Dr. and Ms. Britten.
10.  Quoted from Old Diary Leaves, pp. 115-17.
11.  1875 saw the deaths of  Levi and P.B. Randolph; the births of Crowley, Jung, Gurdjieff; the founding of The 
Theosophical Society. Mary Baker Eddy published Science and Health.
12.  Art Magic is attributed to Burgoyne, author of The Light of Egypt.
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The HB of L, in various guises, continued, under Peter Davidson and Max 
Theon, as a stand-alone body until about 1912.  Somewhere around the 
beginning of the 20TH Century, by the sometimes obscure alchemy that often 
characterizes the transformation of occult bodies of manifestation, the es-
sential knowledge, wisdom and core practices of the HB of L melded into the 
Ordo Templi Orientis.  While other bodies could lay claim to the influence of 
individuals once associated with the HB of L, only the OTO carried on com-
municating the unique ideas championed in the previous century by the HB 
of L, the Brotherhood of Eulis, Emma Britten,P.B. Randolph,  Peter Davidson 
and other,lesser lights.  By 1917 the OTO Grand Master of that time, Theodor 
Reuss, could justly claim: 

The leading organization in this movement is determined to set the peoples 
an example, which they may follow. THE HERMETIC BROTHERHOOD 
OF LIGHT, known as the O.T.O., stands for a practical brotherly cooperation 
between All, men and women alike, without distinction of creed, race or nation, 
for the advancement of humanity.
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“Fig. 23” from Hargrave Jennings’ The Rosicrucians, Their Rites and Mysteries, 2ND Ed., 1879.

“Figure 23 is an Egyptian bas-relief, of which the explanation is 
the following:  A is the Egyptian Eve trampling the Dragon (the god-
dess Neith, or Minerva); B, a Crocodile; C, Gorgon’s head; D, Hawk 
(wisdom); E, feathers (soul).

‘The first and strongest conviction which will flash on the mind of every ripe 
antiquary, whilst surveying the long series of Mexican and Toltecan monu-
ments preserved in these various works, is the similarity which the ancient 
monuments of New Spain bear to the monumental records of Ancient Egypt.  
Whilst surveying them, the glance falls with familiar recognition on similar 
graduated pyramids, on similar marks of the same primeval OPHITE WORSHIP, 
on vestiges of the same Triune and Solar Deity, on planispheres and temples, 
on idols and sculptures, some of rude and some of finished workmanship, often 
presenting the most striking affinities with the Egyptian.’

 — Stephens’ and Catherwood’s INCIDENTS OF TRAVEL IN CEN-
TRAL AMERICA.” 
          — Jennings’ RC, p. 136
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Hargrave Jennings, 

Phallicism and OTO Prehistory
 “..the high-minded enthusiasms with regard to the great problems of society which 

still stirred even…half a century ago when Hargrave Jennings, Godfrey Higgins, Gerald 
Massey, Kenneth MacKenzie, John Yarker, Theodor Reuss, Wynn Wescott and others were 
seeking truth in its traditions and endeavouring to erect a temple of Concord in which 
men of all creeds and races might worship in amity.”

Aleister Crowley, CONFESSIONS

 “Religion is to be found alone with its justification and explanation in the relations of 
the sexes.  There and therein only.”

Hargrave Jennings, PHALLICISM

H ARGRAVE JENNINGS (1817-1890 e.v.) was one of the principle 
leaders of the occult revival that arose in the middle years of the 
19TH Century in Europe, America and elsewhere.  Like his con-

temporaries MacKenzie and Yarker, he was something of an organizer of secret 
societies, and something of an historian.  As to the latter, his influence may 
be assessed on the root thinking that was to eventually lead to the formation 
of the Ordo Templi Orientis, by mentioning that, as head of the Order of the 
Rose, he initiated Pascal Beverly Randolph (1825-1875) into the Rosicrucian 
Mysteries in 1861, and served as a mentor to Hermetic Brotherhood of Light 
Frontal Chief Peter Davidson (1842-1916). 

 He was also a prolific writer on subjects loosely described as “Rosicrucian” 
as well as on broader archeological and social issues.  His magnum opus, The 
Rosicrucians, Their Rites and Mysteries, was praised by Sir Edward Bulwer-
Lytton in his own time, and later came to be a significant literary influence on 
Aleister Crowley, who honored Jennings in Liber XV as a Gnostic Saint. The 
Rosicrucians is among the works recommended for reading by aspirants to 
the A…A… Yet, it must be remarked in candor, his mid-Victorian turgid style 
of writing, his equally Victorian round-about approach to virtually unmen-
tionable subjects (unmentionable in his era, in any case)  ranging from Phal-
licism to menstruation, limited the circulation of his major works and limited 
even further any  understanding of what he was driving at.  

In a letter to Davidson in 1884 he boasts gleefully, “…I perceive that you 
have read ‘The Rosicrucians’ – possibly you have scanned the Second and 
Supplementary – very greatly enlarged, and ‘deeply delving’, to apply such 
a term, Second Edition – now nearly exhausted; - of which Two Thousand 
Copies – as also an equal number of the First Edition – were printed.” One 
must say that, even allowing for the times in which Jennings lived, this could 
hardly be characterized as mass circulation, and we see here reflected once 
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again evidence, as I have contended in various essays and books, that the 
19TH Century occult movement can be better understood in terms of con-
nections and relationships if we understand that it was, at its core, a rather 
small interlocked community of enthusiasts, and that with the exception of 
Bulwer-Lytton and possibly one or two others, they  belonged to societies of 
modest membership, and spoke to a very modest segment of the public, both 
in Europe and America. 

Jennings was no exception, as we have alluded, but this should in no way 
lead us into underestimating his influence.  Of those who worked with him 
and those who simply carefully read his works, he found a receptive and 
perceptive following of brilliant young occultists who both got what he was 
driving at and were moved to integrate this with their own ideas, both in his 
own lifetime and in the generation immediately following his own.  Reading 
The Rosicrucians is a daunting task, but even today, the careful reader is well 
rewarded.  Those who understood in his own time, Randolph and Davidson 
among them, became leaders of societies that can, in my judgment, fairly be 
considered direct precursors of the OTO.

Jennings considered fire in the macrocosm (the Sun) and the phallus in the 
microcosm (seen perceptively as both the male and female organs of genera-
tion) as the primordial object of worship: 

“…the worshipers of the Sun, or Light, or Fire, whether in the Old or the New Worlds, 
worshiped not Sun, or Light, or Fire, - otherwise they would have worshiped the Devil, 
he being all inconceivable Light; but rather they adored the Great Unknown God, in the 
last image that was possible to man of any thing – the Fire…

“The Linga, or pillar, or stone of memorial, in its material form, is the perpetuation of 
the idea of the male generative principle, as the physical means, in conjunction with the 
Yoni (Ioni) or discus, of the production of all visible things…”

It is certainly true that Jennings was much influenced by the linguistic asso-
ciation theories of anthropology of Gerald Massey, later pretty much eclipsed 
by the ground-breaking perceptions of Frazer’s Golden Bough.  He was also 
enamored of now archaic ideas concerning continuous Masonic traditions from 
ancient times. He nonetheless managed to work his way doggedly through to 
the principle which has so thoroughly influenced New Aeon philosophy – the 
significance of the symbolism of the Sun in the Macrocosm and the Phallus 
in the microcosm.

This was the age of Dickens, and the stirrings in Britain (to say nothing of 
America) of social reform movements, and Jennings did not confine his work 
to occultism.  In Childishness and Brutality of the Time, he wrote “I have for a 
certain number of years concluded that our present age has become vastly too 
swift for that which, by a contradictory metaphor, may be called, ‘safe-run-
ning.’ There are various reasons for this falling off. Principally among these 
causes are love of show, love of money, love of self. All these are good qualities 
in moderation; but, exaggerated and forced to an extreme they fail.”

Simply to list some of his works (he was also a multilingual translator) may 
give the reader some idea of the breadth and scope of his literary career.  A fair 
bibliography is offered at the end of this chapter.
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Diverse though his interests may have been, the theme of phallicism and 
sexuality in the roots of spirituality worldwide are his most recurrent theme. 
We see the foreshadowing of such works as Crowley’s Liber LXVI in Jennings’ 
extensive discussion of the secret inner meaning of The Order of the Garter:

“That the Order of the Garter is feminine, and that its origin is an apotheosis of the 
‘Rose’ and of a certain singular physiological fact connected with woman’s life, is proven 
in many ways – such as the double garters, red and white; the twenty-six knights, rep-
resenting the double thirteen lunations of the year, or their twenty-six mythic ‘dark and 
light’ changes of ‘night and day’. ‘But how is all this magic and sacred in the estimate 
of the Rosicrucians?’ an inquirer will very naturally ask.  The answer to all this is very 
ample and satisfactory; but particulars must be left to the sagacity of the querist himself, 
because propriety does not admit of explanation.”

Victorian  propriety more than Hargrave Jennings is more at fault here for 
any perceived obscurity in this discussion for what amounts to the magical 
properties of menstruation. It is, in fact, remarkable that his work is as explicit 
as it is.  At times, it borders on the ribald to the discerning reader:

“…alternately red and white, as in the Rose of the World: Rosamond, Rosa 
mundi.  And here we will adduce, as our justification for this new reading of the 
origin of the Order of the Garter, the very motto of the princely order itself:

‘Honi soit qui mal y pense!’
‘ ‘Yoni’ soit qui mal y pense!’ 
“What this ‘Yoni’ is, and the changes meant and apotheosized through it, the 

discreet reader will see on little reflection.”

Jennings, Emma Britten and a few other writers and organizers of the pe-
riod paved the way for the gnosis of sexual magick now more familiar to 
us from P.B. Randolph, Peter Davidson, Max Theon and Theodor Reuss. 
Randolph refers to Jennings as “the Grand Master of our Order”. Davidson’s 
“Symbolical Notes to the First Degree” draws heavily directly from Jennings 
and Britten. To whatever extent he may have influenced Papus and Reuss, he 
may even have had a bit to do with suggesting the initials of that illustrious 
society which carries forward and seeks to perfect his seminal ideas in our 
own time.  
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He offered the following illustration that he explains thus:
“In figure C, the union of fig. 16 and fig. 17 forms the cross.  Fig. 18 is the mundane 

circle. Fig. 19 is the astronomical cross upon the mundane circle. The union of fig. 18, 
fig. 17, and fig. 16, in this respective order, gives the crux-ansata, so continual in all the 
Egyptian sculptures, which mark or sign is also the symbol of the Planet Venus…”
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SELECTED WORKS OF HARGRAVE JENNINGS

Archaic Rock Inscriptions (1891)
Childishness and Brutality of the Time
Cultus Arborum: A Descriptive Account of Phallic Tree Worship with Il-

lustrative Legends, Superstition, ec.; Exhibiting Its Origin and Development 
Amongst the Eastern and Western Nations of the World, from the Earliest to 
Modern Times (circa 1890)

Fishes, Flowers, and Fire as Elements and Deities in the Phallic Faiths and 
Worship of the Ancient Religions of Greece, Babylon, Rome, India, etc., with 
Illustrative Myths and Legends (circa 1890)

Indian Religions or Results of the Mysterious Buddhism
Live Lights or Dead Lights: Altar or Table (1873)
Masculine Cross (1891)
My Marine Memorandum Book (August 23 1845)
Mysteries of the Rosie Cross, or the History of that Curious Sect of the Mid-

dle Ages, known as the Rosicrucians, with Examples of their Pretensions and 
Claims (circa 1891)

Nature Worship: An Account of Phallic Faiths and Practices Ancient and 
Modern (1891)

Obelisk,The (1877)
One of the Thirty: A Strange History
Ophiolatreia: An Account of the Rites and Mysteries  Connected With the 

Origin, Rise and Development of Serpent Worship)
Phallic Miscellanies: Facts and Phases of Ancient and Modern Sex Worship, 

as Explained Chiefly in the Religion of India: an Appendix of Additional and 
Explanatory Matter to the  Volumes Phallicism, and Nature  Worship (1891)

Phallic Objects, Monuments and Remains (1889)
Phallicism: Celestial & Terrestrial; Heathen & Christian & Its Connection 

With the Rosicrucians & Gnostics & Its Foundation in Buddhism (Privately 
Printed 1889, Published 1891) 

Ship of Glass, The  (September 19 1846)
The conscientious reader should take note that there has been some dif-

ference of opinion among bibliophiles concerning the so-called “Nature Work 
and Mystical Series” of several works published during the 1889-1891 pe-
riod.  This series, published at the end of the life of Hargrave Jennings, is 
almost certainly entirely the work of Jennings.  Since some were published 
immediately after his death, it is possible he did not have editorial control 
of either the titles or the attribution of the works, but even this short essay 
should make it clear to the reader that his writing style, for better or worse, is 
truly unmistakable.
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Part Two:

The Story 

of the

Hermetic
Brotherhood

of
Light



UPPER LEFT:  Pascal Beverly Randolph in his prime; UPPER RIGHT:  Dr. Peter 
Davidson prior to moving to America; BOTTOM:  Thomas Burgoyne, author of 
The Light of Egypt and associate of Peter Davidson in the Hermetic Brother-
hood of Light.
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Hermetic Brotherhood 

and Brotherhood of Eulis, 
Late 19TH Century.

 “ The footprints here and there are of mortals, but of those who have beheld the hidden 
mysteries of Eulis, who are familiars of the Cabbala, who have raised the veil of Isis, and 
revealed the Chrishna, the YEA or the A.A.”

                          P.B. Randolph, EULIS, 1873
  “That there are hierarchies--armies of them!--Potencies, Powers, vast Intelligences-
-not of human or material genesis, before whose awful grasp of mental powers, before 
whose amazing sweep of mind, the grandest intellect earth ever did or can produce, is as 
a pebble to a mountain range: a tiny dewdrop to the almighty rush of ocean’s waters; 
-- a gentle shower to a tempest of rain; a zephyr to the raging typhoon on its devastating 
march over lands and seas!  These beings may be the arbiters of the destinies of worlds; 
and I believe they are the originators of many a drama of human good … In the sleep of 
Sialam I and others have seen them; and we know they were not of this or similar earths, 
because they are organically different … We call them the Neridii -- and the Philosophy 
they teach the Eulian.” — Pascal Beverly Randolph in “The Mysteries of Eulis” — a 
secret teaching of the Brotherhood of Eulis and the Hermetic Brotherhood of Light.

T HE so-called “Sleep of Sialam” or “Sleep of Siloam” are also ref-
erenced in the later works of Peter Davidson and still later, Aleister 
Crowley.  This is thought to refer to “eroto-comatose lucidity”.

Elsewhere in this volume I offer a more detailed account of the life of Dr. 
P.B. Randolph, perhaps the most important synthesizer of the AUTHENTIC 
TRADITION of the 19TH Century.  Nevertheless, the life story of Pascal Beverly 
Randolph (1825-1875) can be summarized very briefly: Randolph was an 
American mulatto by birth, a  soldier and adventurer who became, it is said, a 
medical doctor. He read broadly, traveled extensively in Europe and the Near 
East, where he learned Rosicrucian and Tantric ideas.  He was the creator of 
the Hermetic Brotherhood of Light in its final, independent form, and was a 
beneficiary of its wisdom,  from the days of the Fratres Lucis and Brothers of 
Asia.

   Late in life  he formed the Triplicate Order (circa 1870), and wrote a 
book, Eulis, which gave rise to a number of occult organizations, including 
the Church of Light of Carmel, California, and the Ordo Templi Orientis, 
which lays claim to being the Hermetic Brotherhood of Light today. To com-
plicate the matter further, the Beverly Hall Rosicrucian society in Pennsyl-
vania claims also authority over the Eulian Lodges of Randolph, based on a 
letter of authorization from Randolph’s widow.  The latter claim, as we will 
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see, is highly doubtful.
   Revisionists have often attempted to dismiss Randolph’s “Eastern con-

tacts” as the standard `pious fraud’ so familiar in occult  circles, and are apt 
to attribute the sexual component of his ideas to his own invention. This view 
is not confined to detractors, but includes many practitioners and admirers of 
Randolph’s concepts.

