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Monastery of the Seven Rays,
4th Year Course in Esoteric Magic,
Introductory Papers to Part 1. Paper Number 1.

CONCERNING THE NAME AND CLASSIFICATION OF THE 4th YEAR COURSE OF THE MONASTERY Or. THE

SEVEN RAYS

As has been lo ng promised, this course is an occult commentary upon and in
expansion of the previous three courses, which have been issued to the students

of the Monastery, and which reflect the teachings and research work of the

inner retreat of the Monastery. Yet bei ng both an expansion of the earlier
materials and secrets as well as a commentary, which weaves these ideas
together in newer and more mystically significant ways, this course. must be
understood to form a new direction in magical study and the refinement

magical ideas and constructions. For it is much more than just, a restatement

merit of what has been already said that we are aiming at in rather it is our

hope to be able to penetrate far beyond the normal level of teaching and to

bring the student int o the very heart, of' tile new Work. This new work as |
see it, and which is the fruit of many careful explorations, this new work is

the beginning, of a totally new approach to the traditions; which we have

passed oil to you already, arid yet which does n ot break with the older
traditions rather seemingly to grow out of those older teachings, rather
seeming to bring forth a new dimension of experience, which is both magical and

gnostic, or concerned equally with the valid claims of the magical dimensions

of experience as well a that body of eosteric knowledge which is the foundation

of all that is truly worthwhile arid occultly valid. Thus, while we move back

upon what has already been written -- and to a certain extent everything that |
have written has be en such a turning hack before the advancement of the newer
doctrines -- we are now consciously aiming forward towards the ideal of a new
form of magical understanding, and it is the purpose of these papers, which

form the introduction, first to orient the student within the major context of
our traditions, while extending the horizon of magical thinking into realms

which are fully new, yet consistent, even so consistent | might add,
developments out of the very earliest traditions. For tradition is alive a

therefore all occult and mystical understanding is based entirely upon a

magical awareness of being and this awareness of being has its roots in what

the Monastery has up to now planted in your consciousness of magical arid
experiential being.

Thus wh at | write may be understood to be more than just "The Occult
Commentary Upon Courses 1, 2, and 3 for in aiming back we must aim forward, for
in moving back upon the older traditions, we have had to move forward to the

pure realms of abstract being. And, thusly, we have come upon an area which 1
have A decided to call although my Haitian magical brothers have designated the

teachings, as "legrand cours reau - theurgistico - metamagique du rite ancienet
primitif de Memphis - Misraim”, which means a magical explor ation of reality,

which goes beyond the accepted forms of teaching to come upon the question oil

magical states and experiences, which are truly beyond the scope of our

hitherto completed explorations. In a very profound sense, this is true. For

such magic has been achieved, executed precisely, and all of its implications

have been noted, if not extensively explored. This means that we have gone

utterly beyond our previous limits, while extending the earlier meanings into

a realm which is fully real and in radical need of complete examination. For

this reason., the process of going back and into the past to bring about an

exploration of the future, this process which reflects the basis of the future

in the roots of the past, such movement of thought, such a crossing over into
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pure realms of complete consciousness will form the new pattern of magical
analysis.

The choice of the name "esoteric magic", however, needs explanation, by

esoteric magic, | mean the inner life of the magical life process. All that

pertains to the inner world is being explored and brought to the surface of

magical consciousness. Every aspect of magical existence must he brought into

the perfect consciousness of the present. This means that the fully magical

experiences of being must be understood as rooted in the real being of
existence, of which nature is the illusion For we have reached a point of

perfection., where we, may regard the world of nature as a world of illusion,

which holds, never theless, many attractions for the mysti c, yet which
incomplete to the point of absolute conflict, and thus the magical mind must

shift its consciousness away from all illusion and natural attraction, so that

the purity of being as pure consciousness can be easily -- or with those left
without t he expertise of magical arhatship, those less aware of being --
grasped and. explored within the intuitive realm of contemplation. All of the

lessons taught in esoteric meditation to be found in the 1 st year course) must
be drawn upon and brought into the active awareness. The true meaning of the
esoteric life and of the magical state of being must be directly understood as

the unfoldment of abstract consciousness, for magical being must be fully

realised and considered as complete in its esoteric life. Thi s is the meaning
of esoteric magic, and for this rather simple, but elaborated, reason, we have

selected the title of esoteric magic for this study, although it does not in

any way depart from the very proper and complete notion of an occult

commentary, wh ich weaves the threads of previous teaching into the nature of a

totally new expansion of perfect awareness.

| am being assisted in my magical explorations by those members of the magical

hierarchy, who have come to an awareness of the needs of the slight ly more
informed portions of the human race, and who from time to time will, be invoked

by me from my implicit magical consciousness and made fully explicit in the

presentation of magical truths. In doing this their consciousness and mine

becoming one, fu lly function as pure centres of light. This unity of awareness,
I will try to explore in my next paper, which will concern itself with the

question of esoteric logic, or the inner, cosmic thought. The purpose of these

introductory papers is to set the tone for the development of the magical
student's deeper awareness of pure being. In a very, real sense they form the

steps lead from what | have already said a world of ever deeper avid deeper

mystical awareness.

Michael Aquarius
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THE IDEALISTIC MYSTERY SCHOOL, OR THE MAGICAL SCHOOL OF ESOTERIC LOGIC AND
MEDITATION-RESEARCH.

At the heart of the Inner Retreat of The Monastery of the Seven Rays there is

to be found an idealistic mystery school. This is the inner school which forms

the magical awareness of the cosmic mind. It is called "idealistic" because it

is based upon the principle that all being is essentially the manifestation of
pure mind, or that being and mind are one. Let us express this principle in

terms of the following magical law, upon which all other magical laws are
derived This law is that,

PURE BEING = PURE MIND.

By the a djective "pure"”, we mean total, absolute, and complete wind, being or
whatever else is ruled by this magical notion. We mean that all reality, as

well as everything that is ideal is also entirely mind or being, and that

further, we must come to understand that there is another term in this law,
which is that of Space, for all that is, visible as well as invisible, is

Space. Thus. we form the next expression of the ultimate law, as

PURE BEING= PURE MIND= PURE SPACE.

This is the meaning of our conception of an idealistic mystery school. Rut, a
mystery school does not teach mysteries as such, it does however, teach and

explore those principles which the world of ignorance considers to be mysteries

or mysterious. It does explore those worlds, wherein that whic h is at first
hidden is opened up to reveal itself as full of meaning. This is the mystery of

life, something which is a secret to some, but to others it is filled with

mystical wisdom and power for acting. Therefore, what we teach and seek after

in our my stery school are those laws which determine the very nature of being,

and such mystical laws we know exactly in a way more certain than anything can

ever be known outside of the doors and walls of the mystery school for what we

know is the law of pure bein g, from which all other metaphysical truth is
derived.

This is a magical school of esoteric logic and meditation - research Let me say
that esoteric logic is the inner logic or the inner modes of the cosmic mind in

its action. Therefore. esoteric logic is t he inner world of pure and abstract

mind as it acts and as it is brought into the self awareness of itself and all

of its parts. This esoteric logic is the act of the esoteric or inner mind of

the universe of pure mind m pure being = pure space, and so we can speak easily
of the

esoteric logics of being and space

which are explored in the mystical rites and magical initiations of this very

inner school, which being of the mysteries is fully a temple to the lords of

cosmic light and to the highest of the Divine llluminations. Thus, the laws of
the universe do clearly state that esoteric logic is the way in which the



universal mind undergoes its process of being = thought = space. And, if this

is the mystical and magical way in which the universal mind is s aid to operate,
then really cur approach to it is to become one with it and to explore it from

within the inner state of consciousness, wherein the chela (student) and the

guru (teacher) are fully one in being. This action of entry into the nature of

the u niversal mind and this subsequent process of inner exploration is termed

in the language of our mystical school by the term or native name, which

specifies its mystical action, and this is

mediation - research.

Thus, we find that within our mystical schoo | there are many special acts

which seek to make the consciousness of the chela and guru one act, and which

then passing beyond the world of pure being = pure space = cure mind, we enter

upon the union of the guru = chela action as a school of esoteric logic and
mediation - research together with the universe. So that as the guru and chela

act in the union of their very being, so also the universe does act in the

inner processes of esoteric logic. Therefore, we say that the mind of the guru

chela act o  f union becomes a key to entry into the esoteric processes of the

inner logic of being = mind = space. Ordinarily this exprience and knowledge

would be only actualised in the mind of the adept, the arhat, or the worthy

master of the magical laws; but b ecause he has taken upon himself a chela,
therefore, he being now a guru, has wade it possible for others - than - himself
to enter into the inner processes of esoteric logic through the acts of

mediation research. This is the meaning of a mystery school, f or the arhat has

shared his being with the outer world, which has come to the arhat as a student
comes to the magical teacher.

There are certain perfect conditions of chelaship, which my understanding makes
necessary. These conditions should or must exis t, depending upon the nature of
the mystery school. The condition which is primary is as follows:

"If the arhat sees the world. let him seek to become a guru only if there be a
chela from his region of the Zodiac, for the union of being begins in the
remotest parts of outer space.”

Aside from the ritual observations concerning purity and diet, wherein the

arhats demand strict vegetarianism within certainschools, there must be the
astrological coincidence, such that due to my own birth on January 18, | ca

only select those born between the Winter Solstice (December 22) and the 15th

of February, by taking into account both the conventional dates of the Zodiac,

as well as the oriental view which extends the sign from January 15 through
February 15. This ext ended period, slightly less than two months, will serve as

the basis for the selection of the magical chelas who will come to form within

my eosteric logic a school for the study and living of that logic, if | wish to

become a guru, rather than remain sole ly as an arhat. 1 therefore set out this
principle that others may well know how it is possible for there to be so much

harmony and unity of being at the heart of these inner schools, For when we
understand this law. we know Chat there is one common law of mind at work.
reflecting the far influences of space being = mind, and expressed by the union

of the zodiac. This is perhaps one of the most fundamental laws of esoteric

living, for the innermost vibrations must be seen and felt by realising their.

Given this very esoteric setting, the very meaning of sexual magic, an the
sexual exchange of the mystical energies of cosmic unity, is fully understood.

For it is not possible to create magical energies and mystical experiences

apart, from this very esoteric s etting. All of the conditions must he there.
and especially the mystical links which are established by exact zodiacal



principles. Sexual magic then becomes the life, or the magical mode of
breathing within the mystery school, which is created to think wit h the cosmic
unity of being = mind = space.

Sexual magic may be understood as the breathing of esoteric logic
Sexual magic may be understood as the hathayoga of esoteric logic

Sexual magic being the very actions of physical being and the mystical exchang e
of cosmic energy, the mysterious experience of magical fulfillment, it is the

outer yoga of the inner logic, For the processes of the body of being - mind ¢
space are amplified in sexual magic, while the processes of consciousness of

being mind - space a re amplified in esoteric logic. It is possible to practise

sexual magic without esoteric logic, and esoteric logic may be practised

without sexual magic, yet, if they are together then one does have a mystery

school, a magical school of esoteric logic and mediation - research. For such a
unity of the two forms of yoga: sexual magic and esoteric logic, provides us

with the very, life - processes of the universal patterns of being. This we call

the inner unity of being, and as we draw out more and more this magic al
reality, we are able more and more to see how the universe of totality, which

is

pure being = pure mind = pure space,

we are able to see how this universe of totality works. For we are able to see
how we are working within the all.

Michael Aquarius
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AN EXPCRIMENT IN ESOTERIC MAGIC:
MENTAL PROJECTION 1.

In this course there will be many magical experiments for the
student to make usc of. The reason for this is that arter having
yassed throuzh the first, second, and third years! courses, the student
ias reached a level of occult maturity, where it is possible for him
-0 begin to do certain magical experiments, without the fear of
lelusion, which so often results from other types of magical training
s thev are =ziven by other schools of a lower form of occult ethics,
Jur methods arec to bring you into touch with the real, anil not with
illusions, and therefore our methods of magical practical work are
verv carefully prepared, and with a very few exceptions -- as the
experiments to be found in other courses and the magical ritual of tte
sword of light -~ these experiments are civen only with the 4th vear
course, where the student may safely and sanely engaged in valid
exercises of the magical imagination. ’

Tt is true that there are certain schools which seek to make vou
the student develop unwisely by means of looking into mirrors in a dark
room, with only a single light, or sitting for mediumship so that
you will become possessed by some spirit or entity. llowever, all of
these methods are the very worst forms of black marmic, for they arc
aimed at causing the student to imagine what is not there metaphysically
For this reason we do not teach any type of magical experimentation,
except what we do ourselves. Now we have come to a point where it is
possible to do certain experiments, and these 1 will show you how to do
very carefully, so that the magical powers of your mind will completely
and naturally develop.

This magical experiment is designed to help you to develop the
power to visualised the magical beings which arc active in esoteric
logic. These beings are best understood to be magical cubes, existing
in another world, but having properties which can be scen by the mind's
eve, and therefore they can be understood both visually and mentally,
which is the best way to understand any type of being, especially in the

field of pure magic.

Step 1.

Make a drawing on a piece of paper, just
in front of vou, which is that of a cube.
This cube is to he understood as the basic
element. of a magical world and what you are
doins .s making a drawing of it, as if you have
actually just seen it with your cves, as if it
were physically somewhere near you. Use my

examplc as a guide.




Step 2.
b S

Taking your cube, give to each of the
points of the cube, there are eight of 4
them, a number, so that each point, or cor
ner, or angle, has a number, and that
no two of them have the same number.

Because the cube is a eight angled, or 7 8
double-squared figure of six.sides, there
will be eight numbers to use. £
Step 3. 3
Now, take the cube and erase the lines, }é c e e .-:“5/
which cosnnect the points, leaving only .f's R
the numjers, which you have already assigne- {fﬁ---} ....... ﬁt’ !
ed to thne points. Follow my example and N ' ! :
use a good eraser, so that none of the lines ; E ' )
remain on the paper, to influence your N ' ' B
mertal formation of the image of the . /ﬁ?;~-»-:--.J
nunbers-without-lines. ;.f Vo
PR S
Step 4. 3
Now, begin the process of substituting 1ﬁi.....”.h.“w43
"~ nunbers for the various numbers used in JOM A
-st:p 2, Use ‘the next set of numbers in the 9.;':_,_;,”.”.146" E
natural series, so that 9 will replace 1, H " ¢ ’
10 will replace 2, and 16 will replace 8,etc. : : E 5
‘ v .
. . 1 4 L}
Step 5. ; }.4»3:....,;....;46
:’/, : o
Now, take each number that you have 40§"'"'"""’éit

substituted for the numbers in step 2,
' ani imagine that each number is a cube
"in its own right, so that you will repeat

th: process from step 1 through step 3. ?ﬁm".". , qf”
'This means that you must understand that 353 ”'.:P?
th> cube of step 1 is really a set of qiﬁinl‘“‘uuztx“ é
cubes put together, so that, for example, : i : :
‘for number 9, which is the number assigned $ i : :
tc point 1 by step 4, now becomes the name ; : ; :
fcr a cube, of which there are eight points, § iiz..-";".__ 7
whkich are 9 ,90,9 ,9_,9 » 9 and 9 Now, § .7 : , '
we are gettlng 1néo very maglcal terrltor}. 5,’ L/’

L )
.

-2
.
P

3- 2




® & &

- .
: £
: ‘ Step 7. {g} @

5 Repent steps 1 through 4 using a magical
cube made up of such points as

Step 6. b : .

Visualise the cube made up of other cube 5 'é"’"'"'ﬁ 53;}
points as given in my diagram, and try not to Lot RN
think of it as a solid, but you should try and \f".%"Mmfé”': A
sec it more as an arrangement of points. Then : : ' 3 ‘gf'
you might have something in your mind's eye : i"..i P
just like my own diagram on the other side of TN E.t:’
this page. : 5&’»--—%--—&'.’...,.,,,@

| | O, 9., 9.5 9,5 9 9¢s 9.5 9 e eeiere e aezey
. Sy y 2 > ’ ’ ’ 9 s wassosresnuresn
; 1 2 3 4 5 6 / 8 "o: .“:
When you reach step 4, however, yoﬁ must &fﬂ‘;‘““."“ﬂx' E
introduce a new series, which would be ! : v :
P Voo
. ¢ i
9 9. ' : '
% %100 117 12’ 9130 %1a2 %15’ %16. C : !
' . : e
: ° f ;.‘
j In your mind try and follow my diagram, and e i/f
if necessary push your mind through this Breaconssoornannond
g o exercise with the aid of some diagrams which
i ' you might have to make.
i : Step 8.
! Yow, come to think of each point in cube
) 9 as being composed of a sot of cubes, so that
2 for example cube 91, is composed of the
; following cubes:
| |
P 0,5 9 2 9 9 29 % o Ty
v i iid iii iv v vi vii vidi

so that you have broken a cube up into eight points 1,2,3,4,5,6,7,8,
and vou have substituted numbers for 1, ..., 8, which are 9, ....,
16, and then you have taken each point and treated as if it were

a cibe and broken it up into eight points, which are Ql’ ee ey

98, for which you may substitute 90, eeoy 916'

Then you are to take each point in cube O, and treat it as a
definite and distinct cube or set of points, which are 91, N
0 , for example, and then you may go on to imagine 9] as a

viii i

cube composed of cight points, which would be

Q ..D.’Q

* i) i)

(]




and this type of mental projection along the lines of a limited

: cube of eight parts, or points, which can be broken up into

eight more points, or a cube of cight more pints, which can be

broken up into a cube of eight more points, is something which can e
go on and on and on in your mind. When you do this experiment, !
vou should try and apply what we have done to each point, so that

vou can finally reach the final number of points, and the final

pcint, which is

16
l‘6xvi(1())

; Using paper and pencil, if necessary try and guide yourself along

| each line of mental projection, as you visualise a cube, give it
& pnumerical values for each point, dissolve the cube, while leaving
the numbers at their proper points, and then visualising each point
as a cube, so that what you do next is to dissolve the cube into

Q;ﬁ numbers, and each number becoming a cube is dissolved into numbers,
and so on and on and on, until you reach the limit.

ot 0 B M S T B e W SO

S———S—— e NNDRIGHNPUSIIPRSIDPNRRSIDES, | ) ettt

! , I. is my suggestion that you explore this experiment at least three
times of week as part of a very deep magical meditation, This
experiment is designed to build up the visual powers of vour magical
mind by making use of what is know as finite set theory. The next
paper, will contain another experiment for you to use, which will
make use of a set of points, which haven't any real limits.

Michael Aquarius
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AN EXPERIMENT TN ESOTERIC MAGTC:
MENTAL PROJECTTON 2.

RS AR PIAE

This experiment is designed for those who have found Mental
Proiection 1 to be quite helpful., This experiment will further
exe ~cisc the magical mind and enable the student to develop

spenific pownrs of the magical mind, so that he will be abtle Lo
entr into rasical worlds with a natural feeline of case.