   Indeed, in late years, Randolph himself bitterly claimed that most of his 
ideas were his own. Yet it is widely rumored that in his travels he was initiated 
into the Egyptian Hermetic Brotherhood of Luxor, which `went public’ in 
1870, the same year  Randolph initiated the Brotherhood of Eulis half a world 
away in Boston. Both certainly  followed a classical Masonic three degree 
`blue lodge’ system, with rituals and the introduction of sexual magick. The 
Brotherhood of Eulis   (or Triplicate Order) and the later Hermetic Brother-
hood of Light (or Luxor) had virtually identical organization structures, as 
well as programs.

Randolph did not likely appear in a vacuum. In Eulis he stated:
“One night - it was in far-off Jerusalem or Bethlehem, I really forget which - I made 

love to, and was loved by, a dusky maiden of Arabic blood. I of her, and that experience 
learned - not directly, but by suggestion - the fundamental principle of the White Magic 
of love; subsequently I became affiliated with some dervishes and fakirs of whom, by 
suggestion still, I found the road to other knowledges; and of these devout practicers 
of a simple, but sublime and holy magic, I obtained additional clues - little threads of 
suggestion, which, being persistently followed, led my soul into labyrinths of knowledge 
themselves did not even suspect the existence of. . .”

   Although forms of sexual spirituality appear in a number of early American 
religious communes — the Oneida Community being the most prominent ex-
ample — it seems possible that variants of the Hermetic Brotherhood of Light 
have existed in Europe and North Africa for centuries, and that a number of 
nineteenth century occultists including Randolph, but hardly confined to him, 
were members and/or influential exponents of their teachings, but not by any 
means the originators.

   Yet, one should not underestimate P.B. Randolph’s original contribution to 
magical thought. Historian Joscelyn Godwin wrote me June 19, 1994, “What 
seems to be clear beyond a doubt is Randolph’s great originality 
and status as the vehicle for sex to (re?)enter the esoteric field. But 
once a person gets the mere idea (and what an initiation that must 
have been in the 19TH century!), they may well develop theoretically 
& practically on their own. It is the conceptual bringing together of 
sex & spiritual development, which the Church had so separated, 
that is the spark that lights the fuse . . .”
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   Kenneth Mackenzie was well known in his time as a literary historian of 
occultism and esoteric freemasonry. The influence of this associate of Robert 
Wentworth Little, the Supreme Magus of the S.R.I.A. or English Rosicrucian 
Society, and the great French magician Eliphas Levi, Mackenzie was called 
Frater Baphometus in occult circles. He is both underestimated and misun-
derstood today. Wynn Westcott and A.E. Waite both considered him a major 
influence on the Golden Dawn, and perhaps, through the S.R.I.A., its true 
originator.

   Mackenzie claimed to be in contact, prior to 1874, with six adepts of the 
Hermetic Brotherhood of Egypt, one of these being the famous magician Levi. 
Although rather specific at that time (The Rosicrucian, April, 1874), when he 
subsequently published his famous Masonic encyclopedia, he appears to have 
made some effort to conceal the numbers and whereabouts of these individu-
als. The question has been raised by historian Joscelyn Godwin as to whether 
Randolph and Hargrave Jennings were influenced by earlier groups such as 
the HBL. Max Theon, a/k/a Aia Aziz, a/k/a Louis Maximilien Bimstein (1847-
1927) and possibly (as in Paul Johnson’s In Search of the Masters) a `Secret 
Chief ’--  was the H.B. of L.’s one-time Grand Master.

    The H.B. of L. appears to have inducted a number of Western Adepts, 
including Madame Blavatsky, during the 1870s. This led to a subsequent dis-
semination of knowledge by various individuals, some allegedly acting under 
Charter.

    We shall get to these “modern adepti” of the H.B. of L. momentarily, 
but the 1870 date is clearly one where Westerners were introduced to various 
Brotherhoods of Egyptian extraction with names such as “Brotherhood of 
Light” “Hermetic Brotherhood of Luxor” or, simply, the “H.B. of L.” -- all 
teaching much the same thing in much the same manner. This only confirms 
the testimony of Mackenzie, Nahar, Blavatsky and Henry Olcott, the latter 
two certainly no friends of the H.B. of L. after their expulsion and subsequent 
formation of the  Theosophical Society.

   In any case, it is this H.B. of L. that seems to have coincidently arisen at 
the same moment as P.B. Randolph’s Euro-American Brotherhood of Eulis, 
foreshadowing the later, more organizationally efficient H.B. of L. under the 
leadership of Peter Davidson and Thomas Burgoyne, a/k/a Thomas Dalton. 
Davidson published  The Occult Magazine in Scotland, and later founded a 
utopian colony in Loudsville, Georgia, under Max Theon’s patronage, while 
Burgoyone, upon leaving the Georgia Colony, influenced the founders of the 
Church of Light in Carmel, California. Davidson continued to publish The 
Morning Star (successor to  The Occult Magazine) as late as 1910 in Louds-
ville, and became, while in Georgia, a representative of Papus’ Martinist Or-
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der. Davidson and his children became the publishers of the Cleveland, Geor-
gia COURIER from 1897, which continued in  family hands until its demise 
in 1975. For nearly thirty years the HB of L work continued in White County, 
Georgia under Davidson. 

   Coincident with the announcement by Theodor Reuss that the Ordo 
Templi Orientis and HB of L were one and the same, Davidson closed down 
the `outer circle’ of the HB of L. This also coincided with Max Theon’s retire-
ment, following the premature and tragic death of his gifted wife. The whole 
H.B. of L. project became something of a family secret among Davidson’s 
relations. Much of Davidson’s literary work appears to have been burned in 
a bonfire after his death, though material survives in the Cleveland, Georgia 
area among his descendants. A great deal of it is said to be hidden away, under 
lock and key, in a barn belonging to a very reclusive Davidson scion.

     P.B. Randolph and his follower Freeman B. Dowd influenced  Clymer’s 
Rosicrucian Fraternity .  Randolph, through his influence on the H.B. of L., 
seems to have profoundly influenced the ideas of industrialist Carl Kellner, 
cofounder of the OTO.  Indeed, Randolph could well have met Kellner during 
his wide travels, though this is speculative.   Of all of these organizations, as 
far as is known the sexual teachings have been kept intact only by the OTO. 
This does not mean, however, that this aspect was not influential with Da-
vidson and the others mentioned here. Certainly, Blavatsky attacked them for 
this very aspect at the time. The curriculum of the H.B. of L. after 1880 in-
cluded Randolph’s Eulis and more obscure works on sexual magick; the Brief 
Key to the Eulian Mysteries or Eros was an unpublished piece by Randolph 
edited by Burgoyne. A version of this work is found in Volume II of The Light 
of Egypt edited by Burgoyne and reprinted since under the title “The Myster-
ies of Eros”.  The original is far more explicit. 

   Concepts such as the magical will focused through sexual magick 
and various  precursors of the concept of the `magical child’ and longevity 
theories come from these sources, and suggestively resemble pristine Indo-
Tibetan Tantric Yoga in many respects. However, they differ enough from 
their Eastern counterpart to constitute a distinct body of knowledge that 
implies some sort of continuity from the Hermetic Brotherhood of Luxor in 
Egypt, the works of Randolph, and those of Davidson and ultimately, Reuss 
and Crowley. That Davidson “softened” the sexual aspect of the Work in ac-
cord with late Victorian tastes, to say nothing of rural Georgia moral sensitivi-
ties, however, is beyond dispute. 

   Randolph scholar and attorney Patrick Deveney “thinks Randolph may 
have visited England one last time in 1874 or ‘75,” Godwin informed me 
in 1994, “and given out his sexual doctrines to a small coterie there. P(eter) 
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D(avidson) may have received some direct ̀ Eulis’ initiation — whatever that 
means . . .”

   Although Mackenzie informs us that the Hermetic Brothers of Egypt are 
“an occult fraternity which has endured from very ancient times, having a 
hierarchy of officers, secret signs and passwords. . .” the relationship between 
this, the European Fratres Lucis or Brothers of Light and the post 1870 H.B. 
of L. seems highly plausible from circumstantial evidence. The pattern of 
unique ideas, true to the AUTHENTIC TRADITION, leads directly from one to the 
other.

    One intriguing question, apart from intimations of antiquity, is the source 
of the H.B. of L.’s authority, knowledge and wisdom. As with the Theosophi-
cal Society, the Hermetic Order of the Golden Dawn and the OTO, we arrive 
once again at the claim that the Brotherhood is guided by “Secret Chiefs” 
or “Hidden Masters” or “Mahatmas” or the “Inner Order,” call it what you 
may.

    In December, 1884, Davidson, speaking for the editors of the H.B. of L. 
OCCULT MAGAZINE, stated:

   We know, personally, that the Adepts and the Mahatmas have a PHYSICAL 
OBJECTIVE existence and, in fact, we have had knowledge of their personal 
existence for the last fourteen years. It has been said, in the columns of THE 
THEOSOPHIST, if we are not mistaken, that `while all the Mahatmas are Ad-
epts, not all Adepts are Mahatmas.’ We share completely in this view, since the 
Adepts who guide the inner circle of the H.B. of L., ALTHOUGH MEMBERS OF 
THE SAME SACRED COHORT OF THE HIMALAYA -- are not Mahatmas, and 
are not in relation WITH THAT SECTION OF THE ORDER to which belong 
the Mahatmas and Hierophants of the Buddhist cult      . . . 

It has been suggested that P.B. Randolph derived his ideas and his version 
of the H.B. of L. from the same illuminated sources. I surmise strongly that 
Randolph was not so much an isolated  genius as an initiate of the Adepts, 
who transmitted the light of the gnosis to his successors and his heirs. The 
later Davidson H.B. of L. regarded Randolph as an oath breaker,  and one 
who distorted sexual magick concepts, but his prescriptions were clearly more 
in line with ancient sources, and his own account suggests direct Eastern con-
tacts that sparked an interior illumination.

    At this point I should reintroduce the name of Louis Maximilian Bim-
stein, born the son of Rabbi Judes Lion Bimstein in Warsaw August 5, 1847. 
He is better known by the name “Max Theon” (“Supreme God”), or “Aia 
Aziz” (“The Mighty”).  Theon was, as mentioned, the Grand Master of the 
Egyptian H.B. of L. during the 1870s. This was at the time the future lead-
ers of the Theosophical Society were members, though Joscelyn Godwin now 
doubts this connection. 
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“ . . . Max Theon was associated with the mysterious H. B. of L. (Hermetic Brother-

hood of Luxor or Light)” Sujatta Nahar tells us, “in 1873, Theon, then just twenty-six, 
was made its Grand Master; the Scottish philosopher Peter Davidson was the Order’s 
frontal Chief. Blavatsky, Olcott, Barlet and many others were members.” 

Nahar is perhaps sometimes doubted because of a `devotional’ approach 
in  his writings, directed mainly towards Sri Aurobindo and “The Mother” 
-- one-time Theon follower Mirra Alfassa. Yet, Nahar would seem to have 
no special allegiance to Theon, but studied directly under Alfassa, who had 
extensive first-hand knowledge of  the ever mysterious Aziz. René Guénon 
says much the same thing.  Godwin, Chanel and Deveney, in their thorough 
though uninitiated work, The Hermetic Brotherhood of Luxor, seem to dis-
miss as anecdotes much of what Nahar and Guénon tell us of the HB of L 
prior to 1885, yet the only really muddled accounts appear to be those of Bla-
vatsky, Olcott, Meade and other Theosophists, who seem to really have only 
one central problem with the entire Brotherhood of Eulis/Hermetic Brother-
hood of Light: that the latter tendency was pro sexual, while they were vehe-
mently anti sexual.

    Theon journeyed frequently to Europe and may have, as Godwin once 
speculated, recruited Peter Davidson into the H.B. of L. Historian Paul John-
son confirmed his inference in this direction in a letter of June 21, 1994. 
Theon lived in a vast and mysterious villa named “Zarif”. This estate was 
near Tlemcen in Algeria. Theon lived there until his death in 1927. Locals 
considered him something of a holy man or prophet. Revisionist Theosophical 
historian Johnson suggests, plausibly, that “Theon” may be the original of one 
of Madame Blavatsky’s secret masters, Tuitit Bey.

      What did the H.B. of L. teach? In Randolph’s version, there is, as stated, 
a three degree system, in the second of which a system of sexual magick is 
introduced. A similar “yoga of sex” shows up in later organizational contexts, 
including certain rituals of Aleister Crowley’s A...A..., C.F. Russell’s Order G...
B...G..., the G...B...G... derived system expounded by Louis Culling, Kellner’s 
O.T.O., and Michael Bertiaux’s Monastery of the Seven Rays. The initiation 
rituals are quite simple - more dedications than anything else, but quite re-
vealing to those of an initiated perspective. Once again we find Godwin, Cha-
nel and Deveney apparently “disappointed” as if they expected something 
like the elaborate ritual of Freemasonry High Degrees or the Hermetic Order 
of the Golden Dawn, but the simple rituals involving dedication to the Work, 
invocation of the Elements and a form of Meditation seem entirely appropri-
ate to the teachings of the Order. Peter Davidson appears to have relied on an 
educational curriculum leaning heavily on Randolph’s work, including Eulis 
and Eros, both of which teach sexual magick, along with Symbolic Notes 
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for the First Degree based on Hargrave Jennings’ teachings, and Thomas 
Inman’s work. I have established that Hargrave Jennings and Peter Davidson 
were long-time friends and associates, and, according to the ever-question-
able and self-serving R. Swinburne Clymer, “ (P.B.) Randolph and Jennings 
were very close to each other and for many years maintained a regular cor-
respondence.”1 

   Davidson also increasingly relied on Max Theon’s “Cosmic Tradition”. 
The latter’s one-time follower (and later leader of the Sri Aurobindo move-
ment in India) Mirra Alfassa noted, “As for certain occult practices, he told 
me that they were fully Tantric” (that is Sexual Yoga) as Sri Aurobindo put 
it to her. The respected though `eccentric’ Freemasonic Leader John Yarker 
is known to have reviewed Davidson’s work, and both worked closely with 
Papus and the Martinist Order, which Theodor Reuss also held office in, as a 
Special Inspector under Papus. Papus, Dr. Encausse, was an HB of L mem-
ber and student of Peter Davidson.  Papus became associated with Reuss 
and Crowley in the Masonic Rites of Memphis-Misraim and the OTO, and 
provides the connecting link - or one of them, at any rate - between the HB 
of L and the OTO.   

   The continuity of `improbable ideas’ provides additional evidence of 
a linkage. As Martin P. Starr commented to me July 17, 1994, “As you see 
clearly, there is a vast amount of basic research that needs to be done on the 
antecedents of contemporary Occultism, as so much of the published litera-
ture is based on little more than folk history. The process is complicated by the 
transitory nature of Occultist bodies, most of which do not even survive the 
death of their founders without fissure, which often gives plenty of reason for 
the various parties to construct private versions of the group’s history.”

Randolph summarized the  teaching thusly: “ Remember, O Neophyte ... 
that I am not dealing in mere philosophical formulae, ̀ recipes,’ or trashy ̀ di-
rections,’ but in, and with fundamental principles, underlying all being. Fix 
this first principle firmly in your memory, and roll it under the tongue of your 
clearest understanding; take it in the stomach of your spirit; digest it well, 
and assimilate its quintessence to, and with, your own soul. That principle 
is formulated thus: LOVE LIETH AT THE FOUNDATION (of all that is); 
and Love is convertibly passion; enthusiasm; affection; heat; fire; soul; God. 
Master that. . .” This suggests, in decorative, almost satirical language, the 
sexual MASS OF THE HOLY GHOST.

    Another Theosophical historian puts it this way: “ . . . one is left with the 

1.  “ . . . During the next ten years (1850-1860 - AG) on succeeding trips abroad he cultivated the intimate ac-
quaintance of Bulwer-Lytton, Eliphas Levi, and especially Hargrave Jennings, with who he carried on an active 
correspondence during the remainder of his life.” -- Allan F. Odell.  Odell also implies that P. B. Randolph knew 
Kenneth R. H. Mackenzie during the same period.
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intriguing question of whether Jennings and Randolph themselves acquired 
their ideas, in some degree. from earlier initiatic orders of the H.B. of. L. 
type . . .” Elsewhere the same writer, Joscelyn Godwin, states the suggestive 
belief that “Paul Johnson’s researches into Egyptian Freemasonry are highly 
relevant to this operation, with its agents in  Cairo, Paris and New York.”  If 
the H.B. of L. teachings constitute, through Carl Kellner, the left pillar of the 
modern OTO, Egyptian Rite Freemasonry, through Theodor Reuss, consti-
tutes the right. Ultimately, they may be the same thing.

      We are left, also, with a curious coincidence. When H.B. of L. chief Dr. 
Davidson began to agitate for a utopian agricultural community in North 
Georgia, he picked an area rich in Cherokee Indian legends of an entrance 
to the fairy kingdom, of the “little people,” and the like. At the time, he lived 
near Findhorn, Scotland, famed in the 20TH Century for the New Age agri-
cultural community that is said to be a haven for the denizens of Otherwhere, 
which grows (we are told) impossibly large vegetables and fruit in the most 
unlikely soil and the most unlikely climate. Hand drawn sketches by David-
son given me by his heirs show a remarkable similarity to the later magico-
agricultural experimentation at Findhorn in more recent times, AND, if we 
take Alfassa’s account of Theon’s Algerian estate seriously, remarkably similar 
to analogous experimentation being done there during the same period. There 
are, in actuality, some rather unusual hybrid fruit trees now growing wild in 
White County, Georgia that were originally planted by Davidson. The hand 
of the Hermetic Brotherhood of Light reaches right into our own time, and  
around the world.

    There is some mystery on each end of the career of P.B. Randolph. He 
appears to contradict himself as to his sources of knowledge, and the later 
connection between Randolph’s Brotherhood of Eulis and the H.B. of L. in its 
various guises remains elusive as well.  

   “On PBR in general, however,” says historian John Patrick Deveney, “I 
think it is fair to say that almost everything anyone has been able to come up 
with over the years is derived directly from his own writings . . . His supposed 
relationship with the H.B. of L. rests on the works of Rene Guenon and on a 
few references in French occultists at the end of the 19TH century.” This seems, 
however, to me, a fair amount of testimony. Guenon is better known as a writ-
er than an initiate, but initiate he was as well. In addition, the continuity of 
ideas and structure is highly suggestive, albeit circumstantially, of an on going 
coherent and lineal heritage. The coincident founding of the Brotherhood of 
Luxor and the Brotherhood of Eulis in 1870, is  yet another link in the chain 
of circumstantial evidence.

In 1885 the H.B. of L. under Davidson stated that “there is a section of 
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our Order, who have certain Lodges in the United States, who are 
under control of a Committee of Seven. But there are other Orders in the 
States, entirely distinct from ours, whose Lodges also consist of a Committee 
of Seven.” Randolph’s Brotherhood was presided over by a Committee of 
Seven members. This is described in detail in Randolph’s last work, The Book 
of the Triplicate Order (1875).

Incontrovertibly, the later H.B. of L. curriculum drew heavily upon Ran-
dolph’s work. By this time Randolph was dead by his own hand, after having 
asserted, shortly before his passing, “If I die there is another -- a selected chief 
of Eulis -- who, in time will finish what I leave undone -- at least, such is my 
hope.” His reference was not so much to his lieutenant John Blakey Pilking-
ton, but ultimately to his son Osiris Budha Randolph, who was to assume the 
office of Grand Hierarch March 30, 1896; that is, upon becoming 21, as P.B. 
Randolph himself claimed he had done September 5, 1846.  This, of course, 
is at the end of the period we associate with the Fratres Lucis and Ritus Mem-
phis and Misraim in their classical form, the latter migrating to America at 
precisely this time.

  Randolph’s testament, be it noted, did not leave any authority to his wife, 
upon whose say-so Clymer’s claims on the Eulian fraternity have been made, 
and, indeed, are made by the Quakertown group down to the present day.  
This highly `sanitized’ historical revisionism is typical of Clymer; he manages 
to distort even the way  in which Randolph died  (“at the hands of an enemy”), 
and, for that matter, the year! He denies that Randolph taught sexual magick, 
and somehow implies that having an interview with Dr. James Phelps of the 
Boston Eulian Temple in 1901, and a meeting with the Dr. Edward Brown in 
the same period, led to Clymer becoming, somehow, the “Hierarch of Eulis” 
himself!  (See Clymer’s introduction to Randolph’s Soul for this outrageous 
account.) A letter from Kate Corson Randolph, however, seems to be the only 
`charter’ Clymer and his successors have in support of this claim.

    It appears in retrospect that Osiris Randolph was an intentional magical 
child. His father stated that, “ . . . said child is the only being now on earth 
who by organization (emphasis added-AHG) is wholly capable of entering 
the Penetralia and esoteric realms of the Eulian system.”

    As to sources, in his last years Randolph tended to downgrade his earlier 
reputed Rosicrucian (European occult sectarian) and Ansairetic (Near Eastern 
Islamic sectarian) direct connections, feeling (rightly, I suspect) much racial 
bias in dismissing his original contributions. He caustically protested a mys-
tery-hungry market “which gladly opened its doors to that name (Rosicru-
cian - AHG), but would, and did, slam to its portals in the face of the tawny 
(that is, Afro-American - AHG) student of Esoterics.”
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    Yet he alludes to his former position as “Grand Master of the only Temple 
of that Order on the globe . . . “ and asserts that the “Rosicrucian system is, 
and never was other else than a door to the Grand Temple of Eulis. It was 
the trial chamber wherein men were tested as to their fitness for loftier things. 
And even Eulis, itself, is a triplicate of body, spirit, soul. There are some in 
the outer, a few in the inner crypts.” Randolph sets himself, despite protests 
of originality, as a member of an “august brotherhood represented by adepts 
in Europe, Asia and myself and confreres in this country . . .” Thus, in his last 
writings Randolph is still suggesting high-level affiliation with a world wide 
hermetic fraternity, the essential repository of occult wisdom.

Dowd, Clymer, Davidson, Kellner and later Reuss, Crowley and Michael 
Bertiaux; even Sri Auribindo -- all have some claim to the legacy of P.B. 
Randolph.
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An Investigation of the H.B. of L. 

Colony in Georgia

I N April, 1992 James Baker and the author visited Cleveland, GA and 
spoke with J.D.L., a direct descendent of Peter Davidson, who provided 
us with much that deserves attention on the `colonial branch’ of the 

H.B. of L. Later, I came into contact with other Davidson descendants, who 
provided much information on their mysterious ancestor.

After coming to the remote North Georgia foothills, Davidson in some ways 
`toned down’ the H.B. of L. work, but continued to operate on at least three 
and possibly four fronts: He published THE MORNING STAR, which, be-
neath a “new age” Christian tone, continued to advocate the H.B. of L. pro-
gram for an international network of subscribers; more locally, he `prosely-
tized’ among the  populace with a series of `Mountain Musings’  that were 
really quite progressive spiritual documents; Dr. Davidson, who was not a 
Medical Doctor, continued to advocate and practice what today would be 
called “alternative medicine” for which he was once arrested, and ultimately 
exonerated. Relatives recalled his sending “ ginseng hunters” (mountain herb 
gatherers) foraging in the wild woods on his behalf, and he distributed an 
elixir of life not unlike that advocated earlier by Randolph and much later by 
Crowley. There is anecdotal evidence that he, in fact, did implement the ideas 
of the agricultural commune, enlisting some locals in the effort.

Davidson maintained a huge occult library, which was apparently burned 
to a considerable extent long after his death, but fragments of which survive 
among his many relatives. He was remembered by grandchildren as having 
gone daily into his library “to meditate or something” and was regarded with 
a mixture of awe and mistrust by other residents. He also attained a certain 
fame and respectability, and his son, grandson and great grandson were all 
editors of the local newspaper. All were also Freemasons, a family tradition 
that continues today.
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“TRY! We proclaim the OMNIPOTENCE OF WILL! and we declare practically, and by 
our own achievements demonstrate, the will of man to be a supreme and all-conquering 
force when once fairly brought into play; but this power is only negatively strong when  
exerted for merely selfish or personal ends; when or wherever it is called into action for 
good ends, nothing can withstand its force.” 

P B Randolph, February, 1875
  “I am induced to say thus much in order to disabuse the public mind relative to Rosi-
crucianism, which is but one of our outer doors -- and which was NOT originated by 
Christian Rosencrux; but merely revived, and replanted in Europe by him subsequent to 
his return from oriental lands, whither, like myself and hundreds of others, he went for 
initiation.”

    P B Randolph, “AFFECTIONAL ALCHEMY” 1873

A S we have seen, Paschal Beverly Randolph, the widely traveled 
head of the Brotherhood of Eulis, is one of the few somewhat mys-
terious and little-recognized magical adepts who profoundly af-

fected Western Occultism in the second half of the nineteenth century, another 
being the equally mysterious Max Theon, the one time Grand Master of the 
H.B. of L. and, from his Algerian retreat, later the prime spiritual inspiration 
of the Georgia H.B. of L. Colony.

While Theon was of Polish-Jewish origin, P.B. Randolph was an American 
of mixed racial background, in a time when such was little tolerated let alone 
understood. The two adepts may have known one another; there is some 
circumstantial evidence that some of Randolph’s contacts with “Eastern Ad-
epts” may have been with the Hermetic Brothers of Egypt of which Theon 
and his teacher, Paulos Metamon, were leaders. Certainly, the later Hermetic 
Brotherhood of Light under Dr. Peter Davidson was much influenced both by 
Theon and Randolph, and the sexual magick sometimes associated with the 
modern OTO probably entered it through Dr. Carl Kellner’s membership in 
the H.B. of L, as attested to by Kellner’s successor, Dr. Theodor Reuss. 

Godwin told me, in 1994, that “ We don’t know that he (Kellner) was in the 
HB of L: It is an idea projected back from the Reuss account you mention. 
Now I would be more agnostic about Kellner’s sources. Possibly Randolph’s 
Mss? Possibly HB of L? Possibly (his) own experiences with Oriental sources? 
Or all three?” The latter seems likely.  In a letter to me of 13 July, 1994, 
psychologist Marcus Jungkurth of Berlin, who has done some outreach to 
Kellner’s relatives, in somewhat the same vein as my own work with the Da-
vidson relatives in Georgia, observes that “ . . . what makes it difficult to con-
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tact the Kellner family today with respect to Carl Kellner’s occult career: this 
highly sensitive part of their forefather’s life is what they would hide away at 
all costs: Austria is very conservative, politically as religiously, and this dark 
part of Dr Kellner’s life is now covered by an even thicker mantle of silence. I 
have some reason to assume that they do still have Dr Kellner’s journals and 
other relevant material, which could clarify some of our burning questions, in 
their family archives.”  

    At this point, therefore, the Kellner/HBL connection rests on three points: 
1) As Jungkurth points out, Reuss’ statement in the “Jubilaumsausgabe der 
Oriflamme “ of 1912, which merely states that Kellner “had come in  touch 
with an organisation which carried the name `Hermetic Brotherhood of 
Light’. The inspirations he had received through the contact with this organi-
sation, together with other circumstances . . . gave birth to the desire in Br.: 
Kellner . . .” to create the OTO. 2) Reuss, however, proceeds to confidently 
call the OTO “The Hermetic Brotherhood of Light, and 3) the unique ideas 
are very much the same, and contrast with the ideas of other, similar groups. 
Reuss, it would seem, does not need to create a link through Kellner; Papus, 
as noted above, was a student of Peter Davidson -- he called him his “practi-
cal Master” in fact -- and became closely linked to John Yarker, the eccentric 
and brilliant Grand Master of Egyptian Primitive Rite Masonry, who he suc-
ceeded to office,as well as OTO Grand Masters Reuss and Crowley.  The Feb-
ruary, 1885 edition of The Occult Magazine, the official journal of the H.B. of 
L. in that period, had this to say in response to a reader’s inquiry:

THE LATE DR.RANDOLPH -  In reply to several enquiries, Paschal Beverley Ran-
dolph, the author of many remarkable works, for and against Spiritualism, the minor 
Rosicrucian Mysteries, etc., committed suicide in Toledo, Ohio, July 29TH, 1875. He was 
a mulatto, about fifty years of age, and claimed to be a nephew of the celebrated John 
Randolph, of Roanoke, Virginia. In a letter to S.S. Jones, of Chicago, dated July 20TH, 
1875, Dr. Randolph wrote: - “Now that I am on the thither side of the to  be fated 29TH 
of March, 1875, I feel that I can work and win new victories, no longer afraid of a lack 
of greenbacks, friends, or faith in God.” “Did he mistake March 29TH for July 29TH? Had 
he a premonition of the day,” asks Mr. Jones, “with the true month wisely concealed?” 
This was almost certainly not the case. The “Rosicrucian Rooms” of Ran-

dolph’s Order had been raided by police and Randolph himself had been 
jailed for the distribution of `free love’ pamphlets. After the controversy died 
down, there was a key meeting of the   leadership of the Brotherhood of Eulis 
in February of 1875 in San Francisco. Following this meeting, Dr. Randolph 
published the above mentioned curious document entitled THE BOOK OF 
THE TRIPLICATE ORDER - Rosicrucia, Eulis, Pythianae , in which Ran-
dolph outlines in detail the organizational structure of the Brotherhood, des-
ignates its then-present leadership, and outlines the details of succession in so 
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much detail that one wonders if such was done in anticipation of his impend-
ing death.

   “The Supreme Order, “ he wrote, “ in all its ramifications, is presided over by a 
Supreme Hierarch, who has the power of nominating his successor. But it may chance 
that the person thus nominated is, at the time of his selection, a minor. In which case, 
and during the interval between the death of his predecessor, the Supreme Hierarch of 
the Triple Order, and his, the nominee’s majority, the office of Supreme Hierarch shall 
and must be administered by the Supreme Grand Corner Stone Council . . . Paschal 
Beverly Randolph of New York, became Hierarch, September the 5th, 1846; holds the 
office till death; in which event John Blakey Pilkington, of the Corner-Stone Lodge, is 
entitled to the office, until  March the 30th, 1896, or his prior death; in which case the 
office of Hierarch shall be filled by the Supreme Grand and Corner-Stone Councils. In 
either event the office shall lapse in favor of Osiris Budha Randolph, who shall hold the 
office until death, unless displaced by a vote of the entire Order for unfitness, incapabil-
ity, or immoral character; in which case, or that of his death, the Order must proceed to 
the election of another by the method herein set forth elsewhere.”
      This sounds less like a constitution than a Last Will and Testament by 

P.B. Randolph. March the 30th, 1896 is twenty-one years and a day after the 
date alluded to in Randolph’s letter to Jones, and marks the span between 
the birth of his son Osiris Randolph (later Dr. O.B. Randolph, MD.) and the 
attainment of his majority.

     In February, 1875, the Supreme Grand Master of the Order was L. W. 
Ransom of San Francisco. John Blakey Pilkington, of Portland, Oregon, the 
designated “regent” was the Vice Hierarch of the Corner Stone Lodge at that 
time. It should be noted that, as THE TRIPLICATE ORDER makes clear, the 
“Brotherhood” was open to both men and women, and the sexual magick 
underlying its work is obscurely referred to throughout the remarkable and 
curious document.

    The subsequent self-inflicted death of Randolph, immediately after the 
birth of his son Osiris and naming him heir to the Order suggests a ceremonial 
suicide in the ancient tradition of ritual kingship. 
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The Initiated Wisdom 
of Dr. P. B. Randolph

I first formed the notion of such a book as this at no less distant a date than nine 
years; namely, in 1851.  It was in October, 1858, that I first commenced upon these vol-
umes . . . Twenty years of metaphysics are exhibited in the conclusions ...

There are  . . . distinct magnetic laws, which, when obeyed and enforced, cannot pos-
sibly fail of producing given effects or results; and the first of these, and without which 
but little can be done, either with reference to one’s self or another, is PERSISTENCE 
OF PURPOSE TO A GIVEN END, AIM, AND PURPOSE  . . .

The SECOND LAW  is that of ATTENTION -- condensed, steady, concentrated attention 
to, and upon, the person, object, principle, purpose or thing intended or attempted to be 
achieved.  