Tn this experiment we are concerned with infinity ot mind,
whereas in the previous experiment we are making use of finite
t ~ sets of cubes and numbers, using them to project the mind into the
! J F fie.d of magical being in a straight line, so to speak, as we broke up
cub:s irto smaller cubes and these smaller cubes were in turn broken
up into even smaller parts,

Now, we are working with a simple line. This we call the plane

of 'nfinity, so that there is aline, which extends from one point

‘ to inotler, and yet we are not concerned so much with the points
{ron which the line extends, we are concerned with the line as it is.

This iz the line:

Nov, let us look at the line and let us imagine that there are
'[ © two points con that line, we will call them A and B.

L AD

For corvenience, I have placed these line points, A and B,
: imm:diately next to each other. Illowever, we will soon realisc that
‘e thev arc not next to each other, rather they are an infinite
dis-ance apert from each other. Let me show you.

"Between any two points on a magical line, there is alwavs a

third point.

Thercfore, this magical and mathematical law states that
between A and B there must be a third point, no mat.ter even how
close they are to cach other, This is the law of the continuum and

! it was discovered by some ancient Greek metaphysicians.,
M
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This law states that between A and I there is a third point,
T erefore, it would seem to say that between A and B this third
print, which we will call x, is not final. For there must be
s -mething betweer A and X, as well as something between B and X,
lct me say that between A and X there is y and between B and X

tlere is z.

Bit, this must mean that between A and v there is something,
¢ at botween v and x there is something, between B and z there is
mething, and that there is something between z and x. In fact,
e more you think about this line, and the magical law of the

nseness of the continuum, which states:

n

ot

"Netween any Lwo points on & magical line, thevre is always

a third point.”

t e more you come To realise that you can go on awl on in your

&;} r nd arvain, finding points between points, and this will never
¢ me to an end. Try this experiment with vour mind to show to
viurse if the full power of the infinite mind, which vou have.
I ercise this magical power of mind cach day -- I say cach day
&5 that. you will be able to realise that the magical power of
t ie mind is the real power of your own mind.

I1. the experiment in the previous paper, I was very carcful
to cal® vour attention to a limited set of numbers, which 1 set
l etween the :lines of cubes. 1 used the numbers from 1 to 16,
nclusi:ve. However, in this axperiment in this paper, we are
rot setting any such limits, so that if you feel that your mind
Loepins to feel very weak or tired or you experienc? A slight
case of dizziness, then you should proceed with the breaking up

—-

¢f the line very slowly.

Experiment A,

taking the straight line and using vour mind,

vithout making use of any drawing paper, unless there is an

. hsolute emergency, you will analvse the points between any two
y oints and visualise at the same time the points as either

r umbers, lines of division, or as dots, along the line. This

¢ 111 take you into the continuum, which is an infinite world of
i arical mind. Troceed slowly, and follow what 1 have said. Do
' his experiment often, perhaps each day, in order to build the
aind up so that it sees the actual wav the inner worlds are.

fE&&LELEECEELELEEELLLGELELELL
MENTAL PROJECTION 3.

There is a magical law which applies to numbers in much the
same way as the law which applies to points on a line. It is

1s follows:




"Before any number therc is always a number, and after

any number there is always a number."

1 From this magical law, we may conclude that:

‘ "The series of numbers is infinite, without beginning
5 and without end, and that between anv two numbers there is alwayvs

a taird number."

; This means that the magical world is without beginning and without
} end, and that every part of it is without beginning and without
‘ end, so that whatever exists must be an infinite =pirit or mind,
[his means that actual being is infinite. Now, let us exercise

; in n new experiment.,

Take a line, such as this line , and then
| vou must try to travel to the end of it, vou will fiod that you
} y cannot *travel to the end of it, for it is an unendiaa line.
j e Next trv and travel to the beginning of it, you will find that
there is no becsinnineg, for it is a line that does not begin,

; It is a line which just extends from onc line-point to another,
| to another, to another, to another, endlessly, and without

{ besinning., In your mind, try and go to the end of this line,
you cannot reach that end, for vou will alwayvs be able to

j imagine and visualise your mind entering into another state of
that line, so that the line just continues on and on and on and
on. Try to go to the beginning of that line and you will find
that there isn't a beginning, so that the line zo2s on and on

! and on, before and heyond you, in whatever direction you arc
moving, »n and on and on and on and on, forever. There is no
besinnins, as there is no endino, This i1 the infinite power

of mind ~o move on and on and on and on in any direction,

Yow, de this experiemnt with anv line, like this line

Now, wvou can realise that vou can never come to the end of
anvthing, because cvervthing poes on forever, without any limits,
This is what T will designate as the infinite continuum, This is
; what wvour mind is really doing as vou develop your powers, This
? is the rcason why we say that the mind is infinite, being is
infinite, and that space is infinite, in esoteric logic, where

this line

1 reailly means that

- REING = SPACE= MIXD,




Experiment B,

Using what we have said about this line
exy Llore this line in terms of its infinite number of parts, so
thzt between every and any two parts there is always a third
part, and then travel along the line in your mind from one point
towards the beginning -~ so that you will try to reach the
beginning, but you never will -- and then from that same point
towird the ending, but you will never reach the end for the very
sar: reason. Therefore, you are right in the middle of experienc-
ine the infinite pcwer of mind. The mind, you now know from your own
exp 'rience, is infinite in any and every direction. These are the

exp ‘riments and exercises, which are used by mysclf each day. Trx
then, you too can become a master of the magical mind.

Michael Aquarius
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SLEMUNTARY STRUCTURES TN MAGTCAL 3PACS:

Pv olementary structures in macgical space, 1 mean those f{our
basic elements which form the fundamental tvpe of ecntityv to be found
in magical space, Magical space is the space ol the magician's
working, it is therefore distinct from phyvsical sporee, vet it is-the
medium thronch which the macician mast contrel alil space, including,

therefore physical space. The elomentary structnres in magical
space are the elementary structurss of mavical space, These

alementary sturctures are the elements Trowm which (he entire world
of masical operations is assembled and directed. This is the
foundaticn of all esoteric magic, for while wo hove spoken of such
field concepts as space, being, mind, and consciousness, we must now
speak of the elements ol the fiecld, which are to be found in the
magical spaces of space, being, mind, and consciousness. These
elements are found everyvwherr and all magical svstems are composed
of them. They are four in number:

(1) Tke Magical Cube,

(2) The Magical Cube and its projections,
(3) The Magical Lattice,

{4) The Magical Matrix.

Of those {our elenments, T have spoken in the past two papers about
the cube and its projections. However, what is important here is
that all groups of magical elements, all sets of magical thoughts,
for example, can be thoueht of entirely in terms of & cube and its
parts or projections, which are in themselves, also, cubes, A
marical cube, therefore may be understood as a set of beings,

while a marical cube and its projections may be thought of as a
development of Lhis more basic idea, moving really in the direction
of a svstem of cubes or parts or elements which can be developed
without any fixed end. For we can easily apply the principles learned
in Paper Number 4 of this course to the matter of the cube and sec
how infinity can be understood by means of a cube having an infinite
number of parts on each of its lines, which can become easily each

an inf'nite collection of cubes having the same property of an infin-
ite number of parts on each of its lines, or sides, or boundaries.
The idea, here, is that magical space is @ery recgular in its patterns
and composed entirely of magical elements, which can be discussed
with much exactitude.

What is a lattice and what is a matrix? 1In the 4th or last part
of our lst vear course, which scrved to introduce the student to the
macical svstem which we believe in, it was stated that the masters
of the inner retreat (1.5 of 52-1) expressed themselves through two
act .vities, a museum department and a laboratory department, which
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could be understood in terms of "The Applied Lattices Research
Institute" and "The Applied Matrices Research Institute". These
two institutes are parts of our magical system and they are
concerned with the two types of elementary structure in magical
space which are ultimately the most important in the operations
~f magical consturction.

Now, we are in a position to discuss what matrices and
lattices are from the standpoint of magicat theory and practice.
et me sav that a lattice, which 1 am going to draw on the side
»f this page is a magical geometrical figure, where the attention
>f the magician is drawn entirely to the upper, lower and side
oundaries and angles which are elements, or cubes. But it is most
.mportant for you to understand that in the lattice, wo are concerned
;ith the limits of the figure, with the lines, which confine it, and
/ith the values which we will assign to the side and the limits.,
This is why a lattice is such a simple and yet such a basic idea,
and vou can see that because it is composed of lines, it can be
examined just like a cube or other magical object, and it can be
found to be composed of an infinity of parts, all of which --
meaning e¢ach one of the infinite collection of parts ~- is
composed of an infinity of parts, and so on and on, and on,

Tt is important to understand that each lattice serves as the
basis for further magical structures and that when we come to explain
the other magical structures of the world of esoteric operation,
we will see how they build out of the lattice concept, how they
build themselves up out of a basic idea, which is itself built . p
out of other basic ideas. For this reason, lattices are necessory
tools for the magician who is sceking to understand the nature of
the univzarse, =- who is seeking to build up his own universe.

what is a matrix? I would say that a matrix is a much more
complicated lattice, where you are actively making a coordinate
division among energiés, so that attention is drawn not to the "“ound-
aries or limits, either upper, lower, or side, but to the content
of the confined areas, which are energies usually held in place by
a coordinate division, or lines of division which are regular
sequences for defining and containing a system of magical forces,
Thus while a matrix might look very much like a lattice (compare
fig.1l with figure 2), you will note that a matrix does have more
to it (fig 3) magically than a lattice, for the former is a much
more complicated magical structure than the latter, although
because of this complexity, we usually think of matrices as firite
parts of a system of lattices and matrices, which are infinite in
every sense, although when we come to analyse each part we can do

so more easily if we use finite or limited matrices in our consid-

erations.