The THIRD LAW  is, Calmness, quietude! 
The FOURTH MAGNETIC LAW  is that of WILL; not persistence in, or of, it; but WILL itself 

-- the It  - shall - be - as - I - want - it - power of the Soul.  It is the central pivot about 
which all the others rotate, and receive their impulsion toward the ends aimed at.

The FIFTH LAW  is that of INTENSITY, which needs no explanation.
The SIXTH LAW   is that of POLARITY -- the most important one of all, because without 

it not much can be done; with it, there is no human being but can be reached and influ-
enced, to a degree perfectly astonishing, as I have demonstrated in a hundred cases . . .

P. B. Randolph, from SEERSHIP, 1861
 

A FTER Randolph’s death, the next major figure in this tradition 
would have to be Peter Davidson.  The Mysteries Unveiled, other-
wise termed Vital Christianity is a true gem of the initiated knowl-

edge of Dr. Davidson, by then long the Frontal Chief of the legendary Her-
metic Brotherhood of Luxor. It was first published by Dr. Davidson in 1895 
as part of the “Mountain Musings” series, the first serious high metaphysical 
work done in the State of Georgia. 
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The Initiated Genius 

of Peter Davidson

D R. Davidson was, as we have noted, a native of Scotland, and was 
probably recruited into the Hermetic Brotherhood of Luxor by the 
mysterious Grand Master of that Order’s Temple in Alexandria, 

Egypt, Max Theon,  during the latter’s European tour in the early 1870s. 
Whether Theon (or his teacher, Paulos Metamon) had influenced Randolph, 
or vice versa, is unclear. In the middle 1880s Dr. Davidson and Thomas Dal-
ton took up the H.B. of L. work through the pages of The Occult Magazine, 
which for the two years of its existence advocated Max Theon’s plan for a 
utopian agricultural community in North Georgia. It was left to Davidson, 
however, to actually implement the project.

In 1886 Davidson, his wife and children migrated, first to Charleston, Wal-
la Halla and eventually to Loudsville, near present-day Cleveland in White 
County, Georgia. For the remainder of his life Davidson would publish Moun-
tain Musings and The Morning Star advocating on a popular level the deepest 
and most penetrating secrets of hermetic initiation. He organized a world-
wide network of correspondents devoted to this work, and locally implement-
ed on a practical level agricultural techniques and holistic health practices far 
ahead of their time. He preached against religious and medical dogmatism 
“like a Moses” as a descendent described it to me, arousing awe among some 
and not a little fear and resentment from the uninitiated.

His spiritual and practical ideas were always in keeping with the H.B. of L. 
teachings which had so influenced the founders of the Theosophical Society 
worldwide, the followers of Sri Aurobindo in India, the Church of Light in 
California, the Order of Oriental Templars in Germany, the Hermetic Order 
of the Golden Dawn in Britain, and the Rosicrucian Society in Pennsylvania. 
These ideas included the internal  and external secret formulas of the “Uni-
versal Medicine” of the Rosicrucians, the Elixir Vitae Externo and the Elixir 
Vitae Interno  or Elixir of Life; the Solar Secret at the core of Freemasonry 
linking all progressive spiritual ideas and ideals; esoteric meditation tech-
niques of the most secret of yogas; etc. The H.B. of L. and Dr. Davidson, in 
short, were the guardians well into this century of the innermost secrets of 
Freemasonry, which had already in Davidson’s time been lost to orthodox and 
conventional schools of Masonic knowledge.

One of Davidson’s sons became the editor of The Cleveland Courier, the lo-
cal newspaper. Davidson continued his work until his death in 1915. A some-
what neglected genius and advanced adept known only to a few hermetic 
and theosophical historians today, his work deserves attention by a broader 
public.
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Dr. Peter Davidson on Initiation

some excerpts from his writings

 “One does not have to look further than the H.B. of L.’s secret documents for the source of 
the sexual practices developed by Kellner and taught to Reuss, and later elaborated by Aleister 
Crowley.” 

 --Joscelyn Godwin

T HE ancient Wise Men, the Illuminated or Initiated, inclusive of course 
of the Prophets, were called “Innocents,” “Babes,” “Little Children,” 
etc., upon account of their blameless lives of virtue and holiness, and 

just as in certain Degrees of modern Free-Masonry, the Adepts reckoned their 
Grades of Initiation by a symbolic age. 

The great Secret that was handed down the ages, which was fully reflected 
in all the ancient Mysteries, was the knowledge of God and his relationship 
to the Dual nature of Man, and the knowledge of Man and his Dual relation-
ship to Nature and God. The eternal verity of man’s Dual being refined by 
the  process of Union and At-one-ment of Soul and Spirit, is the sublime Im-
maculate Conception, and the silent loves, impulses, and words with-in, are 
the keys and doorway to all the Sacred Mysteries of Life. By Regeneration 
man becomes a Son at once of Man and God, he is the product of a soul born 
again and purified from defilement by matter, a ripened, perfected soul called 
Virgin, which has for her spouse no longer matter, but the Divine Spirit, Love 
of the Absolute, which is God, and man born of this union is the image of God, 
a God-made man, hence a Christ, and it is this Christ thus born in every man 
that redeems him and endows him with  Eternal Life, for by Him the man 
becomes transmuted from matter into Spirit.

Our spiritual bodies consist of several rings, layers or strata of astral fluid, 
which are called collectively the Astral Spirit, derived from the Spiritual Sun 
of the Universe . . .

Man - and by this I mean the species, not the sex - will undergo in our 
world a gradual physical transformation. His material body will attenuate, 
his nervous system becoming more and more refined, his Mind will obtain the 
supremacy over Matter, and the vito-animal force will be replaced in many 
organisations by the spirito-nervous fluid.

Man rose into true life and attained the full image of God, through the cul-
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ture of the Woman within him - his mother Eve - who cultivates his Soul and 
his intuition of Spirit and God. She was and is his Initiator into the knowledge 
of Life and the Mysteries of Divine things, for Eve is the mother of all living, 
yea, the Mother of Immortality.

The Male Principle was always symbolised in the Sacred Science of the 
Temple by the letter I . . . Upon a crowd of Egyptian monuments we see a 
crowned woman, holding in one hand an Ansated Cross - symbol of Eternal 
Life - in the other a sceptre and Lotus flower - symbol of Initiation. This is the 
Goddess Isis, and her symbol in Genesis is Eve, Heva, Hebe,the eternal Femi-
nine, symbolised by the oval, or letter O . . . The union of the two Principles 
was the Cross, the symbol of the Christian  redemption, the X or IO, the union 
of the I and O, which embraced all the other figures.

In Egypt, at the moment of final and supreme Initiation, the Candidate was 
extended upon a Tau - T, the Ansated Cross - he was plunged into a mystical 
sleep or trance (put to death) . . During this state of death-trance - the “Sleep 
of Siloam” as the Syrian and Egyptian Initiates call it - his Spiritual Ego not 
only held intercourse with the “Gods,” but also descended into Hades.

On the morning of the third day, the Initiate was placed in the open air . . . 
This was his second birth and he became a Hierophant.

[Excerpted from Hidden Mysteries Unveiled or VITAL CHRISTIANITY, 
1895.]
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The H. B. of L. in Europe and 

America: A Summary

T HE Hermetic Brotherhood of Light, also known as the H.B. of L., 
the Hermetic Brotherhood of Luxor, etc. was a nineteenth century 
occult fraternity of Egyptian extraction, with its true origin lost in 

the mists of Egyptian history. One can easily find, at the least, organiza-
tional links and a continuity of ideas going back to  the Fratres Lucis, Asiatic 
Brethren, and Cagliostro’s “Egyptian” Masonic Rite of the 18TH Century, and 
intriguing circumstantial links between Cagliostro’s successors and 19TH Cen-
tury Egyptians who eagerly embraced the Rite as if it was a homecoming. It 
may truly be an ancient order.

What can be said today with some confidence is that by the year 1870  the 
Brotherhood had fused Egyptian, Masonic, East Indian and European occult 
traditions into a potent Lodge in Egypt. At one time or another the member-
ship of this Lodge included Madame Blavatsky and Colonel Olcott, who later 
founded the Theosophical Society; Max Theon, who later promoted the Cos-
mic Philosophy; and the Coptic Magician Paulos Metamon. 

The latter two served as Grand Masters of the H.B. of L., and served as 
models for Madame Blavatsky’s “Mahatmas”. Metamon first met Blavatsky 
about 1851, and later worked with her in organizing the first “miracle club” 
in 1871. It was Metamon (“Serapis Bey”) who sent Theon (“Tuitit Bey”) to 
Europe, where he likely recruited Scottish Author Peter Davidson,and con-
ceivably German Industrialist Carl Kellner into the H.B. of L. (Though both 
may have been initiated a few years earlier by P.B. Randolph.) Kellner went 
on to inaugurate the Ordo Templi Orientis  with Dr. Reuss, taking the Central 
Secret of the H.B. of L. into the heart of the OTO, while incorporating the 
forms of Egyptian Rite Freemasonry which presumably came from Reuss and 
John Yarker.
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The Publications of the H. B. of L.

“. . . the Hermetic Brotherhood of Light, known as the O.T.O.” 
Theodor Reuss, 1912

I N the previous sections, we have established that the Hermetic Brother-
hood of Light or HB of L, established a utopian colony in Georgia under 
the leadership of the Frontal Chief, Dr. Peter Davidson. We find that the 

publications of the HB of L under Davidson show a remarkable continuity 
from their origins in Scotland in the 1880s until the last few years of David-
son’s life in White County, Georgia. The European HB of L, in the meantime, 
had come under the control of Dr. Karl Kellner and later Theodor Reuss. The 
`inner teachings’ of the HB of L seem to have been Kellner’s major contribu-
tion to the genesis of the modern OTO, while the Masonic initiatory  structure 
came from Reuss. By 1912, shortly after Dr. Davidson discontinued his pub-
lication, Reuss was identifying the HB of L and OTO as one and the same.  
The Occult Magazine (1885-86)  is notable in that, although published in 
Scotland, it eventually gives a change of address notice as the Davidson group 
relocated to Loudsville, White County, Georgia, in 1886. 

The Occult Magazine’s successor, The Morning Star, published by David-
son until about 1910, is striking for the continuity - from the quotation from 
Shelley on the first page, to the `letter reply section’ the HB of L publications 
show great similarity a quarter century and half a world apart.

A close reading will make obvious that one-time HB of L Grand Master Max 
Theon remained a major  influence and guiding hand for Davidson through-
out this long period.
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Postscript:

Egyptian Rite Masonry, 
Gnosticism and the H. B. of L: 

a semi mythic history

“Ormus, an Egyptian priest of the first century, is said to have `purified’ (that is, Chris-
tianised) Egyptian Rites after  the year 46 of the common era,  and exported them to 
Europe. After contacting  initiates on Malta over a thousand years later, Alexander, Count 
Cagliostro, introduced the Egyptian Rite of Freemasonry into Europe. Cagliostro became  
“Grand Kophta” - or `great Egyptian’ of the Rite. Innovations included an androgynous 
(open to males and females) masonry, a tradition still observed in certain successor bod-
ies. “His system of Masonry was not founded upon shadows. Many of the doctrines he 
enunciated may be found in THE BOOK OF THE DEAD, and other important docu-
ments of ancient Egypt . . .” 

Kenneth Mackenzie

T HE history of the Hermetic Brotherhood of Light and the Gnostic 
Catholic Church to some extent overlap and intertwine with that of 
the Egyptian Rite. P.B. Randolph was said to have been introduced 

to the esoteric secrets by Eastern Masters while traveling, as was OTO found-
er Carl Kelner a few years later. The wisdom and knowledge of Randolph’s 
Brotherhood was then transferred to the OTO, as was that of the Gnostic 
Catholic Church, though both, in a sense, maintained an independent exis-
tence.

In any event, it is clear that the knowledge and wisdom of the Egyptian 
Rite of Freemasonry has been carried forward for centuries by a succession of 
grand masters and mystics, and it today is largely in the hands of the spiritual 
and fraternal academy known as the Ordo Templi Orientis.
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A Brief Chronology

November, 1786  - Count Cagliostro introduces Egyptian Rite in Lon-
don.
1789  Count Cagliostro establishes Lodge in Rome. In December, he is sen-
tenced to death by the Inquisition. Commuted to life, he dies in prison.
1805  Oriental Rite of Mizraim founded. “The Rite of Mizraim (Heb: 
Egypt) arose out of Egyptian Masonry, which Cagliostro derived from an 
older source.” Mackenzie
1813  Grand Orient of Paris, accepts Rite of Mizraim under Lechangeur and 
others. It spreads rapidly in Europe.
1815  Rite is modified by Samuel Honis of Cairo.
June 24, 1817  Rite of Mizraim rejected by Grand Orient.
July 7, 1838 J.E. Marconis, nephew of Samuel Honis of Cairo, elected 
Grand Hierophant of Memphis (alternate, more libertarian Egyptian rite). 
Six Patriarch Conservators including Dr. Morrison 93o Rite of Mizraim ap-
pointed.
March 5, 1848  Rite of Memphis installed by Grand Orient with three over-
seer councils. The following year the statutes of the Rite are republished.
1876  Sovereign Sanctuary of Ancient and Primitive Rite Freemasonry in 
Great Britain gives permission “for subordinate bodies to communicate the 
secrets and degrees of the original Rites of Memphis and Mizraim”
1877  John Yarker becomes Hierophant. Mackenzie publishes his MASONIC 
CYCLOPAEDIA.
1894 - 1904  Organization of Ordo Templi Orientis under Kellner and Re-
uss, as `occult circle’ within Rites of Memphis and Misraim.
1910  John Yarker, Grand Hierophant of the Rites of Memphis and Mizraim, 
appoints Aleister Crowley universal inspector general of all rites, with the 
grades of 95° Memphis, 90° Mizraim.
1913  John Yarker 97° dies. Dr. Encausse (or “Papus”) (France) becomes 
Grand Hierophant, in triumvirate with Aleister Crowley (England) and The-
odor Reuss (Germany).
1922  Crowley becomes head of OTO, followed by death of Reuss, Outer 
Head of the Order.
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The history of the Hermetic Brotherhood of Light and the Gnostic Catho-
lic Church to some extent overlap and intertwine with that of the Egyptian 
Rite. P.B. Randolph was said to have been introduced to the esoteric secrets 
by Eastern Masters while traveling, as was OTO founder Carl Kelner a few 
years later. The wisdom and knowledge of Randolph’s Brotherhood was then 
transferred to the OTO, as was that of the Gnostic Catholic Church, though 
both, in a sense, maintained an independent existence.

In any event, it is clear that the knowledge and wisdom of the Egyptian 
Rite of Freemasonry has been carried forward for centuries by a succession of 
grand masters and mystics, and it today is largely in the hands of the spiritual 
and fraternal academy known as the Ordo Templi Orientis
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What Are We To Believe?

“Whatsoever came into the nets which were cast at random into the waters of research 
proved good fish for the makers of foolish memorials, and every catch was as much mate-
rial on the market to be raked over by the next comer, whether or not he had been at the 
pains of fishing a little on his own account.  In this manner the supposititious finds have 
done duty over and over again, and the more frequently they have passed from hand to 
hand, the less has anyone been disposed to call them in question . . .”

A. E. Waite, The Brotherhood of the Rosy Cross

O UR research has taken some years, and represents hundreds of hours 
of painstaking work, as well as the cooperation of many learned and 
resourceful individuals. Where at all possible original materials, in-

cluding some never before published, have been consulted.
In saying this, I wish to acknowledge that there remain distinct questions 

and gaps. Establishing the linkage between Peter Davidson and Hargrave 
Jennings came quite unexpectedly, though as a result of my having assidu-
ously established good relationships over a period of time with Davidson de-
scendants. Godwin, Chanel and Deveney, although their work on their book 
on the subject overlaps and cross-references with my own,  deserve the credit 
for unearthing Encausse’s connection with Peter Davidson and the HB of L, 
but seem not to recognize the implication of their discovery in terms of the 
later claims of Reuss and Crowley, namely, that the OTO is the continuation 
of the HB of L as such. Other such fortunate discoveries may be forthcoming, 
for example, on the relationship between Karl Kellner and the HB of L.

But other ways of looking at the linkage in this chain have been implied. The 
first is the continuity of ideas which suggests - sometimes strongly suggests 
- a continuity of structure. “In researching the history of occult movements, “ 
Martin Starr wrote me in October, 1994, “I think your point about the greater 
importance of the continuity of ideas over details of organizational devolution 
is well worth considering. Look at the claimed vs. documented history of the 
G.D.(Golden Dawn - AHG) as a perfect example, for the ``traditional his-
tory’’ appears from all available evidence to be a fancy.”

Another way of looking at the matter is this:  Without any direct reference to 
earlier or Eastern systems, one can easily pick up a strain of ideas and even, if 
at times informally, a strain of organizational continuity running from Caglio-
stro with his androgynous ‘Egyptian’ freemasonry in the eighteenth century, 
its influence upon early 19TH century French military freemasons stationed 
in Egypt, and an intriguing integration with certain native Egyptian eso-
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teric elements. Paul Johnson noted, in  his pioneering study, IN SEARCH OF 
THE MASTERS that “… The eagerness with which the Egyptians accepted 
Masonry in the Cagliostro heritage suggests … there may be some truth in 
the Grand Kophta’s claims.”  One  can easily jump from this to the Oriental 
Rites of Memphis and MISRAIM, and, perhaps, the roots of the HB of L. 
“Most of the members of the Mission to Egypt who accompanied Bonaparte 
were Masons of old initiatic Rites.” Robert Ambelain notes in Ceremonies and 
Rituals of Symbolic Masonry.  He goes on to list some of these: “… Philale-
thes, African Brothers, Hermetic Rite, Philadelphes, Primitive Rite, without 
omitting for all the Grand Orient of France.  Having discovered at Cairo a 
gnostic-hermetic survival … the Brothers of the Mission to Egypt decided 
… under the direction of Samuel Honis and Marconis de Negre (to form) the 
Rite of Memphis in 1815 in Montauban.”  All of this may be a bit, or more 
than a bit, apocryphal, but if we then carry through the “fringe Masonry” in 
France and Egypt during the mid 1800s, and add in such literary (and pos-
sibly fraternal) influences as Emma Harding Britten, Hargrave Jennings and 
Lord Edward Bulwer  Lytton, we arrive at the “Egyptian Rite” in the hands 
of John Yarker (1872), Gerard Encausse (Papus) and ultimately Theodor Re-
uss -- that is, those associated with or overtly overlapping into the historical 
Brotherhood of Eulis and the Hermetic Brotherhood of Light or Luxor in the 
1870s and ‘80s.  No reputable student of antiquity could call such anecdotal 
threads “history” in the strict sense, but it fits together rather better than one 
might initially suppose.   

In his “Fringe Masonry In England 1870-85” the late Ellic Howe unin-
tentionally illustrates my point. Though he manages to make deprecating 
comments about absolutely everything of any real interest in British Freema-
sonry during the period in question, including both the Fratres Lucis and The 
Hermetic Order of Egypt, he fails to note in any meaningful way the similar-
ity of names of the organizations, symbols (for example the fylfat cross) or 
personalities involved. The ancient fylfat cross, so much maligned in our own 
times, continued to be the primary symbol of the HBL well into the Twentieth 
Century. John Algeo’s incredibly ingenuous review of Paul Johnson’s book on 
the true nature of the Theosophical “Mahatmas” and their mythos reassures 
us that the spirt of the late Ellic Howe lives on today.  Those who dismiss the 
concept of thoughtful surmise from circumstantial evidence do so at their own 
peril, to say nothing of peril to the truth.

Which brings us to the other point: The conspicuous overlap of personalities 
in the various occult and Masonic societies of the Occult Revival period. The 
OTO Grand Master suggested that much profit might be found in looking into 
Franz Hartman’s associations, as he was connected with virtually every other 
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occult trend. One gets the distinct impression that such persons as Hartmann, 
Reuss, Yarker,  Westcott and others had their hands in everything from The 
Theosophical Society to the Golden Dawn to Ancient & Primitive Rite Free-
masonry. Peter Davidson certainly was in touch with Yarker, represented the 
Martinist Order as well as HBL in America. Papus was Davidson’s student 
and associate. This was a relatively small circle of people. It is unlikely that 
many key players did not at one time or another interact with most, if not all, 
of the others.

Through the work of  Randolph, who is often supposed to have been an 
H.B. of L. agent, I discovered the virtually forgotten efforts of Dr. Davidson. 
Some of his work, including THE  MYSTERIES UNVEILED and also FRAG-
MENTS OF FREEMASONRY, mark him as a true initiate of the first rank. 

The glimpses presented here represent the cooperation of many individu-
als at various levels; particular acknowledgement is extended to Paul John-
son and Joscelyn Godwin, and to Godwin’s associates in the thoroughgoing 
masterpiece, The Hermetic Brotherhood of Luxor, Deveney and Chanel. On 
a very personal level, I must acknowledge former Eulis Lodge OTO Tyler 
James Baker, and surviving members of the Davidson family, as well as the 
Clan Davidson Society. OTO Grand Master Hymenaeus Beta did a construc-
tive critique of the manuscript of the original monograph, OTO Grand Sec-
retary General Frater Y. V. and Frater Keith were most helpful with source 
materials, and comments from author Martin Starr and psychologist Marcus 
Jungkurth were insightful as well as helpful.
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11
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as The Masters Revealed: Madame Blavatsky and the Myth of the Great White 
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APPENDIX

Scrapbook of the History of the 
Hermetic Brotherhood of Light 
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Scrapbook of the History of the H. B. of L.

Letter Courtesy of Philosophical Publishing Company, a division of the 
Beverly Hall Corporation.  This letter is from Dr. Kate Courson Randolph, 
M. D., to Dr. Swinburne Clymer appears to be the basis of his claim to the 
Eulian Brotherhood and the Hermetic Brotherhood of Light.  Note that at the 
date of the letter the H. B. of L. was still operating independently in America, 
under Dr. Peter Davidson.  Note, also, that Kate Randolph refers to Clymer’s 
“lodge” as a “reorganizing” rather than a direct continuation; that she was 
pointedly not in possession of the Eulian Society’s secrets, and, parentheti-
cally, she is not named in the list of successors or possible successors given by 
P. B. Randolph in The Triplicate Order, written at the time of the California 
meeting referred to.

The following is the text of the letter reproduced on the previous page:

June 10, 1907

Dear Dr. Clymer

YOU are reorganizing this lodge — and as such you will give your own Pass-
words, etc.  You being the HEAD of this Society — you would also give the 
MASTERWORD.  I do not know what those which you refer to were — Dr. P. 
passed away in just a few weeks after his return from Calif. where he was try-
ing to organize the Society — and these were not given to me — I do not think 
THIS is so essential.  It is not a society — strictly of passwords, ritual, etc. but for 
the betterment of mankind, to inspire the man — to build up the individuality 
— to increase their latent powers, to help each other to be better, truer men and 
women.  It is to increase our powers.  Therefore I do not think these points so 
essential, you give the passwords which in turn are given to other lodges as these 
are organized.  Is this not so?

Very truly yours,
Kate C. Randolph

[p.s.]  I do not know today if there be any organized society existing only as 
someone as started some society.  As for the Eulians of Salem etc.  F. B. Dowd 
was once a student of P. B. R.
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“I have known you now for many years...”

Letter from Hargrave Jennings to Peter Davidson establishing their long per-
sonal association.
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Peter Davidson’s sketch for proposed utopian community in White County, 
Georgia, USA.
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Peter Davidson home today in Loudsville, White County, Georgia, USA.
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Extract from The Occult Magazine, April, 1885 edition.
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Charter of Theodor Reuss as a Special Inspector of the Martinist Order, 
dated June 24, 1901.
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1
The Prophet of Sexual Magick 

in the 19TH Century. 
“... I am not in a position to affirm that Paschal Beverly Randolph produced the first 
putative Order of the Rosy Cross in America, but I have failed to trace anything anterior 
to his date, and he will answer as the first witness in a line of occult adventurers who are 
typically characteristic of their place and circumstance.” .       A.E. Waite

“What seems to be clear beyond a doubt is Randolph’s great originality and status as the 
vehicle for sex to (re?)enter the esoteric field. But once a person gets the mere idea (and 
what an initiation that must have been in the 19TH century!), they may well develop 
theoretically and practically on their own. It is the conceptual bringing together of sex 
and spiritual development, which the Church had so separated, that is the spark that 
lights the fuse...”                        J.Godwin

“Remember O Neophyte... that I am not dealing in mere philosophical formulae, ‘recipes,’ 
or trashy ‘directions,’ but in, and with fundamental principles, underlying all being. Fix 
this principle firmly in your memory, and roll it under the tongue of your clearest under-
standing; take it in the stomach of your spirit; digest it well, and assimilate its quintes-
sence to, and with, your own soul. That principle is formulated thus: LOVE LIETH 
AT THE FOUNDATION (of all that is); and Love is convertibly passion; enthusiasm; 
affection; heat; fire; soul God. Master that.”              P.B. Randolph

D R. P. B. RANDOLPH is either the author or the key Western 
transmitter of the core magical teaching of the Ordo Templi Orien-
tis. Either way, the only thing remarkable at this point is why his 

name did not appear initially among the list of Saints read out in The Gnostic 
Mass. His elevation to the Order of the Lion by U.S. Grand Lodge of the OTO 
has done much to redress this omission. His contributions to the core teaching 
of the Western Magical Tradition are difficult to measure but very substan-
tial—essential, in fact. 

Paschal Beverly Randolph was born in New York, September 5, 1825 EV. 
He is sometimes described in the literature as a “mulatto” which is technically 
correct, but considering Randolph was born in the America not only before 
the 13th 14th and 15th Amendments to the U.S. Constitution, but before the 
Abolitionist Movement even came into being, his life will not be understood 
unless we place the matter in context, for P.B. Randolph was an Afro-Ameri-
can born into a society that had yet to confront its own soul as a nation on the 
question of black slavery. 

It should come as no surprise that he spent a great deal of time, particularly 
in his youth, traveling the world. According to his own account, he became 
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Supreme Hierarch of The Brotherhood of Eulis upon attaining his majority, 
that is, on the 5th of September, 1846. However that may be, he soon became 
involved in spiritualism, seances and the occultist fad of that period, utilizing 
magic mirrors, so-called, for obtaining visions. Occasionally, he himself avers, 
“magnetism” was mixed with such mind-altering drugs as were available 
in that time. Though he seems to have had great success, he later came to a 
bitter disillusionment with both drugs and spiritualism as such. By 1850 he 
was beginning to map out a book on trance channeling with magical mirrors, 
published as Seership a dozen years later on the eve of the American Civil War. 
In the late 1840s he embarked upon a European Tour which brought him 
into contact with the great occult notables of that period, including Kenneth 
R.H. Mackenzie, Edward Bulwer-Lytton, Eliphas Levi and two men who 
proved to be lifelong friends of influence, the English Rosicrucian writer and 
professed adept Hargrave Jennings, and, the American General and mystic 
Ethan Allen Hitchcock, who he met in Paris. Hitchcock facilitated contact 
with Napoleon III, the mystically inclined French Emperor whose life seems 
so connected with Randolph’s. General Hitchcock later introduced Randolph 
to Abraham Lincoln.

While in Paris, Randolph apparently made a deep impression as a seer, and 
was a welcome guest and seer at the lively Parisian Rosicrucian Lodge meet-
ings of the period. According to Mackenzie, the Magistri of the Rosicrucian 
Order met in Paris every nine years. According to Swinburne Clymer, “the 
seance was so successful, that shortly thereafter he was made the Supreme 
Grand Master of the Rosicrucians of the world who derived authority from the 
Supreme Grand Lodge in France.”

The point here, of course, is not how closely to credit Mackenzie, and far less 
Clymer, but the notion that Randolph did attend such meetings, did make an 
impression, and did walk away with some sort of charter to do Rosicrucian 
work under French auspices - perhaps even with a nod from government 
officials of that turbulent period- is not at all without credibility. Certainly, 
Randolph’s subsequent claims where the Brotherhood of Eulis is concerned, 
and his actions from this period onward, suggest that he felt empowered to do 
so. In 1858 a first Temple of Rosicrucia was founded under Randolph’s pa-
tronage in Boston. This was the precursor of the Brotherhood of Eulis as such 
in its public phase, the dawning of the so-called “Rosicrucian Rooms”—a 
type of profess house that proliferated across America under Randolph in the 
succeeding decades, and which at once represented the practical crown and 
the eventual ruin of P.B. Randolph.

Before all this, however, came Randolph’s eye-opening “journey to the 
East.” From Paris he traveled to “Egypt, Tunis, Arabia, Syria and many other 



73

The Prophet of Sexual Magick in the 19TH Century.

less traveled lands” according to Allan Odell, to “Egypt, Palestine, and Turkey 
as far as the border of Persia...” according to the far more reliable Godwin, 
Chanel and Deveney. The impact of this pilgrimage should not be underes-
timated. In Eulis, written a decade later, he attempted to put the Rosy Cross 
in perspective:

I am induced to say thus much in order to disabuse the public mind rela-
tive to Rosicrucianism... which was not originated by Christian Rosencroix; 
but merely revived, and replanted in Europe by him subsequent to his return 
from oriental lands, whither, like myself and hundreds of others, he went for 
initiation.

In Palestine, as he later wrote, he came into a growing understanding of the 
inner mysteries. He was discovering sexual magick, pure simple and straight 
forward:

One night - it was in far-off Jerusalem or Bethlehem, I really forget which - I made 
love to, and was loved by, a dusky maiden of Arabic blood. I of her, and the experience, 
learned - not directly, but by suggestion - the fundamental principle of the White Magick 
of Love; subsequently I became affiliated with some dervishes and fakirs of who, by 
suggestion still, I found the road to other knowledges; and of these devout practicers of a 
sublime and holy magic, I obtained additional clues - little threads of suggestion, which, 
being persistently followed, led my soul into labyrinths of knowledge themselves did not 
even suspect the existence of. I became practically what I was naturally - a mystic, and 
in time chief of the lofty brethren; taking the clues left by the masters, and pursuing 
them farther than they had ever been before; actually discovering the elixir of life; the 
universal Solvent, or the celestial Alkahest; the water of beauty and perpetual youth, and 
the philosopher’s stone...
Early in 1861 Randolph made a highly successful California lecture tour. 

He formed a Grand Lodge of Eulis in that state, perhaps his most success-
ful effort in organizing. Subsequent years were characterized by meetings 
with celebrated persons, forming of local bodies, organization of the so-called 
“Rosicrucian Rooms” and publication of a number of metaphysical works, 
in which he places great emphasis on the importance of Will, concentration, 
and a magick of sexuality is hinted at. In privately circulated manuscripts, 
including “The Ansairetic Mystery - A New Revelation Concerning Sex” and 
“The Mysteries of Eulis.”  Randolph was to make plain to his growing cadre 
of followers a system of sexual magick.

The man was not altogether unaware that he was living in the middle of 
the Victorian Era, and Randolph’s public pronouncements were phrased with 
some caution. “The entire mystery can be given in very few words,” he tells 
the readers of “The Mysteries of Eulis,” 

“... Formulate the desire and keep it in mind during the whole period and especially 
when making the nuptive prayer, during which no word may be spoken, but the thing 
desired be strongly thought and these Principles enforced—Volantia, Posism, Decretism. 
The end sought, the power coveted or the thing desired must be clearly defined in each 
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mind—then, and both after and before. These few lines invoke and embrace a mystery 
of superlative grandeur. The mystery cannot be abused, or worked to evil ends, for just 
as certain as they are attempted to be, just so sure will evil follow that attempt.

Randolph’s caution was not enough to avoid arousing the eventual wrath of the Theo-
sophical Society. Randolph is even bolder in the privately circulated “Ansairetic Mystery 
- A New Revelation Concerning Sex!” 

“The ejective moment, therefore, is the most divine and tremendously important one 
in the human career as an independent entity; for not only may we launch Genius, 
Power, Beauty, Deformity, Crime, Idiocy, Shame or Glory on the world’s great sea of Life, 
in the person of the children we may then produce, but we may plunge our own souls 
neck-deep in Hell’s horrid slime, or else mount the Azure as coequal associate Gods; for 
then the mystic Soul swings wide its Golden gates, opens its portals to the whole vast 
Universe and through them come trooping either Angels of Light or the Grizzly Presence 
from the dark corners of the Spaces. Therefore, human copulation is either ascentive and 
ennobling, or descensive and degrading...”
Throughout, he places emphasis on the union of love - sexuality - and will.  