) Ky
¢ (fig.1l,a ;;ffz)a 4]

Lattice) ix

v 2
R

@ (Fig 2, a
Matprix with

2
K [ gglgggted)
Q|

r

C YN

§5=2




From the bhasic diagram, it would seem that a magical matrix
is what some magicians have usually mrant by a magical square.
lhis is correct, if we undertand that they very symmetrical
arrancement of elements in a magical square forms a regular lattice-
matri» pattern. 1n our system this is always true so that all of
our magical squares form systems of macical power, and we are thus
able to make the transition from figures to magical invocations
of sprcific energics, which can be controlled entirely by magical
thoughts. Thus, we have reached a very special point where the
vorld of the magician is entirely intelligible, For cach of the
vorld: worked by the magician, which are parts of my universec, is
compe sed of mazical forms of invocation, having & certain esoteric
and rostical meaning, and that these words of power mean Something
definite and magical., They become the methods whereby we are able
to cliothe our ideas in sounds, and thus the transition from pure
and rbstract space to sound, as the first determination of space
tas grometrical figures or elementary structures are still viewed
s spice) is sound, which is a principle to be found in the eastern
:nd wistern svstems of metaphysics and mysticism, known by the term
"AKASIA" —— i.e., the space-time continuum, whose property is sound.

TTAEMO TAEMDO
AEMOM (FIG. 4) AEMOM (FIG. §)
EMOME EMOMDZE
M O ME A MOME A
_OMEAT OME AT

"he matrix in figure 4 which is bound by the magical words
TAEMO, OMEAT, OMEAT, and TAEMO forms five magical words., Each of
these words has a specific magical meaning, and thus figure § is
reall~ the explication of a magical syvstem of meanings. (Fig.6):

TAEMO (the name of the magical being)

AEMOM (resides in a magical cave)

nMOME  (located beneath the ocean -- the Atlantic)
MOMEA (lle will come to you)

OMEAT (bearing great treasures)

(FIG. 6)

I think that once you have adjusted yourself to the way of
working with magical names which follows our very precise matrix
iethod, you will realise that the transition from space to sound
s therefore a very easy magical process to experience, However,
s this is only an introduction of the idea of the lattice-matrix
ilethod of magical analysis, I will close this lesson. For your
sractical work in this connection, construct five magical matrices,
or masTical squares using the list given as figure 7, and following
+he rigid forms given in figure 8, so as to avoid any problems and

ronfusion.
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PRACTICAL WORK

P e

Y 0 MO
I'sing the models as set forth in figure 8, 0 MO M
construct magical squares using the following MOMO
i ive magical words: 0OMOY
LAY ELOEN
TALYTON d ; ﬁ -
VORHATOR S -
) ) E M E O L
OTTARMON T O L E
BALTIMRER '
(FIG. 7) (P10, ©)

I am intentionally avoiding words which can cause a marical effect
which would not be thought favourable. therefore the student may
proceed safely in this experiment without fear of any unsuitable
invocations or evocations occuring.

Please try and understand that each word forms a designated energy
and so must be seen as forming a sequence of relationships, which
are entirely magical and operative. This would seem to show that

sound. and space are so closely linked that magically, if not
metaphysically, the one (space) is the cause of the other (sound).

With every blessing,

Michael Aquarius,

5-4 (5)




Monastery Of The Seven Rays,

4th Year Course in Lsoteric Magic,
Introductory Papers to Part 1.
Paper Number 6.

THE GNOSTIC TREE: IXTRODUCLTON,
TIE MAGTCAL ARRANGEMENT OF MATHUEMATICAL MINO.

Some time azo, Fabre des Essarts, who lived in Paris, at 110,
Rue de arenelle, and who was "Synesius, Patriavche anostique, Primat
d'Albircois", wrote a book on "The Gnostic Tree", (L'Arbre szncstique,

Paris: Chamuel, 1970), The purpose of this book was to discuss the

develop rent of modern gnosticism from its ancient and mediacvol
schools and cults. llowever, in order to underst and fully fror within,
and not from just outside, which is an historical tyvpe of understandin
and which is crcatly and {requently open to the criticism of teing

superficial, in order to understand from within, we mast try to cet
inside the Cnostic Tree of Memphis-Misraim, which is the basis of
this conrse, and therefore what ve are concerned about is the masical
structures whtich are found in the magician's mind and which ma:e use
of those "Gnostic Tree tacts trom which metamathamatical and mathema-

tical magic can be derived.

[ ¢m noing to show you how to build up the nostiec Tree in yvour
mind, -- which is quite different from the Cabalistical "Tree of Lifr',
althouch there are many similarities, -~ but we must. proceed very
carefully because this concept of a Nnostic Tree is oxtremely
complicated, Tn order to help with the factual growth of vour
understanding, | will develop our ideas by means ot a BDIALOGUE
hotween myvself and Fabre des Essarts, which took place in the higcher

mental world, recently, in fact the night before last.

TiE MAGICAL DTALOGUER:

wichael: You must understand that 1 have been’able to connect what

1 said abut the foundations of sexual macic and the deductions of
sexual maszic, in as much as thev discuss mathematical and metamathe-
matical sciences with what I said about the four rnostic patriarchates

in my les<on If of the course in Esoteric Enginecring,

Fabre: I1f yvou have been able to make this basic connection, you will
understand that in the Gnostic world of being, evervthing is related

by means of a mazical tree of iwplications which link up every part

to vyvery other part, in terms of the analogices of vibration, 1t is
true that cach gnostic patriarchate in your svstem does have an oxact
relationship to the foundations 6f sexual magic, and to thosn sciences,
which form the basis of magical metaphyvsics.

vichael: The Cnostic Tree is the way in whicl in the mind of the
macician, the entire field of mathemat ical existence is arranged.
However, because there must be human participations in this
arranden-nt, cach of the patriarchates relates to a specific pirt of
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the mathenmatical world of ideal being. The analogies arce much more
than just analorirs, they seem to be laws of implication and

c: rresponlence,

¥ bre: Whatever ¢xists in the magician's mind must natarally exist
o tside of his mind in the world of higher being and space-cons-
susness. Certain types of magical responsibility possess a
stocial affinity (o the magical worlds of one type more than to
a: v other type, This is due to the fact that the *hourht-forms
the one world are constantly being contacted, whercas the thought
f:rms of the other worlds are not so {requently contacted,

VCOCHAGBL:  Tn the fonndations of sexual magic, we discussed the
relationship between such relationships as entailment, ‘nclusion,
ecquivalence, and implication and such metaphvsical or ontologica
ratecories as ideal esscnce and ddeal substanee, veal o<ssence and
real substanee, and then we procecedoed to explore the possible re ate-

tonshiips which counld develop among these abstract Porm.,

! abre:  Yow, vou have taken two lines of mathematical science and
+ yu have determined their place by where on the scale of abstrac-
t ion thev belong, then vou have correlated them to the worlds of
ideal and real essence and substance. Some of these sciences arc
more ahbstract, i.e., set theory is more abstract than category
theory, and lattiece theory is morce abstract than ring theory.
Yow that vou have made a certain structure in the mind and on
paper, it is possible to say that this is the Abstract Lowic of
+he Divine Mind of the Cnosis. As such, this whole world is the
basis for vour world-work in esoteric magic, for, after all,
rnsoteric mavie ~ill have its own foundations, deductions and
experimentations and projections, just as does sexual magic,

»ichael: The=e two lines of mathematical beine seem to be related

I v means nf twa laws: homology arnd cohomology. Let me deiine
bamolooy for Gnostic magic as unity of logical structure in terms

¢’ all locical relationships, and let me detine cohomalooy of logical
¢ ructure in terms of the plurality of logical strocture in terms

ot all losical relationships, such that one is the One and the other
is the Manv of ancient metaphysics, but held together by magical

laws to the exclusion of every irrational element.

Fabre: You will also divide up these universes of discoursce
according to whether or not they perﬁain to the area of homological
law or t¢ the area of cohomological law. Then, arecas will be
divided ¢s to whether they are true in an ideal sense, by retference
(nly to :bstract meaning (althetic truth) or if they ore true in

: real scnse, by reference only to concrete meaning (existential
truth)., I1f thev are the former, they are the domains of
rathematical science within the gnostic encyclopacdia, but if they
are the latter, then they form the fields of mathematical sclence
within the gnostic encyclopaedia.
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Michael: Tt-is obvious that if there is some extrinsic factor which
must be takea into accouant, such as for exampl: 1. auest on of
measurement, or the metric of being, {such that a dimensicn can be
meaningfl vhen it is treated as a wav of measuring beinu) this

would maxe dimension theory less abstract than something like matrix
theory, which is less concrute, aud so mabrix throory would seem to
more ideal, or less related to matrter in the b.-ie and metaphysical
sense of beine-~in-extension. These {actors w.e. 'd constitute the basic
diacram nf the dynamics of beinu in thiw sense, so that perfect and

ideal being is to be found only in ahstract trenley, while the more
concrete modes of cxistence participatc more ot more in he world

atte~, or clsec we can say that the materiol werld becomes more

of r

and wore ideal and spirituaal as it becomes more and onore aopart-
ie iy atiar in the ideal worlds of dimesnions, =uv o rien, ILafs, and
‘eate corins. 1n Lhe case of rings and catecories, sntetlitibility

of Leines is considered less abstract than the perldect enpiy-or-
nirvanite quality of sets and |[lattices, which varge on Lhe world of
nott ingnss in their perfected abstraction,

Fabie: [t should be said, thoushtfully, that when “he magician
bunilds un his world of being, when the maoioian sceks to create

his own sery special universe, he must, draw upon the worlds of

matl} emat ical =zcience in a very unigue way, so that his world of

thot ght="orms will hold together, and have a certain relationship

to hLeing, which we call reality., 1In other worlds only a magician who
builds i+ aworlilbased on the fGnostic Trec will be able to hold his

cre:tion together.