“We proclaim the OMNIPOTENCE OF WILL!” he was to say in his last 
public address. After the U.S. Civil War concluded, Randolph consolidated his 
organization in the U.S. especially, and released through his own Ohio-based 
publishing house a rich treasure-trove of works on scrying, sexual magick and 
related topics, coincident with a proliferation of lodges under his direction. 
The Brotherhood of Eulis began openly proselytizing in 1870EV, coincident 
with the public debut of the Hermetic Brotherhood of Luxor, or Light, usually 
called simply “HB of L” in Europe and North Africa, under the leadership 
of Max Theon, Peter Davidson and others. The latter were organized in an 
identical manner to the Brotherhood of Eulis, and used Randolph’s works as 
their primary teaching texts.

Randolph, in conjunction with the Brotherhood, also organized a number of 
“Rosicrucian Rooms” which seem to have added to the popularity of the Or-
der a great deal, but also attracted the attention of the police. Certainly, these 
intriguing institutions taught the outer and inner teachings of Dr. Randolph, 
but they appear to have overlapped from “magick in theory” to “magick in 
practice.” With incomprehension, the ponderous voice of A.E. Waite gives us 
a tantalizing glimpse: 

“When he talks of initiations, ‘officiating girls’ and ‘strange oaths,’ we may infer that 
he held meetings of some kind, but I have failed to obtain particulars.
Randolph, in his mid forties, with a worldwide literary and organizational 

following, should have been hitting the peak of his powers as man and teacher, 
but it was not to be. The Rosicrucian Rooms were raided by the authorities, 
Randolph seems to have involved himself in a difficult marriage, was himself 
briefly jailed for distribution of “free love” pamphlets, and his depressive na-
ture began to assert itself. He published his masterwork, Eulis, in 1873, but 
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felt profoundly growing bitterness at a perceived willingness to credit ideas 
labeled “Rosicrucian” or “Ansairetic” but “...would and did slam to its portals 
in the face of the tawny student of Esoterics.” In other words, Randolph felt 
that his Afro-American background in the end proved more important to the 
admirers of his ideas than the man and his work. In what may well be - and 
hopefully is, an apocryphal story concerning Madame Blavatsky’s exclama-
tion at the time of Randolph’s death, she is said to have exclaimed:

“He’s shooting at me, the Nigger. Ah, now the Devil’s got him.”

The source of the legend appears to be an introduction to a German edition 
of one of Randolph’s works, written by Gustav Meyrink in 1922EV. If nothing 
else, it shows the level of bitterness that had grown up between the Theo-
sophical Society and the groups formed around Randolph’s ideas.

In February of 1875 a meeting of the Brotherhood was held in San Francisco, 
presided over by Randolph. An account of the Order at that time published by 
Randolph shortly after the meeting reveals an organization with considerable 
structural soundness, solid vision, and ample membership. A list of officers is 
published, and a procedure for carrying on the organization after Randolph’s 
death are enshrined in print. On March 29TH a son was born to Randolph, 
named Osiris Budha. On July 20TH he wrote his friend S.S. Jones “now that I 
am on the thither side of the to be fated 29TH of March, 1875, I feel that I can 
work and win new victories, no longer afraid of a lack of greenbacks, friends, 
or faith in God.” Nine days later he committed suicide in Toledo Ohio. He was 
50 years of age at the time of his death.

Randolph’s influence - often unacknowledged - has been widespread. The 
HB of L certainly acknowledged his work, while toning down the sexual mag-
ical element somewhat. The Beverly Hall Corporation and its ancestor “Rosi-
crucian” bodies established contact with Kate Courson Randolph, his widow, 
and eventually claimed heirship to the Brotherhood, though Kate Randolph 
is definitely not named in the documents issued by the Order as to succession 
just before Randolph’s death, and bearing his full imprint and approval. Dr. 
Kate Randolph, M.D. continued in New York to distribute Randolph litera-
ture, elixirs and the like into the 20TH century. She was even contacted by 
John Yarker, the Grand Master of the Ancient and Primitive Rite of Freema-
sonry. James Webb speculates upon a Randolph influence on the 20TH Cen-
tury mystic G.I. Gurdjieff, and there is certainly an indirect influence on The 
Church of Light, The Sri Aurobindo movement (through Mirra Alfassa and 
Max Theon), and, without question, on the OTO.

Of all of these, as I noted in my book, The Story of the Hermetic Brother-
hood of Light, only the OTO has carried forward the core ideas of Randolph, 
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the unique amalgam of love and will. It is asserted by the late Grand Master 
Reuss that OTO is the Hermetic Brotherhood of Light. Certainly Papus was 
influenced by Dr. Davidson of the HB of L, as was Max Theon. Whether 
Aleister Crowley received a direct influence from Randolph, would be useful 
to speculate upon, but is beyond the scope of this essay.

What is clear is that the core ideas which make OTO unique came from 
Randolph, directly or indirectly. Whether they originated with Randolph, 
were modified by him from Eastern thought, or can ultimately be traced to 
a teacher or teachers Randolph himself encountered is unknown. But P.B. 
Randolph was an American Master of the very current central to the magick 
of the New Aeon. Coming to realize this both expands our knowledge of the 
roots of contemporary magical tradition, and redresses the long neglect of a 
true genius who profoundly influenced the core of that tradition in its earliest 
form. 
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I acknowledge the indispensable access to materials given me by the 
OTO Frater Superior, Hymenaeus Beta XII°, The U.S. Grand Master 
General, Sabazius X° , the library of Eulis Lodge OTO, and the under-
standing of Dr. Randolph I gained from private correspondence with Jos-
celyn Godwin, John P. Deveney, Paul Johnson, Friar George Benner, Dr. 
Gerald E. Posesnecker and others.

With the intentional exception of “The Mysteries of Eros” I have avoided 
consulting or referencing works by later authors who may have modified 
Randolph’s original work substantially.
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2
Hermetic Brotherhood Revisited 
Thoughts on the Antiquity & Continuity 

of the 

Hermetic Brotherhood of Light

If it be necessary that real members should meet together, they find and recognize 
each other with perfect certainty.—Karl von Eckartshausen 

T HE extremely important history of the Hermetic Brotherhood of 
Light, or Luxor,1  also known simply as the “H.B. of L.” had been 
nearly forgotten by modern occultists after the turn of the twentieth 

century, but more especially in the wake of the “second occult revival” in the 
1960s and ’70s. Then Joscelyn Godwin et al began research for their work 
on the subject, The Hermetic Brotherhood of Luxor (Weiser, 1995). At about 
the same period,  I also embarked upon investigations for a book on the same 
theme, published as The Story of the Hermetic Brotherhood of Light (Looking 
Glass Press, 1996).  In some of its earliest literature, the then Grand Master of 
O.T.O., Dr. Reuss, had identified the O.T.O. with this Hermetic Brotherhood.  
Aleister Crowley extolled that venerable repository of insight as one of the 
bodies from which the O.T.O. claimed to derive its “knowledge and wisdom.” 
There seemed to be an obvious correlative connection to Dr. P.B. Randolph’s 
Brotherhood of Eulis, but the nature of that connection was tenuous as re-
cently as the 1980s. 

As I began my research work, I concentrated on the immediate achieve-
ments and activities of this lineage in the nineteenth century.  It gradually 
became apparent that a strong case could be made for much earlier origins. 
It became obvious that there was a remarkable chain of evidence here, rooted 
in a stream of unusual and striking ideas and practices extraordinary in the 
Western Occult Tradition (though better known in the Eastern Tradition as 
Tantric Yoga and related schools). That firmly suggested that the O.T.O.’s 
most profound ideas had come, in large measure, directly from Randolph’s 
Brotherhood of Eulis, the Hermetic Brotherhood of Light of Max Theon and 
Dr. Peter Davidson, and, perhaps, also earlier manifestations of the same cur-
rent.  Some of these currents go back, at least, to the Rosicrucian-Freemasonic 

1. For  most purposes in this context, “light” (from the Middle English; d English leoht  or 
liht),  and Luxor (Egyptian Thebes, but  in practice  obvious reference to Latin lux, or 
“light”),  and Lucis  (again Latin for “light”)  are all variations of the same concept of il-
lumination..
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ferment that so caught the European imagination in the eighteenth century.
There was, undeniably, some difficulty with all this.  No single clear name 

was universal to this current of manifestation. We do find such related but 
differing terms as “Brotherhood of Light,” “Hermetic Brotherhood of Luxor,” 
“Hermetic Brotherhood of Light,” “Fratres Lucis,” and other variations.  All 
espoused the same progression of thinking, and there were cases of overlap-
ping individuals involved.  Even structural and liturgical similarities were 
found, but enough diversity and sufficient gaps remained that there was room 
to challenge that these bodies were even linked, much less the same body of 
manifestation.  Indeed, critics were to arise who professed to see no continuity 
whatsoever. 2

I would not presume to speak for others, but by the time the research work 
on my own book was completed, I was utterly convinced that these “groups” 
were indeed the same essential body of manifestation. They were, in fact, 
the source of the core ideas (and some of the configuration) incorporated by 
Kellner and Reuss into the O.T.O. at the turn of the twentieth century, just 
as the Oriental Rites of Memphis & Mizraim of John Yarker were, to a large 
extent, the source of the O.T.O.’s structural formation and fraternal outlook.  
I was a bit baffled when several articulate critics challenged what seemed an 
obvious continuity and connectedness. It all seemed to boil down to several 
key points.

(1)  It was remarkable for me to learn that the eighteenth century Brothers 
of Light, and for that matter the Initiated Brothers of Asia, are direct ante-
cedents of O.T.O.  I have at hand some of their rituals. It is almost certainly 
correct that there are enough similarities in publicly available literature to link 
these bodies, both directly and through intervening manifestations such as the 
Theon-Davidson H. B. of L. of the nineteenth century.  For example, induc-
tion into the eighteenth century Fratres Lucis includes this from the Chief 
Priest to the acolyte as he anoints him with the Sacred Chrism: “Let him that 
hath an ear, let him hear with what the Spirit saith unto the churches; to him 
that overcometh will I give to eat of the hidden manna, and will give him a 
white stone, and in the stone a new name written, which no man knoweth 

2. One of the most interesting is G.B. Smith.  Smith is highly critical of O.T.O. and of our own 
work, but curiously provides the best evidence we have thus far found for a direct linkage 
between the unorthodox ecstatic Jewish sect of the Zoharists and the currents discussed in 
this paper. According  to Smith,  Thomas von Schoenfeld, also known as Mosheh Dobruschka 
and a cousin of Jacob Frank, was both an outstanding leader of the Frankist sect and a semi-
nal figure in the creation of the Qabalistic character of the Fratres Lucis, or Asiatic Brethren. 
See the chapter on  “The Frankist Ecstatics of the Eighteenth Century”.  The Frankists or 
Zoharists, we should remember, engaged in a form of sacred sexuality as part of their basic 
custom.
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saving that he receiveth it.”   A hundred years later, in his monograph Vital 
Christianity, Peter Davidson made these remarks:

“The inward and true Self, the Dual-Soul-Germ, the ‘I am,’ is identical with the 
Christ, and the nature of such is the great Mystery and final secret which God holds in 
reserve for those who seek and love Him. ‘To him that overcometh will I give to eat of 
the hidden manna, and will give him a white stone, and the stone a new name written, 
which no man knoweth saving that he receiveth it,’”3

One is, of course, quite free to interpret “white stone” and “hidden man-
na” as one chooses4; but the coincident citations are nonetheless remark-
able.  They both derive, of course, from the Book of Revelations, Chapter 2, 
verse 17:   “He that hath an ear, let him hear what the Spirit saith unto the 
churches; To him that overcometh will I give to eat of the hidden manna, and 
will give him a white stone, and in the stone a new name written, which no 
man knoweth saving he that receiveth it.”

(2)  Dr. Reuss does indeed say, in 1920 e.v., “The Gnostics of the Neo-
Christian Church, also called the Brothers of Light of the Seven Congrega-
tions in Asia or the Order of the Templars of the Orient, proclaim to the mis-
guided suffering humanity the message of salvation of Liberty, Justice, Love.” 
While, for example, in the “Knight Novice of the Third Year” (1st Degree) in 
the Fratres Lucis, the reading of the articles of obligation are prefaced as “The 
general articles on the duties of the Very Reverend and Most Worshipful Seven 
Fathers, the Heads of the Seven Churches of Asia....”

I don’t see any reason why this earlier association in any way precludes 
links between O.T.O. and later (nineteenth century) organizations with simi-
3. The same reference appears in Cagliostro’s “Catechism of Master of the Egyptian Lodge.”.
4. “How open the physical nature of ‘the Grail’ still was in c. 1200, when Wolfram embarked 
on his Parzival, is shown by the fact that his Grail - he calls it ‘Gral’ - was a Stone...”  The 
root question here is too complex for a note.  “Gral” may relate to the ME/OF “gravele” or 
small, hard stone.  The Graal is both a sacred stone and a chalice.  Sometimes it refers to a 
specific flesh-colored stone, carnelian,  defined by American Heritage as “a pale to deep red 
or reddish-brown variety of clear chalcedony, used in jewelry. [Middle English corneline, 
from Old French, from cornel, cornel, from Latin cornus]. The “white stone” could be the 
“white carnal substance” or semen.  This is reflected in the cornucopia, at once “horn of 
plenty” and fleshly womb from which all living things enter the world.

“The stone before it wholly part with its blackness and become white, like most shining  
polished marble or a  naked brandished sword, will put on all colors that can be imagined”  
—Dr. Sigismon  Bacstrom, MD, The Seven Egyptian Seals.  

“.... the Circle of White Light, being the revelation of the nature of the self.  The Fish is 
freed from its spatial-temporal bonds, and the Heart is now void of passion.  The Circle of 
Light is the White Stone, the Immortal Foetus in Taoism, the Seed Indestructible, the Wing 
Recovered. Vitality recovered,  the Elixir prepared, the Light soars up to the Original Cavity 
of the Spirit and manifests brightly between the eyes. This is the Leap into the Void, the Re-
Absorption into the One......” W.H. Mueller, Polaria (p. 107-8)
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lar names; it simply pushes the time-line further back.  Here again, we find 
the origin of the turn of phrase in the book of Revelations. Parenthetically, the 
“Seven Churches of Asia” references date from antiquity and show up in all 
sorts of places, beginning with Rev. 1:11:

“Saying, I am Alpha and Omega, the first and the last: and, What thou seest, write in 
a book, and send it unto the seven churches which are in Asia; unto Ephesus, and unto 
Smyrna, and unto Pergamos, and unto Thyatira, and unto Sardis, and unto Philadel-
phia, and unto Laodicea.” 

It is a venerable formula, perhaps with reference to the medieval mythos of 
Prester John5, and incorporated into the Fratres Lucis or Brothers of Light, 
and then to the O.T.O., the initials of which do, after all, stand for “Order of 
Oriental Templars.” In the 18TH Century, it became a euphemism for lodges 
welcoming Jewish brethren.

The point I make in The Story of the Hermetic Brotherhood of Light  is that  
the continuity of ideas and similarity of names among a variety of groups—
particularly when those ideas and names are unique in the Western World—
suggest continuity of organization. A “paper trail” may be lacking, or overlaps 
of membership are not always noted—though both of these factors are also 
present much of the time—but the continuity is glaringly obvious nonethe-
less.

(3)  The thing that makes the O.T.O. unique is that it teaches a form of 
sexual magick which seems to arise semi-independently of Eastern (“Tant-
ric”) Schools of a somewhat similar nature.  Of the eighteenth century Fratres 
Lucis, even A.E. Waite—no friend of sexual magick—notes of membership 
qualification,  referring to  the rituals of the Fratres Lucis found among the 
papers of Count Wilkorki “they must be free from physical defects—but the 
stipulation in the present case connotes something more than perfect limbs, 
this being  insured already by the first condition (‘must be Master Masons’): 
it is possible that there is a sex-implicit.”  Waite continues this theme, noting 
that their Royal Priest or Perfect Rosicrucian Degree  “connotes Eucharistic 
procedure.”  He further avers that it is “exceedingly doubtful” that the Fratres 
Lucis ceased operations in the 1790s, and suggests that Der Signatstern, in 
the early 19TH Century, evidences a continuation of Order activity. It is true 
that the latter was, apparently, more a literary conservatorship than an active 
body, but many rites go through such periods.  The very idea of such a conser-
vatorship is to preserve intact a unique rite in a temporarily relatively dormant 
5. “Prester John” is the mythic king and priest  first mentioned by Bishop Otto, of Freising 
(1145 e.v.). Prester John was said to be a Nestorian Christian living in the East.  The story 
seems to originate in the Christian communities of Asia and Ethiopia that became cut off from 
the Christian West both physically and ideologically after the Fall of Rome and the spread of 
Islam. The legend took on fabulous properties during the Middle Ages in Europe.
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state. This brings us to the period when the Rites of Memphis & Misraim were 
emerging out of Cagliostro’s androgynous Egyptian Rite (which are both an-
tecedent bodies of O.T.O. and absorbed much from earlier Masonic bodies), 
and not long before the time of P.B. Randolph, Hargrave Jennings or Kenneth 
Mackenzie. The O.T.O. itself went through a conservatorship under Grand 
Master Karl Germer in the 1950s.

(4) Mackenzie (b. 1833 e.v.) was raised in Austria and appears to have 
been first exposed to Rosicrucian ideas there, according to some authorities. 
Randolph (b. 1825e.v.) was also absorbing (and influencing) European and 
Asiatic Rosicrucianism in the first half of the nineteenth century.  By his own 
account, he became the Grand Master of the (Rosicrucian) Brotherhood of 
Eulis in 1846 e.v. In his secret teaching, taken up by the Davidson era H.B. of 
L., he says, “Neither the man nor the woman must be virginal or unsexed,” 
which is reminiscent of the qualification imposed in the earlier Fratres Lucis.  
In the case of Randolph, the “sex implicit” is more a “sex explicit” if one reads 
his public work carefully, and utterly obvious from a reading of such private 
works as “The Ansairetic Mysteries” and “Mysteries of Eulis.”

(5) Dr. Randolph, indeed, suggests the formula of the Mass of the Holy 
Ghost so explicitly,  that the quotation I most often cite has been edited out 
of some editions of his magnum opus, Eulis. One can find a very similar 
quotation in “The Mysteries of Eros” as reprinted far more recently by God-
win, Chanel and Deveney (The Hermetic Brotherhood of Luxor, p. 243). The 
direct quotation is taken from  that of 1896, the third edition of Eulis from 
the Randolph Publishing Company.  It is, therefore, an authorized edition. 
Randolph calls it “the first principle” and says:

“Fix this principle firmly in your memory, and roll it under the tongue of your clear-
est understanding; take it in the stomach of your spirit, digest it well, and assimilate its 
quintessence to, and with, your own soul. That principle is formulated thus: Love Lieth 
at the Foundation (of all that is); and Love is convertibly passion; enthusiasm; affection; 
heat; fire; soul; God. Master that.”
One is free not to take this to refer intentionally to the Mass of the Holy 

Ghost.  In the context of Randolph’s overall work, other explanations appear 
unlikely.

(6)   That Peter Davidson himself takes an early interest in occultism, and 
incorporates Randolph’s work into his earliest associations with the H.B. of L. 
is beyond reasonable dispute.  My own extensive direct contacts with the Da-
vidson family demonstrate that.  Davidson descendants generously provided 
me with a number of his letters and notebooks that establish his associa-
tions—from Papus to Hargrave Jennings beginning quite early on. In its earli-
est form under Davidson, the 1st Degree of the H.B. of L. was called “Eulis” 
and its instructional text was Randolph’s sexual magick treatise Mysteries of 
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Eulis.  That Davidson and his associates toned down the sexual element I do 
not dispute.  But not really all that much. The H.B. of L. (Davidson) curricu-
lum continued to utilize modified Randolph teachings as late as Davidson’s 
death in 1915 e.v.  Davidson said, in an 1895 e.v. monograph,

 “Love is the attunement and self completion of the dual forces; it is the union of cor-
responding opposites in the same substance, and sex has its origin in the very nature of 
God. Sex, says the Kabala, is the true God of Hosts; Sex, says the Egyptian Priest, is the 
true light of Wisdom; and knowledge of the Bisexual forces, says the Adept, is the only 
pathway to Spirit, the inner perception of which is that knowledge of the Soul of the 
Universe and the individual’s own Higher Self, for only Soul can read Soul.”
Surely, if Davidson had done more than interject a note of caution on the 

sexual aspect of Randolph’s work, the modifications would simply not have 
done, for this was the core of Randolph’s teaching. It emerges again in the 
strongly sexual doctrines of Max Theon, who was always Davidson’s Chief, 
to the end of his life. According to Rene Guenon, “This Grand Master was Dr. 
Max Theon, who would later create and direct what was known as the ‘Cos-
mic Movement.’” The last dozen years of Peter Davidson’s life were devoted 
to promoting the Cosmic Movement, with a nod to Papus and the Martinist 
Order. Theon’s concept of pathetique6 is a purely sexual magick Sri Aurobindo 
was moved to call “wholly Tantric.”

(7) One can thus far pass by the mysterious Paulos Metamon only lightly, for 
a mysterious and influential figure he was indeed. It was he who influenced Ma-
dame Blavatsky in the 1840s, and introduced her to the H.B. of L. in 1870 (the 
year Randolph proclaimed the Brotherhood of Eulis as well). Metamon appears to 
have passed the Grand Mastership to Davidson and Theon. The former, in his turn, 
profoundly influenced  Papus, a member of the Davidson H.B. of L.  who called 
Davidson “one of the wisest of Western adepts, my Practical Master.” Davidson rep-
resented the Martinist Order under Papus in the Georgia H.B. of L. colony during the 
“American period.” It should go without saying that, as documented in my  earlier 
book and elsewhere, Papus and Reuss were formally and personally closely associ-
ated at the time the O.T.O. was organized. This was the same period in which Papus 
and Davidson were associated.  When the same time, the same people and the same 
ideas show up in and around the O.T.O. in its formative period, circa 1894 - 1904 
e.v.7, the evidence becomes more than circumstantial for direct continuity.  At mini-
mum, the continuity of ideas, aforementioned, and uniquely so, runs from one to the 
other in a fairly seamless fashion, allowing a bit for the fact that we are dealing with 
Victorian times and “secret” societies to begin with. In context, it is remarkable how 
much continuity can be shown, running from the Fratres Lucis, through Randolph, 
6. The Revue Cosmique, published in France by Theon and in America and Britain by David-
son, makes clear that union pathetique  refers to sexual fusion of a man and woman under 
idealized circumstances.
7. That is, the time betwixt the first meeting between Reuss and Kellner discussing a school 
of Masonic ideas, through the ‘inner circle’ period within the Reuss Masonic body,  and sub-
sequent public announcement of what was to be called the Ordo Templi Orientis subsequent 
to the time of Kellner’s final illness.
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Davidson, Papus and Reuss, on to Aleister Crowley and his successors in O.T.O. to 
the present day.

In summary, it appears that there is a parallel tradition running through the 
eighteenth century Fratres Lucis and Asiatic Brethren on the one hand, and 
Cagliostro’s Egyptian Rite (androgynous) Freemasonry on the other. These 
fuse with primordial Egyptian traditions during the Napoleonic conquests in 
Egypt, passed on to Metamon, Theon, Levi, Randolph, Davidson and other 
nineteenth century luminaries, down to Papus, Reuss, Kellner and, eventually, 
Aleister Crowley and his successors and heirs within O.T.O.

I would be remiss if I did not make a more kindly gesture to the critics. Al-
though we reach somewhat different conclusions, we are united in making the 
painstaking effort to ferret out, as it were, the true history of “secret societies” 
which so often seem  to enjoy mythos spinning (for a variety of reasons; some 
quite honorable, in my opinion) and secrecy itself.  It hath its uses, but is, ver-
ily the bane of historians. Better still, I find they and I are part of a relatively 
rarefied breed. Such people are  seekers of inner wisdom who do not disown 
trying to sort out some kind of coherent perspective on the history and ideas 
of the magical societies and fraternities that have, for so long, been viewed 
through the distorted lenses of sensationalism and rumor.

Obviously, I adjudge The Hermetic Brotherhood of Luxor and the Hermetic 
Brotherhood of Light, Brothers of Light, etc. to be, essentially,  the same as-
semblage — but, again, it depends on what one accepts as “essential.”  I 
don’t take a rigorous stance on lineal chartered continuity (although I con-
sider there to be prima facie evidence for such here), which some apparently 
insist upon. History rarely runs in a seamless straight line.  I think the line here 
is straighter than some critics recognize, and, as evidence continues to come 
in, I suspect I shall find little to regret in what I have said thus far.
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FOR FURTHER READING

The Hermetic Brotherhood of Luxor by Joscelyn Godwin, John Patrick De-
veney and Christian Chanel (Weiser, 1995). 

The Story of the Hermetic Brotherhood of Light by T Allen Greenfield 
(Looking Glass Press, 1997). 

Cagliostro’s Secret Ritual of Egyptian Rite Freemasonry (Kessinger, n.d.)
Masonry and Medieval Mysticism by Isabel Cooper-Oakley (Kessinger, n.d. 

Original publication 1900). 
Rituals of the Fratres Lucis (Kessinger, n.d.). 
Dark Knights of the Solar Cross by Geoffrey Basil Smith (Logos Press, 1997). 

REFERENCES
A New Encyclopedia of Freemasonry by A.E. Waite (Wings Books, 1996 Edi-

tion) Entry, Hermetic Brotherhood of Luxor, pp 349-350. 
The Brotherhood of the Rosy Cross by A.E. Waite (Barnes & Noble Edition, 

1993) Entry, “Fratres Lucis” pp. 503-528. 
The Royal Masonic Cyclopaedia by Kenneth Mackenzie (Aquarian Press 

Edition, 1987) Entry,  “Light, Brothers of” and “Asia, Knights and Brothers 
of”. 

Bacstrom’s Alchemical Encyclopedia, Edited by J.W. Hamilton-Jones (Kes-
singer, n.d.) Entry, “The Seven Egyptian Seals” p. 122. 

Many other references and source documents may be located in these cita-
tions.  Of the “references” we obviously give more credence to Mackenzie, as 
his sympathies were with—not against—occultism.
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Tracing board for the 28° (Knight of the Sun, or Prince Adept)
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From the article 
entitled

Amulettes Sabbatiennes, 
by M. Danon, 

from 
Journal Asiatique, 

Mar-Apr 1910,
 pp. 333 ff.
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HISTORY OF THE ANTIENT AND 
PRIMITIVE RITE OF MASONRY 

  
  
  
  

PART I 
HISTORICAL PREFACE 

ERMET
Hermes,
into this 
Knights
brotherh
A.D. 140

various parts, at the close of wh
the Hermetic Science. One of th

IC PHILOSOPHY, or the Science derived from the Egyptian 
is of considerable antiquity in Europe, having been brought 
division of the globe by the Spanish Arabs, and the Crusading 
who had been in the East. As Rosicrucianism, or the 
ood of the Rosy Cross, it claimed to date from about the year 
0, and was prominently known in the seventeenth century in 
ich period various leading English Freemasons were adepts in 
e very earliest of the higher degrees practised in London was 

named the Knighthood of the Rosy Cross, and in 1743 claimed immemorial date there, and as 
Rosicrucianism the Masonic system attracted the attention of the press from the year A.D. 1723, 
at which time it was asserted that some of the Freemasons so closely resembled the Society of 
Rosy Cross, from which they derived their principles, that it was difficult to distinguish between 
the two. [1. Vide "Speculative Freemasonry," or "Notes on the Scientific and Religious Mysteries 
of Antiquity," by John Yarker, Junr., Chorlton Road, Manchester. Ashmoles Diary makes the 
decay or revival of one Society that of the other also.] From this connection resulted on the 
Continent a large number of Rites, the leading principles of which was the study of Theosophy 
and sister inquiries.

H 
It is asserted by Bro. Ragon that at an early date (1721) Emanuel Swedenborg established a 
Theosophic Rite of "Elected Cohens or Priests" at Stockholm, consisting of seven degrees, the 
last being Kadosh Templar or Holy Man. The first Temple includes 1-4, and ceremonially 
represents man's creation, disobedience, punishment, and pain of body and spirit; the second 
temple teaches how man by a new holy and exemplary life is restored to his primitive dignity.  

In 1728, the Chevalier James Mitchell Ramsey, propogated a Rite of seven degrees, and 
asserted that his Scottish Mason, Novice, and Templar had been practised from time 
immemorial in the Lodge of St. Andrew, Edinburgh. The Jesuit College of Clermont in France 
took up this "Rite of Heredom or Perfection," and it was introduced at Lyons in 1743 ; also at 
Marseilles; and Prince Charles Edward Stuart himself granted a Rosy Cross warrant to Arras in 
1747 ; in 1754 the Rite was introduced into Paris by the Chevalier de Bonneville; and the Baron 
Hunde having obtained the degrees in 1743 ' propogated a similar Rite in 1754 ; the three 
degrees of  "Irish Master " were invented in 1747, and the three "Elus" at Toulouse in 1748, and 
were apparently political reunions.  

The nine degrees of the German Rosicrucians professing to date from the original order of 
Rosy Cross were now well known. Brun the Chief of the Rite died in the middle of the Century, 

History of the A & P Rite.
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and out of the Rite was formed in 1777 the Brothers of the Golden Rosy Cross," and in I780 
arose at Lyons another order called the  "Initiated Brothers of Asia."

M. Paschalis started at Marseilles, Toulouse and Bordeaux, a Rite of nine degrees called 
"Elected Cohens, in 1734 ; it  was similar to that of Swedenborg, and its aim was the 
regeneration of man.

In 1753 a dancing master of the name of Lacorne, (whose appointment by Phillip of Orleans 
the craft repudiated,) collected out of the degrees then known, for the purpose of (riving 
magnificent titles, a Rite of 25  called the Empire of the East and West," and which was 
subsequently amplified to 33  as the "Antient and Accepted Scottish Rite," by a Charter forged at 
Charleston in 1802.  

About 1760, a Benedictine Monk of the name of Pernetti, and the Baron Gabrianco, a Polish 
nobleman, established the 6 of the "Academy of True Masons," at Avignon. It was Hermetic or 
Rosicrucian.

In 1766, Schroeder founded an Alchemical or Hermetic Rite of seven degrees ; and in 1767, 
Baucherren founded ,with the sanction of Frederick II, of Prussia, an Egyptian Rite called the 
"Order of African Architects." It had a large mansion, an extensive library, a museum of Natural 
History, and a perfect chemical laboratory. Also the seven degrees of the "Crata Repoa" were in 
vogue, and professed to confer the true Egyptian Mysteries of Antiquity. B. Chastannier 
instituted a Rite of  "Illuminated Theosophists."

In 1767, from the Baron Hound's Rite sprung the Roman Catholic Rite of  "Clerks of Relaxed 
Observance"; and this produced the "High Observance," devoted to Hermetic Magic, Alchemy, 
&c., as also the "Exact Observance."  

The "Philosophical Scotch Rite," was a revival in 1776 of Pernetti's with modifications, and 
taught Pythagorean, or Egyptian doctrines.

In 1773, Savalette de Langes, Keeper of the Royal Treasury, and Court de Gebelin, founded 
the Rite of  "Philalethes or Searchers after Truth." Its aim was the perfection of man, and his 
union with divinity, It constitution was identical with the Rite of  "Primitive Philalethes of 
Narbonne."