Michael: In subsequent papers, | wilil elaborats tiis Horological-
Cohomaloriecal system of The fnestic Tree and disoass coch of 1ts
parts. mt for the moment, 1 am scching oendy e navell 1t oas a

mag cal structure of abstract mind. 3 oan attaehin: a diacram of thi:
Trec to ohis paper, and | oam outlinine a Littie excreise tor the
stwients to do in order to become more amd more fasiiiar witl

the concept of a magical Gnostic Tree,
THE STUDENT®S EXOROCESE:

Studv the structure of the magical tmostic lren on the nexc
pacie of this essay-lesson. Then go back to the 1t part of . he
2nd vear cours:s in sexual magic and taking the notions conta-ned in
nThe. {oundations of sexual marie" make certain magical arran fements
on paper and in your mind of these principles, laws, relationships,
catrrories, =- whatever vou wish vo usn, or all of them, if -ou wish
ind then build up certain masical ~tructures which are your own
of beins and thougsht. rhen visualise thesc st-uc-
bv a Cietd of light , ond then create
space. After a whil: start

nnostic Trees
turcs ‘ir. space, surrounded
othars nd visualise them absalutely an
of -ombh:ne these various structures that vou have made by means
of mnasical connections and lines o macical or gnostic implication,
Trv to do this exercise before poins to sleen ecach cvening and

vou will find that a certain structure and influence from the

fnoatic tree will creep into vonr dreams and influence you in

wonderful and macgical manner.

a very

.
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CLOSING NOTE:

T am attachin
“to explain in futu
will be ahle to ex
this study.
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g a diagram of the Gnostic Tree which 1 will seek
re papers. Please study it. closely, so that you
pand your intellectual imagination through

Michael Aquarius




Monastery of The Seven Rays,

IVth Year Course in Esoteric Magic,
Introductory Papers to Part I.
Paper Number 7.

THE VOUDOO THEORY OF SPACE AND NUMBER

"When the Houn'gan speaks of space and number, he
:ntends, without exception, those essences or points in
nagical space and in the esoteric space of the magical
imagination, which form the extended body, or extensive
continuum, of the Great Legbha. without exception, also,
ve must say that every number is an ideal participation
in the Great Legbha -- in a word, each number is a Luage.
l.astly, when the Houn'gan specaks of the magical control
«nd use of space and number, he speaks entirely of that
yealm of power which lies within the magician's exclusive
control, a power transmitted to the initiate by his Loa,
a power which is ordinarily reserved only to the Loa,
i{hemselves, for the making and governing of the entire
universe, both visible and invisible."

(Hector~Francois Jean-Maine, "Notes on Voudoo
Meta-mathematics and magical operation," translated by
Michael Aquarius, 1972).

Mi:ch of our magical theory and operational working comes from
t e Ha tian esoteric tradition, which I have becn very careful to
point out is different from the Haitian religious traditions of Voudoo.
As in >verything else, there are those elements of any experience
wiich iave both a religious and an esoteric meaning, except that in
Voudoo . the esoteric meaning is much deeper and ordinarily unknown
t» even experts of social science in the field of the Voudoo religion.
T» say that Space and Time are vague mysteries -~ as is done in the
Voudoo religion -.-- is not enough, for in the very Voudoo esotericism,
tiere ire many explanations to be found which are open only to t he
jiitiat.es of the mystical schools, such as La Couleuvre Noire, which
i; our own special inner school of Voudoo esotericism, and of which
t e author of the above passage is the international chief.

Hsnce we are to understand that space and number are parts of
tie extension of the divine being, and that because space and number
a~e abustract magical essences or points and their relations, the
migici.n who is working with the world of space and number is coming
to worl: entirely with the body of God, in the sense that after ;rou
have romoved the qualities which fill space and number with sucl:
d.vers ty, and after you have made a very careful act of abstraction,
then what you have left is the magical essence with which the VYoudooist
miy wo 'k directly. Take away all of the qualities of space and time,
all co.ours and sounds, all shapes and surfaces, and what you have
1nft is the esoteric being of pure mind. This reality is the divine
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Legbha, which is the substratum of all existence, A very similar

view is held in esoteric Buddhism, where by a very similar operation
it is possible to remove all qualities and realise the essence of
Buddha, wh)se body is the mystical substratum of existence, .
Buddhism and Voudoo in their esoteric aspects are essentially one

in principle, because they are one in principal,

After this magical operation has been performed by the initiate,
he is then able to exercise those powers which he has develop:d in
order ts control and to work the universe and tc build up sys ems
of worlds, both inner or outer, in precisely the same way in vhich
the gods, or Lca, build up the cosmos from the olerents of thoeir
magical imagination, and with the capacities of Etheir esoteri: and
magical wills. This is also a common practica in the field o
esoteric Buddhism, where worlds come into existence because tiey
are willed and imaginatively brought into existence 1y the gols as

T creators. This knowledge is the basis of all magical theory and

sy . . . ' .

-/ practice, both western and eastern, in its fundamental realitv and
law. Here is another quotation from my brother esctericist, Jr.

Jean-Maine:

"For the Houn'gan-who»knows—and~who»seeS, which is the very

highest of initiations, the world of space znd numbers may

be viewed as a sort of extension of his owr hody into

abstract consciousness. He has had to beccme the Luaze

in order to receive the immediate and direct participaition

of the Great Legbha in his own consciousness-at-will; now,

; he must realise that where there is to be found the boHdy

I of Great Legbha, there his body as Luage is zbsolutel s to

be found. Where he is able to see the inner worlds anad

all of their magical contents moving as flasshes of 1i tht

and abstract form through an equally abstract space, 30 he

must understand that it is his body and that of the Great

Legbha, united in the metasexo-magical and mystical marriage,

that he sees. Where he feels certain powers rushing agrainst

him and around him, these he must realise are the for:ces and

processes of his own being, extended into infinity. ©WYhere

‘ he comes to experience certain strange mysteries and to

! bring back these truths to be taught, he is reporting

essential autobiography. Where he perceives the very

changeable energies of the inner worlds which are constantly

making manifest the changes of nature, he is living

) through directly the manifold changes and movements of his

own will and judgement. And, lastly, where he experi:z:nces

the profound permanence of spiritual being and identity of

magical substance, there he experiences and comes to k<now,

each time in a deeper and deeper sense, the magical and

metaphysical permanence of his own union with Great L2gbha."
(Hector-Francois Jean-Maine, Thid.)




Pend

The reason for our exﬁﬁision into the Voudoo theory of space
and number has been to give an extension of our view of the magical
tree ¢f mathematical being, which in paper number 6, has been descrined
so carefully. We are concerned to show that these magical construc-~
ticns are not foreign to the very being of the magician, but that
they zre actual and real experiences of his being and consciousness.
It is important to dnderstand that. the student must not think of
the field of magic -as something outside of himself, for it is
sometling well within himself, well within the myst:ical universe which
is to be found within his existence, 1In a very important sense, his
consciousness now inctludes the whole of existence in its fundamental
state. He is the magical master of a certain destiny, which
is of great importance ir. the building up of the inner wisdom that
11l is one, one in the muzgical consciousness.

Student's Exercise:

In order to realise the inner unity of consciousness and in
srder to build up a certain awareness of the power of the mind and
imagination to control and to build upon experiences of a totally
magical character, we must realise that magical being is one.
There fore, the student will follow out this four part magical exercise,
in or ler to realise the deep power of the magical mind in
abstraction and imagination.
Part I. The student will make a drawing on a piece of paper, within
a square of a tree and perhaps other objects, such as grass, perhaps
an animal, etc. He should colour these objects with a pencil, or shade
them in a certain way, so that they appear to resemble nature.

Part II. Assisted by a very good eraser, let the student then begin

to remove all the shades of colour and the colours which are found in
she scene. He will be left with the’ outllnes, or forms of the
bjects, i.e., the tree and the grass, etc.

’art TIT. Let him now with the eraser remove cérefully the shapes
»f the trees and grass, and the contents of the drawing. This will
~esult in their being a blank sheet of paper before him,

Part IV. Let the student now gaze upon the blank sheet of paper and
repeat in his mind the process which he went through with pencils

and lastly with the eraser, each time he should think of how he is
iooking beyond what appears to the -eyes on the paper to the pure

~jeld of space. As he becomes skilled in this operation, let him

-~ake any other scene, either from life or from some book, or paper,
ind repeat this process of the abstract imagination. When he has

ione this he will realise how it is possible for the imagination

ind the abstract mind to work together. Then let him begin to

.mgine various magical forms present in space, or else let him do

;ome of the previous magical exercise which we have taught in these
-ecent papers. The entire purpose is to make the mind and imagination
strong in the use of certain ways of seeing, which go beyond the range
»f the scnses. As my brother esotericist has written:
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"When the Houn;ggn has developed his powers of percep-
tion to that degree” which allows him to see-the-~Loa and their
works, then we may say that vision, imagination, and thinking
are all working together and in harmony. He has come to that ¢
stage where the eyes are no longer physical but have become
metaphysical. He will be able to see the entire world as
a system of mwagical forces, and as he can see so he can do.
For it will now be possible for him to act in the inner
worlds, into which he sees. There is not any window which
separates this initiate from the actualities of invisible
existence, he is there as he sees himself to be there., When
this achievement has been realised, we can then-- and only
then, -- measure the degree of his initiation and the level
of his occult consciousness by what he will +e1l us. Some
persons may have gotten into this world through an improper
jack of balance in their psychic mechanism, others may have

forced open the doors through drug taking or some chemical
abuse; but when the true initiate makes his report, the experts
can easily judge by his production, that he has mastered his
gift of the prize of the eyes. Then, they should realise
as experts in these esoteric matters, that when he speaks
and when he writes, it is not the Houn'gan, nor even the
initiatic Luage who speaks and writes, it is alone the Great

Legbha."
(Hector-Franccis Jean-Maine, Ibid.)

Michael Aquarius and Hector~Francois Jean-laine
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Monastery of The ﬁéﬁen Rays,
IVth Year Course in Esoteric Magic,
Introductory Papers to Part 1.
Paper Number 8,

T%P INTUITION OF SPACE IN ESOTERIC VOUDOO

"The esoteric Houn'gan has developed the capacity to sce
the fabric and frameworks of space in a very spacial scnse.
He now can see space in the same sense that the non-initia-e can
sce the world of colcurs and solid objects. There has been1
scme special transformation of the power of sight so that in
tte brain a magical imposition has occured over the field
of' physical vision. ©Not only does he see the world as anyosne
else could see it; but he is able to adjust the i1mages so that
h-s imaginative power can add to or subtract from what he sees,
and this is complicated by another factor. He is also abl: to see
beeyond what is given in physical vision and he is able to
project any image given to his brain, and he is able to remove
that image so entirely that while physical vision continues,
he sees now something else, or nothing at .all. This psycholo-.
g .cal quality is noted in those patients who have become
'blind' through no physical sense. But as the Houn'gan's
pwers are due to acts of magical will, they cannot be corsidered
p ithological, unless.the acts are subconsciously induced, which
i never to be found in esotericism. However, there does occur
a state where the seer looks out beyond anything that he right
have wanted to see, and gazes upon light fields of nothingness.
Then we say that he has been 'blinded by the gods'. In sich a
case, -he is only concerned with the magical vision or intiition
of pure space. In this sense, if we say that being = space=
consciousness, such a person has been able to see consciousness,
This gift of the eyes is to be found only in Voudoo, esoterically
considered, and there it must be considered very rare, Also,
we might note that always the intuition of space in esoteric
Voudoo is the experience of seeing magical light, no cther major
quality can be said of it, and in judging the healthiuvess of
visions, the esoteric Houn'gan will always ask concerring the
quality of light involved, just like the impressionist painters
of 19th century France."

(Hector-Francois Jean-Maine, "La Prise des Yeaux", trarslated

by Michael Aquarius, 1972).

When people speak of clairvoyance in occultism it is usually
vary unlikely that they know anything of which they speak. Thev have
only very vague views, and mainly they believe in feelings snd :udden
rushes of images. How different then is the magical view as it is
found in the above passage, where the mechanism of second-sight is
explored and judged in terms of its qualities of light and vnior with
the gods., This seems to.be the only worthy approach, for we arc¢ concerne:
with a magical and exact understanding of visual experience in -ts
occult sense, which does not invite the unhealthy qualities of

|



psychism and vulgarity. Bulsthe goal of all seeing is the

imaginative seeing of space as light, and this intuition of space,
which is beyond the merely physical act of seeing, is the basis

of the magical work of building up the world into a system of mystica’
realities. We must begin with the ultimate basics of being and then
we must build up everything, and we must be able to see what we are
doing, we must be ﬁble to see everythiug.

In order to.experience the reality of the intuition of space,
I am going to do two things. We will first have another guotation
from my esoteric brother, and then I am going to present a very
useful exercise for the development of the power to have the intuition
of space. Both the quotation and the exercise arc closely tied
together, and so the student will find that the exercise anplies the
lesson of the passage from Dr Jean-Maine. The passage, taken from his
esoteric work, "La Prise des Yeaux", or "The Seizing of the Eyes",
presents the basic principle behind the esoteric Voudooist theory

of vision.

"When the young Houn'gan has begun the experiences wiich are
associated with the prize of the Eyes (I am here speaking of
myown experiences) he will gaze out upon the vastness of

space and begin to focus his eyes upon a certain caln object.

‘Tt is very important to focus upon something which i« calim,

for the power to concentrate is better in such a situation.
Later he may go onto something moving, less calm, or more
¢ifficult to capture with the eyes. He will then focus with his
eyes and he will begin to gather all of the qualities which he

l as before his eyes into groupings of colours and substances

:nd forms. These he will abstract one by one from the total
field of his intent gaze, and he will move more and more deeply
nto the world of concentratién. Little by little, the objects

will dissolve into ribbons and rays of light, playfully moving

——- he has discovered the nature spirits. Little by little,

the forms will become more and more regularised and formally

geometrised, radiating an energy and subtle power -- he has

ciscovered the angels. Little by little, as his intensity

of concentration grows into a meditation, the forms will become

relationships and patterns of abstract measurement -- he has

discovered the Syzygies, Little by little, as his meditation

approaches upon a pure state of contemplation, the relationships

and patterns, however abstract they might be, dissolve into

the pure field of light -- he has discovered the intuition of

space. Now, the eyes can only sece the calm field of light,

but then by some subtle mechanism, which must be absolutaly

invisible, the light becomes a field with some faint flickering

of light, gradually we can see flickering lights. The
flickereing lights begin to move and to dart about rather curiously,
exhibiting a complicated pattern, which after much observation becomes
easily understood and logical, These lights seem to come fror nowhere,
and they operate in ways which reflect a certain law or inner rhythm
of existence. Gradually he will come to know these lights and to
participate in their being. Gradually they will come and speak to
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him, but not as something outside,
will spe:k to himself, when thinking about some problem. Gradually
they will take on the whole fabric of meaning, so that each flickering
and each movement will mean something. Then, the seer will understand
the mystical meaning which we attribute to Light in the Holy
nA1l is light' he will say. "More light, more lifht!

but more as the way in which someone

Scipturers.

he will seek."
’ (Hector-Francois Jean -Maine, "la Prise des Yeaux",

translated by Michael Aquarius, 1672)

EXERCISE FOR STUDENTS

The student should now concentrate on a field of purc li: ht
and he will try to experience the field of pure intuition so that
he may begin to see the flickering of the lights. This exerci:e
combines the experiences of the 1lst year course in meditation vith

the recent papers of this course.

Michael Aquarius and Hector-Francois Jean-Maine
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. Monastery of the Senen Raps

Monastery of The Seven Ravs,

“Vth Year Course in Esoteric Magic,
Tntroductory Papers to Part 1 (2nd Series)
Paper Number 9.

THE CULT OF MIRROIRmFﬁNTASTIQUH:
FROM THE INTUITION OF SPACE TO THE SEEING
OF THE MYSTICAL GEOMETRY OF LEGBHA,

"When the esoteric Houn'gan has reached a certain degree of
nagical arhievement, he is then able to 13o00k-out! upon the fields
¢f magical being which are found in the realm of inner light. 1f lie
will but gaze more and more into the fields he will begin to discover
. certain regularity of mystical structure. lle will begin to recog-
r ise the mystical geomelry of the Voudoo Christ. This mystical
grometry is called in esoteric language, as totally distinct from
t 21ligious language, The Great System of the FA. The FA is both self-

¢ »nscious and independent in its divine being. It is the basis of

.11 magical structures. Tf the magical crossroads, or Correfour,

is the 'body of Christ', then the Fa must be understood to-be spirit
¢f the Christ. For the Fa and the Great Highway (Grand Chemin) which
:re one, as the mystical union of the spiritual Christ essence and

( hrist substance, form the higher or archetypal world of the divine
Jogos. Between the 'Body of Christ' and the tSpirit of Christ! we
find the 'soul of Christ', the mysterious anima Christi of the mediae-
\al catholic theologians. In esoteric Voudoo, the 1soul of Christ'

is an emanation towards the body, as well as the evelution of the body
into spirit; This is designated in esoteric Voudoo as 'Mirroir.-

[ antastique', as in this'magical mirroir', the Christ may be sa'd to
zct in his principal states of consciousness. The symbol of the Christ
is the sea-shell, for the Fa is worked by means of the sacred sixteen
cea-shells in Dahomey. The sacred symbol of Mirroir-Fantastiqu» is

t he sca-shell of unity between body and spirit.

The principles of magical geometry are to be found in Fa, which s
1iterally the world of axioms and magically self-evident ideas. The
application of magical geometry is to be found in Carrefour, Le:bha-Petr
The ileal world of theorems, however, and those methods of proof which
sre intuitive rests in the world of the mirror. llere reason and intuitsi
blend in the unity of mystical vision. One does not have to th nk somc-
t hing out, one has merely to sce with the inner eye the method nf
demonstration. The esoteric Houn'gan has mastered the world of inner
s.pace and light. Now, as he seeks to learn more and more about realit-,
e will explore this world, guided by magical theorems and equat ions.