The Rite of Cagliostro was Egyptian for both male and female, and founded in 1779  
In 1779, the "Primitive Rite of Philadelphes of Narbonne" was established, and in 1786 

united with the Grand Orient of France. To this Rite the  "Ancient and Primitive Rite of 
Masonry" refers for the origin of its principles and form of organization. The regime formed of 
three classes of thereon a number of degrees embodying and explaining the religious dogmas of 
the Antient Hierophants, and styled the newly organized rite the "Antient and Primitive Rite of 
MEMPHIS," embodying 95 of instruction divided into three series, and subdivided into seven 
classes of Masons, adding 5 Councils, which together form the government of the Order. The 
seven classes formed originally seven organizations under the denomination of Lodge, College, 
Chapter, Areopagus, Senate, Consistory, and Council. The mysteries of antiquity had anciently 
been subdivided.  [It is true that the Masonry of antiquity was not divided into three series, and 
subdivided into seven classes; but it is now impossible that Lodges can be so constituted that all 
their members should, without exception, obtain a complete knowledge of the work as 
developed in the three degrees; hence it has been thought necessary to establish a novitiate, that 
the passage from one degree to another may have the same delays and precautions as were in 
vogue in the Antient mysteries. But the actual social state opposes itself to this regular and only 
rational march, and therefore philosophical Masonry takes refuge in the superior grades.] 

History of the A & P Rite.
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The Lesser Mysteries of the Antients (1 - 3 ), had for their object the instruction of Initiates in 
the human sciences. The sacred doctrines or Greater Mysteries were reserved for the superior 
grades (4 -7) of initiation, called the Grand Manifestation of Light. The knowledge of true 
happiness was in principle the heritage of superior spirits. They discovered that man was 
composed of two parts, body and soul, or spiritual breath: which being disengaged from the 
terrestrial body, was destined to enjoy for ever a happy existence; these truths, interesting 
dogmas, and children of high conceptions, were the heritage of a chosen people.

The origin of the long series of symbols and degrees leave no doubt of their moral purity; for 
in the most remote times the doctrine of the divine unity formed the basis of the Masonic 
Mysteries, which was made to unite and associate chosen intelligence by a secret bond for the 
good of humanity. All the mysteries revolved upon three principal points : the moral, the exact 
sciences, and the sacred doctrines. The general division comprehend the preparation, the trials, 
the symbols, and the autopsy, which was the grand complement of initiation, the crown of the 
edifice, the, key of the" vault.  

These ancient mysteries were not only a theoretical and practical course of moral philosophy 
and religion, but moreover an institution destined to perpetuate the first traditions of mankind ; 
their special object was the rehabilitation and reintegration of intellectual man in his primitive 
rights. This opinion has been adopted by such profound men as Fabre d' Olivet, Ballanche, &c.; 
and we read in a work of the, celebrated author of the  "Parolis d'un Croyant," this remarkable 
passage," We are composed of two parts, the animal and the angel, and our work is to combat 
the one, that the other may have sole dominion, until the moment. when disengaged of its heavy 
envelope it takes its flight to the better and higher regions."

 Whilst the vulgar Mason is satisfied with a mysterious appearance, and contented with 
knowing how to pronounce certain words of which he is ignorant of the sense, and of giving 
inexactly certain signs, the philosophical observer and inquirer shoots into past ages, and 
ascends to remote first causes, and to the real basis of our institutions. If some success has 
crowned his feeble researches, if his lamp of study has been able to guide his steps in the obscure 
labyrinth of the Antient mysteries, eager for further instruction, he will knock at the door' of our 
temples, which occupy themselves seriously with the mystic and transcendent part of Masonry. 
Here it is that he will obtain new knowledge.  

It is deeply to be regretted that we encounter even in this age of enlightenment many Masons 
who have not even taken the pains to study our system, and who yet arrogate to themselves the 
right of denouncing and condemning without examination.  

The seven classes into which the "Antient and Primitive Rite " is divided,  are not solely the 
designation of such and such degrees, but are the schools giving the initiated the Masonic 
knowledge, physics, and philosophies, which have an influence upon the happiness, and 
material and moral well being of temporal man. Originating in the Masonic Rite of Memphis, it 
possessed originally 95 Rituals, the production of more than a quarter of a century of assiduous 
labor and serious research, drawn from documents belonging to the subject and concerning all 
Known Masonic Rites. Independently of these Rituals the Rite possessed some precious Archives 
and some Manuscripts of Great Value. Some of these were transferred by the late ILL: Bro. : Dr. 
Morison, 95 to the Grand Lodge of Scotland, where they now are.  

The First Series of the Rite teaches man the moral part, that study of himself which deserves 
the beautiful name of lover-of-wisdom, (philosopher), by which these adepts understand that 
triumph over the passions, which represents the union of virtue with justice and liberty. This 

History of the A & P Rite.
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series gives the explanation of the symbols, emblems, and allegories, disposing the adept to 
philanthropy, and showing that need of assistance which nature has wisely -willed that we 
should have to one another; the necessity of binding, of living together, of loving, and of never 
hurting one another; which principle is the base of society, and the duty of men amongst 
themselves.

The Second Series teaches the natural sciences, philosophy, and history, and the most 
universal Masonic Rites; practically giving the explanation of the poetic myths of antiquity, and 
the state of nature most convenient to man.

The Third Series makes known the complement of the historic part of philosophy, which 
includes the immortal elements belonging to the human mind; studying the religious myth of the 
different ages of humanity, and all those parts of science which are named occult or secret; it 
develops the mystic and transcendent part of Masonry, forming a composition of esotericism and 
high mysteries, and admitting the most advanced Theosophic studies.

A modem writer upon law has observed that there are but two subjects capable of filling the 
entire life of man, and preserving every faculty in vigour, jurisprudence and metaphysics; hence 
the intellectual Mason has in this Rite an inexhaustible fund of employment for his mind.  

Each of the before mentioned Series is divided into several steps conferring all the degrees of 
modern Masonry, whilst the last series carries us onward to their derivation in the ancient 
mysteries, and instructs us in the religious opinions of the enlightened Sages of antiquity, whose 
Wisdom illuminated those early times, and has transmitted a venerable halo to our institution.  

Some objections have been made in the Masonic journals to the titles of the order, but these 
are not one half so, ludicrous and misleading as those of the Antient and Accepted Scottish Rite 
to which the objectors belong; whilst the entire Rite is Archaeologically complete, and the 
Egyptian degrees so entirely narrative as not to imply verbal descent ; hence the titles of the 
Council series, which may seem to some objectionable, need only be taken to indicate that the 
titled possessor, as a literal fact, has arrived at a stage of knowledge which was formerly the 
heritage only of the Sacred Hierophants of Egypt. In their unaltered state the ceremonials show 
a wonderful acquaintance with the Egyptian system of between five and ten thousand years ago, 
as in the last few years it has been developed to our wondering eyes by Champollion, Lepsius, 
Bunsen, Birch, and other Egyptologists. Isis-nature, is the symbol. of the Chamitic land, which 
according to the evidence of Antient Masonic documents, is the foster-mother of the Craft and of 
Geometry.

History of the A & P Rite.

From a Rite of Memphis website no 
longer online.  Text appears to come 

from John Yarker.
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PASTORAL LETTER

RT REV DR T ALLEN GREENFIELD, D.D. 33o 90o 95o
ASSEMBLY OF THE KNOWLEDGE & WISDOM OF SOLOMON

LODGE OF THE SONS & DAUGHTERS OF AARON
 

CONFIDENTIAL - FOR THE MOMENT

My Dear Friends and Comrades,
 
I thought this a good time to date-document this material, 
just prior to my stepping down from all managerial appoint-
ments within OTO, Inc.  The Charter will be turned over to the 
highest ranking initiate in good standing in the Atlanta area, 
Brother Crow, upon execution of this resignation at the end of 
this month, following IV/PI initiations I have previously com-
mitted to.  
I consider initiatory degrees and titles ritually conferred to 
be ad vitam and would resist vigorously any effort to represent 
that they are revoked or suspended.  I have no intention to 
accept any future managerial position from the present failed 
leadership of OTO. I call upon them to step down, effective im-
mediately.
 
Saturday, February 11, 2006

My credentials within OTO at this date:

MANAGERIAL APPOINTMENTS
Most Wise Sovereign, Hagia Sophia Chapter of Rose Croix (from 
February 18, 1998 to present)
Secretary for Correspondence, U.S. Grand Lodge OTO
Chartered Initiator, Minerval through Knight of the Red Eagle 
Degree, (May 25 1997 to present)
Custodian of historical Camp Charter, Baphomet to Gerald Gard-
ner
Recognized as EGC OTO Bishop ad vitam, by Hymenaeus Beta X* 
June 28, 1987
Consecrated EGC OTO Bishop by Hymenaeus Beta X* (Tau Silenus) 
New York November 19, 1988
Cross Consecrated EGC OTO Bishop with David Scriven December 
10, 1993.

INITIATORY
(All of the following Degrees were earned by the criteria set 
by International Grand Lodge OTO, Inc. and/or U.S. Grand Lodge, 
OTO, Inc. VII* includes consecration as Bishop of the Ecclesia 
Gnostica Catholica, ad vitam (“now and forever”) and appoint-
ment as Sovereign Grand Inspector General (SGIG).  The itali-
cized degrees were formerly conferred ritually during initia-
tion.  They were so conferred upon me.  The current management 
of OTO chooses not to confer these degrees any more, although 
the author of the initiation rituals, Baphomet 33*90*97* XI* 
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OTO stated that, as intermediate steps, “it is therefore nec-
essary to confer them formally upon you.” Those denied these 
degrees by present management are therefore denied something 
thought necessary by Baphomet.)

VII* Grand Council of the Mystic Templar
Grand Master of Light
Magus of Light
Theoreticus

Prince of the Royal Secret

Grand Inquisitor Commander- Member of the Grand Tribunal (U.S.)

VI* Knight Templar of the Order of KADOSCH
Knight of the Red Eagle
Knight of the Temple
Knight of the Tabernacle
Knight of the Serpent
Knight Sage of Truth

Member of the Senate, Knight Hermetic Philosopher
(Actual) Past Master

V* Sovereign Prince Rose Croix
Knight of the Pelican and Eagle
Installed Master

Knight of the East and West

P.I. Perfect Initiate
Prince of Jerusalem
Knight of the Sword and of the East
Prince of Jerusalem
(from Scottish Rite of Masonry)

Knight of the Sword
Knight of Jerusalem
(from Reduced Rite of Memphis)

Ancient Oriental Rite of Mizraim
(obsolete degrees)
Knight of Sublime Choice
Prussian Knight
Knight of the Temple
Knight of the Eagle
Knight of the Black Eagle
Prince of Jerusalem

IV* Perfect Magician
Secret Master
Perfect Master
Intimate Secretary
Provost and Judge
Intendant of the Building
Elect of Nine
Elect of Fifteen
Grand Master Architect
Companion of the Royal Arch of Enoch



241

APPENDIX
Scottish Knight of Perfection

(from Scottish Rite of Masonry)
Discreet Master
Sublime Master
Knight of the Sacred Arch
Knight of the Secret Vault

(Reduced Rite of Memphis)
Sublime Minerval
Sublime Epopt
(from Illuminati of Bavaria)

Ancient Oriental Rite of Memphis
(obsolete degrees: )
Perfect Master Balahate
Knight of the Iris
Knight of the Golden Fleece
Knight of the Triangle

Grand Elect Mysophilote
(from Ancient Athenian Rite of de Kerval)

Ancient Oriental Rite of Mizraim
(obsolete degrees)
Secret Master
Perfect Master
Master by Curiosity or Intimate Secretary
Provost and Judge or Irish Master or Egyptian Knight
English Master or Knight of Israel
Elect of Nine
Elect of Fifteen
Perfect Elect Illustrious Elect
Scottish Trinitarian
Scottish Companion
Scottish Master
Scottish Panissiere
Scottish Sublime Master
Scottish Master of the Triple Tau
Scottish Master of the Sacred Vault of James VI
Scottish Master of St. Andrew
Little Architect
Grand Architect
Perfect Architect
Apprentice Perfect Architect
Companion Perfect Architect
Master Perfect Architect
Very Perfect Architect
Sublime Scottish Architect of Heredom
Knight of the Sacred Arch
Grand Axe or Grand Ark
Sublime Knight of Choice
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III* Master Magician
II* Magician
I* Man and Brother
0* Minerval

              
NON OTO CREDENTIALS
Elected Bishop, Prince of the Church, Neopythagorean Gnostic 
Church August 29, 1986
Authorized to form Assembly of the Knowledge and Wisdom of 
Solomon, September 21, 1986
Chartered Initiator and Lodge Master, Ancient and Primitive 
Rite of Memphis-Misraim, October 12, 1992.  Designated Master 
of Lodge of the Sons and Daughters of Aaron.

With Affection
for my Sisters & Brothers in the Work

T Allen Greenfield

Tau Sri Hasirim
MY COMPLETELY REVISED MAIN SITE
http://www.mindspring.com/~hellfire/bishop/
MY CURRENT BOOK
http://www.lulu.com/magickroots/
NEW UFO BOOKS - http://www.lulu.com/ManutiusLight
FAMILY BACKGROUND
http://freepages.genealogy.rootsweb.com/mishpaka/
http://freepages.genealogy.rootsweb.com/mishpaka/greenfield/
HELP SAVE CARNIVALE!
http://www.SaveCarnivale.org
HelpSaveCarnivale@yahoogroups.com
http://www.petitiononline.com/bbcarniv/petition.html
Live Journal - tausirhasirim

NOTE:  The website is presently down, the LiveJournal is pres-
ently down.  We are sure that the good Doctor will let us all 
know when he is confident that the coast is clear.  Until then 
stay tuned. -- The Mgt.
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About the Author

Allen H. Greenfield, D.D., is in a unique position to interpret the lore of UFOlogy for 
occultists, and to explain the elusive mythos of Occultism to UFOlogists.

A thirty-five year veteran of UFO investigative work, Greenfield has twice been hon-
ored with the coveted “UFOlogist of the Year” award by NUFOC (1972 and 1992), 
and is co-founder of the National UFO Conference, one of the oldest UFO-oriented 
conventions in the world.

Greenfield edits The Paraufologist and is a Charter Member of the Permanent Orga-
nizing Committee of the National UFO Conference.

In addition, Greenfield has been an occultist since 1960, and has practiced ceremonial 
magick since 1969. In 1985, after years of service, he was consecrated a Bishop in the 
esoteric Gnostic spiritual tradition, and has served a substantial metropolitan congrega-
tion in this capac- ity since 1988.

Visit Dr. Greenfield’s excellent website at:

http://www.mindspring.com/~hellfire/bishop/  

Presently the website is unavailable (April 2006).
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Also Available
for more information:

http://www.lulu.com/ManutiusLight/
SECRET CIPHER 
OF THE UFONAUTS

REVISED EDITION

For decades, rumors have circulated that 
the UFO phenomenon is somehow direct-
ly linked to Occultism.  Now,          veteran 
UFOlogist     Allen Greenfield provides 
startling proof of this connection!

Going beyond speculation, Secret 
Cipher of the UFOnauts takes us to the 
heart of the UFO mystery with the dis-
covery of a hidden Secret Cipher used by 
UFOnauts, Contactees, Occult     Adepts 
and their Secret Chiefs.

This volume places a tool in your 
hands, giving you the ability to reproduce 
the solution yourself and trace the UFO 
mystery directly to its startling Source!

SECRET RITUALS 
OF THE MEN IN BLACK

Witheld from publication for over a de-
cade, this companion volume to Secret 
Cipher of the UFOnauts is finally avail-
able.  While Secret Cipher is more of 
an introductory volume, Secret Rituals 
explores the themes in-depth:  the New 
Aeon Qabala, the Rite of Memphis, the 
Men in Black, Borderland Sciences, the 
Illuminati, and more!  





T HIS is an anthology giving glimpses into 300 
years of magical spirituality, from 1700 to 2000, 
with suggestions for the future. The Authentic 

Magical Tradition is difficult to pin down, but the au-
thor has come closer than most in identifying the au-
thentic tradition in the essential roots of magical spiri-
tuality today, and for tomorrow. 20 years of research 
and 40 years of experience in this area identifies the 
author as a major historian of the magical authentic 
tradition. 

Second Revised Edition, revised and expanded with 
illustrations. [6”x9”, xxvi+240 pp.]

Also by Allen H. Greenfield:

 Secret Cipher of the UFOnauts
 Secret Rituals of the Men In Black

http://www.lulu.com/ManutiusLight/

SECOND REVISED EDITION!

The Roots of Modern Magick
Glimpses of the Authentic Tradition

from 1700 to 2000

An Anthology by

Allen H. Greenfield