..s he seeks to learn more and more about the inner being of true magiec,
o . T 0 the act of seeing. The perfect
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In esoteric Voudoo the act of seeing has been so refined, that
it isn't even necessary to open one's eyes in order to grasp
reality. Reality is there, it is seen by means of the inner vision,
which probes the unseen worlds gradually making them more and more
visible to the inner senses. As one gazes more and more into the
unseen, one becomgﬁ conscious more and more of =a certain magical
geometry or system of symmetry, which pervades the inner worlds
of light. To see this world is not enough, however, for it must be
'brought-back' to the external world and applied through rituals,
research, or some other acceptable method. Between the two poles
of this =Xxperience, there rests the territory of 4 he Mirrer, who is
also a s=1f-conscious and independent being within (he totality of
the Christ. The method of bringing through this reality (which is
also an ideality) is by means of certain mystical equations and theorer
The esoteric Voudooist should also be a very capable met.amathematician.
He must work with the inner worlds as they are the fields of his
geometry and occult algebra. What he does is move in his inner
consciousness, intuition, and abstract mind between the world of
axioms and the world of applications through the world of theorems.
This is the world of geometry as a science, or body of knowledge
Now, we might ask about the world of geometry, which this science is
about, The answer is simple. The inner world of pure space and
mystical arrangement which is the world of light and all of the
dvnamics which we have seen does give off a certain symbol to the
mind. This is the entire world of axioms, theorems, and applications.
This is a symbol of the Christ, or the mode of His revelation. The
pure space, which is beyond the world of proofs is also a geometry,
in the sense of a geometrical object or objective, This is the

“direct vision of the Christ in the state of being prior to revelation,

This space‘is distinguished by being composed of four different types
of spaces:
(1) The Primordial Space of the FA-Grand Chemin (Ideal Essence)
(2) The Ideal Space of Mirroir—Fantastique (Ideal Substance)
(3) The Real Space of Carrefour (Real Essence)
(4) The Real Space of Luage, Incarnation and Concreteness
(Real Substance)

The esoteric science of the mystical geometry concerns itself
with only the first 3 points. The fourth point is entirely related to
the field of sexual magic in the external world, although it too is
highly esoteric. But the Luage mystery is not considered by
esotericisms to be a geometrical mystery, rather it is viewed as a
mystery at the basis of sexual magic. The science of sexual magic
is based upon such mysteries as the Luage mystery, while esoteric
magic is based upon geometrical mysteries, It is for this reason
that we speak of axioms, theorems, and lastly, applications, This
1s the threefold distribution of geometry in the sense of a science,
while the fourfold distribution of geometry as a space-reality is
the basis of this esoteric science,
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As part of this fourfold and threefold distinction we must
introduce the distribution”of light. Geometry as a science is about
1light, because space is light.. Consequently, only the esotericist
who has received the prize of the eyes can really do the geometrical
scientific work of the inner worlds. This is why clairvoyence is a
necessary condition for higher magic, especially for the magical
work of the FA and Fhe Mirrioir~Fantastiqua. It is possible to
be successful as a magician and to the wori: of Luage and even some-
thing of the Carrefour work, either sexual magic or ritual magic.
However, all %ypes of magic which depend upon ideal being demand the
posse:sion of the gift of the eyes by the operator. And by clairvo-
yance we mean one thing only: the nature of esoteric vision and
irtuit ion which is possessed by the members of the innermost

erhoo*s of Voudoo. Other understandings of clairvoyance will not
do, fcr they are based on other presuppositions, such as mediumship,
orient.al modes of training, and non-mathematical considerat ions,

In summary, we must quote again from Dr Jcan-Maine:

"Esoteric vision must be understood fully as a union of both
seeinr and constructing., This latter matter relates to both images
and thoughts. For the esotericist in Voudoo, there is no need to
depend upon an interpreter to assist in the communication, He who
sees nells what he has seen. For if he could not tell us what he had
seen, he would not have been able to see at all, There must be
a per ‘ect union between seeing and explaining. JIntuition and
under standing must be one. The mind must enter into the imagination.
The m nd rust be united with the imagination, and this is what is done
to the candidate when he receives the Prize of the Eyves. The mind
~and imagiration are blended or married mystically.

By means cof this process, the traditions and rites of the

esoteric Voudoo are clearly set apart from all other forms of initia-~
tion and psychic development. without passing any judgemeits, it
must be understood that esoteric Voudoo has developed one ~ype of
instrument for its work. Now, it makes use of this instrument in

a very specific sense. This specialisation is at the very heart of
Voudoo, as an esoteric form of existence." (Ibid).

STUDENT'S EXERCISE:

Using the diagram which appears on 3-3 of the 2nd vear course
in sexual magic, vou will place onto that chart the three remaining
parts of Legbha (Fa=Grand Chemin is already on the chart), which
are Mirroir-Fantastique (level of the 4 Marassas), Carrefour (level
of the esoteric trinity), and Luage (Between the esoteric trinity
and human institutions). Perhaps it might be helpful to make a large,
newer chart for this purpose on paper or card-board '

Michael Aquarius and Hector~Francois
Jean-Maine
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nake any real claims to the occult. The ordinary Voudoo pries:,
however, has certain magical powers, which he can cultivate. The
direction of this cultivation will determine the course of his
magical development/ . The mode of development, if proper, will lead
to the Prize of the Eyes, otherwise it will lead to a quasi-
mediaeval type of superstition. Once ther: has been this type of
development, it is possible to arrive at a unique mode of conscious-
ness which gives to the possessor the entryv into tihe invisible
world. This practice which goes beyond the most refined forms

of Chamanism has its roots in a mathematical interpretation of
esoteric vision. Other methods of occultism go beyond the ordinary
range of the Voudoo faith, but they do not arrive .at the precise
point of esoteric Voudoo, which directs jtself along very exact lines
of growth and inner development. The lines have been set out in
advance by means of a mystical theory of axioms, a mystical system
of theorrms and equations, and a mystical system of magico-
geometrical applications. This systematic approach marks off
esoteric Voudoo, especially in the cult of theorems and equations,
as a completely unique and magical system. Hence, the esoteric
foundations of the mystery of space form that portion of the inner
worlds. where the older magical consciousness of Atlantis is fully

restored.

Note on The Space-Intuition and Light-Vision concepts
in Esoteric Voudoo:

"The entire world of esoteric experience may be
understood to be a single and -unified experience of being and
ideal existence. The intuition of space and the vision of
light are one because from experience and not from any
doctrine, we have felt the inner worlds as one type of reality.
When the esoteric Houn'gan, therefore, seeks to enter upon the
world of light, which is the basis of his magical geometry,
he must first of all realise that the light is both seen and
perceived in the unity of space and light. Vision and intuition
cannot therefore be too carefully separated. The Voudooist
must realise that because of the unity and simplicity of
light, both light and space are one reality. Light and space,
moreover, are the very same reality. . This activity of existence
in the worlds, as a matter of metaphysical fact, means that
being is one and that reality is one and that ideality, if it
means anything at all, does mean truly that reality is both
seen and intuited in the very same act and that only when it
is no longer possible to have this unity of experience is it
possible to say that reality is no longer ideal. Tdeality
means therefore that which is both intuited and seen in the
same act, or that which can be so experienced. Many magicians
have 'been as lost as the metaphysicians for an experiential
definition of thedifferencebetween jdeality and reality, ideal
being and real being. Now, we know that this difference can be
explained in very precise terms, as the presence or absence
of the unity of space~intuition and light-vision."




STUDENT!'S ﬁXbRCISE :

I

The student should review the exercise given in paper Number 8,

The passages in quotation marks are form "La Prise des Yeaux",
by H.-F. Hean-Mainej translated by the author of this course.

Qur blessings always,

Michael Aquarius and i.-F, Jean~Main.

Attachment to Paper Number 10.
"The Magical Student's Esoteric Notebook':

Beginning with this lesson, the student will keep a magiczal
notebook in which he will make certain occult notes as directed by
his teacher in these lessons. Each entry in this notebook will be
designated as either a lst, 2nd, 3rd, or 4th type of magical eatry,
or information. The meaning of these types is as follows: v

1st type: Refers to information concerning the Luag:?
principle in the Legbha metaphysics and magic. This is the fi=ld
of sexual magic.

2nd type: Refers to information concerning the Carrfour
principle in Legbha metaphysics and magic. This is the field >f
ceremronial magic, healing, and protection-methods. This is maznetic

magic.

A 3rd type: Refers to information concerning the Mirroir-
Fantastique principle in Legbha metaphysics and magic, This is the
field of magico-metamathematics. as in La Prise-des-Yeaux.

4th type: Refers to information concerning the FA-Crand
Chemin principle in Legbha metaphysics and magic. This is the
field of magical foundations, esoteric ontology, and real divination

]
% and magical tharot.

The students will now copy into their notebooks the following
; 1ist of plants, roots, and herbs, which are sacred to certain Voudco
: cods, and which are to be designated as "2nd Type Magical Informaticn'.

10-3
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1/‘
A
LIST NUMBER 1.

]

Sacred to Maitre~Grand-Bois-des-Iite:

i. / 1la quintefeuille

ii. la mandragore
iii. le vanillier-feuille
iv, 1l'asperule odorante

Sacred to the Legbhas:

i. Tisane creole (Legbha~a-ti-Bon)

ii. 1l'ences (Papa Legbha)

iii. 1la racine du roi salomon (Maicre Carrefour)
Sacred to Ogoun:

i. calamus draco (Congo Savanne)

ii. les haricots rouge (Ogoun-Chango)

iii. 1les tabacs (Ogou-Fer)

Sacred to the Guedes:

i, 1'armoise amere (Baron la Croix)
ii, la liveche (Guede-Azacca)

iii. 1la valeriane (Baron Cimitiere)

iv. .. le cafe-aux—~endives (Guede XNibbho)
v.  les feves blanches (Baron Samedi)

Sacred to the Simbis:

i, 1 'hysope (Simbi-en-deux-eaux)

ii. la verveine (Simbi-Agwe)

iii. 1l'eucalyptus (Simbi-en-deux-eaux)

iv. la tisane~des-fleurs (Simbis-les~beaux)

In future papers and lessons, certain exercises will be given
wiich will instruct the student in how to prepare magical packs and
other occult objects for protectlon and huallng, based on information

si1ch as the above list.

17-4

Michael Aquarius and ll.-F. Jean-Maine
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Monastery of Thejﬁgnen Rays,

TVth Year Coursdé in Esoteric Magic.
Tntroductory Papers to Part T (2nd Series)
Paper Number 11.

THE CULT OF MIRROIR-FANTASTIQUR:
SELF—EXA%INATION FOR TIE VOUDOQ STUDENT=

.

We have decided in this paper to submit to the student a list
of those questions, which we believe to be most important, for
determining the correct attitude of the student towards the subject
matter of Esoteric Voudoo. It is important, therciore, that each
student answer in the quiet of his own heari these questions, 59
that he come to realise what his mental snd emotional attitude towards
the Voudoo expérience is. These questions. are te form the basis of ‘the
student's further self-examination, and they are to he included in
his magical notebook, as "General Information, which applies to Types
1, 2, 3, and 4 magical work". This series of questions should ve
reviewed by the student from time to time, perhaps on a monthly basis,
in order to determine just exactly his inner progress in becoming cne
with the psychology of esoteric Voudoo. We will now present the
questions, which in a way, make this lesson an entirely practical or
operational exercise.

VOUDOO SELF~EXAMINATION:

1. What is vour race, family nationality, or tribal back rround
‘ d ’ N M ’
an' how does this help or limit you in the experience of Voudoo”

\ p A

2. What is your religious and cultural background and in what wa-
docs this help or hinder you in the Voudoo experience?

3., What is your understanding of living according to a Vecudoo
rule of life? Have you tried this for some time?

4. MHave you experienced the metaphysical phenomena of Voudoo?

5. liave you ever been the object of the psychical phenomena of

Voudoo?

6. Have you ever been the olject of tbe'occult phenomena of

\ oudoo?

7. What is your aim and motive in becoming interested in the
csudy of Voudoo esotericism?

8, How do you understand the word "Voudoun"?

9. Why have you come to this school, the Monastery, rather than

to sorie other school of Esoteric Voudoo?

10. Have you ever belonged to some other school of esoteric

vV audoo?




11, Have you any p;ﬂﬂ% for entering another school of Voudoo?
rad d

12. Wh do you think that the Monastery is the strongest
school of esoieric Voudoo?

STEy

13. Do you believe that subtle and magical forces, controlled
by experts, rule tﬁis‘world?

14. Do you helieve that these experts are the high=-prests and
masters of esoteric Voudoo?

15. Do you believe that human destiny and the history of nations
can be controlled by Voudoo masters?

16. Do you believe that the world is essentiallv a reflection
of the ideas in the Divine Mind of the Voudoo Christ? '

17. Do you believe that Voudoo is concerned with healing and

protective work?

18, If you were unable to pay the fees which are asked for
instruction, how would you pay the Voudoo gods for these instructions?

19. Do you believe in possession by the Voudoo gods?

20. Are you svmpathetic with the idea of mystical marriace
to the Voudoo gods?

21. Intuitively, do you have a special feeling of fondness
towards a particular Voudoo god?

,"{(“

22. Do you believe that the social ethics of Voudoo is identic:!
with that of the Gnostic and Catholic religion?

23. Do you believe that the personal ethics of Voudoo is
identical with that of the Cnostic and Catholic religion?

24. Do you really understand that the Voudoo religion is
different from esoteric Voudoo?

25. Do you understand that your instruction is in esoteric
Voudoo and not in any primitive rellglon or folklore?

26. What do you understand by magical study in Voudoo?

27. What do you understand by practical work in, Voudoo

occultism?
28. What do you understand by initiation?
29, ,How many types or degrees of initiation do you think

there are?

11-2
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30. What are these tyyeglor degrees of initiation?

¥

31, Who gives the initiations of Voudoo?

32, What do you think is the difference between a secret

society and an esoteric school?

/

33. Do you want to belong to a secret society, an esoteric

school, or both?

34. llave vou read any books on the subjects covered in tlis
list of questions? If so, review them in your mind, or list thcm

on paper.

35. Will you have enough privacy to study the esoteric
sciences of Voudoo undisturbed?

36. How do you really think it is possible for hlack mag:c
and occult evil to be effective?

37. What is white magic and how does it work?

38. How would you go about convincing the public that

Voudoo is not evil?—

39, How would you go about selecting students for the study

of Voudoo?

40. low would you go about explaining to your family that

you were engaged in the Voudoo experience?

41. What do some occult writers usually mean by the idea of
the mystical marriage between gods and men?

42. How would you react if a loved one were possessed by one

'of the Voudoo.gods?

43. low would you purify vourself for service to the Vourioo

gods?

44. How do you expect the Voudoo gods to know of vour desire

to serve them?

45. Ilow would you be able to use the gift of esoteric vision

to scrve tle Voudoo gods?

46. low do you think the Voudoo gods will appear to you in

esoteric vision?

47. What magical foods or other delights would you have ready
for the coning of the Voudoo gods?
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435. Do you believe thﬁpMVoudoo is essentially a religion of

love?

49. Do you think that the Voudoo gods will find you acceptable? ¢

50. Do you feel that they will wish to possess you?

/
’&&&&&&&&&&&&&&&&&&&&&&&&&&&&&

Ttese questions which are framed to reflect the student's
approaclt to the field of esoteric Voudoo should be used a
exercise and may serve as the basis for the daily meditation of
the stucent. The student, then, may use one question each morning
or evening, for a period of fifty days. At the end of the fifty
days, he will begin again the act of meditation with the 1st
question on the S5lst day, and so on. In this way a certain depth
is built up in his consciousness SO that the becomes more and more
aware of the reality of Voudoo as the ultimate mystical experience.
Thw questions are framed in such a way as to suggest many possiblities,
so that much theory is taught, for what they assume, we believe to

be true and factual.
Michael Aquarius and I.-F. Jean-Maine
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Monastery of thewsgven Rays,

IVth Year Course in Esoteric Magic,
Introductory Papers to Part 1 (2nd Series)
Paper Number 12,

THE CULT OF MTRROTR-FANTASTTQUE
SATURN=GNOSTS AND SATURN-CABALA IN 2S0TERLIC
vOoupoo,

tsoteric Voudoo is the cult of Saturn in his many esoteric
aspects, This means that all of the Voudoo deities are aspects of
one principle, which if they be designated as Legbha, Guede, or krown
by some other name, they are all parts of a great svsten of symbolic
raaliti=s, magical forces, and types of knowledge-- which by forming
a world in themselves, constitute the magic cal universe of the
esoteric Voudooist, The esoteric Voudooist thusly confines his interest
to this magical universe, and does not work in any other world-
svstem, This is what we might call the "Saturn-Gnosis" of the svstoem,
which is a term used in other schools, where another concept of
Saturn and Cnosis is to be found., Our view is expressed by the

following:

All of the laws of Voudoo in the esoteric scnse, which we
understand to be the Loa of csoteric Voudoo -~ for the laws go decply
bevond the sbope of cxoteric Voudoo -~ can be understcod by a very
sccret science, gnosis, or knowledge, as being parts of one very basic
re-ality, which is governed by certain very important and fundament ai
laws of magical understanding. The many parts form one system of
operation, and furthermore the’qualifinﬁ of one svstem s-cem to have
developed within the history of this qchoo] in order to define all
of the other parts. At one time, let us assume that every Loa was of
ecual power and influence. Then as esoteric considerations hecame
more and more important, the influence of one occult tyvpe came to
dominate all of the others, making all of the others major parts or
minor attributes of this central force. All of the Loa underwent a
change in power, some becoming greater, some less so. Gradually, the
s-pructure of an esoteric magic emerced with time, something which was
then believed, and now known with certainty, to be the ancient nagic
o~ Atlantis, For if at the dawn of historv the mvsteries of Father
Saturn were the svnthesis of pure gnosis and magic, soO now the esoteric
movement of consciousness more and more dooplv into the world ot magcical
asperience produced a renewal of the Saturn-mind. Now, the magicians

Yo souzht to co beyond withdrew to the plane of Saturn, rccocnising
tie very roots of their magical powers. S0 now, all magics donu were
t > be done esotericially under Saturn and the Saturnian influence,
asd under Capricorn and the magical timelessness of the Capricornian
irfluences. In Voudoo, the influence of Saturn Lecbha was determined
f indamentally by the entry into Capricorn of the Sun (Leebha) and the
manifestation of the Sun through throuch the verv Saturnian influences
o the Cuedes, Maitre—COrand-Bosis, Ogouns, Saturnian Simbis, and the
v:ry deep Vetro Loa. This determined masic as a finalitv, while otbher




magical structures determigeﬁ‘religion and the Voudoo of the common
1ife. But for the magicians, and most especially for those

gnostics whe knew, the ultimate magic was of Saturn-Capricorn, and the
Sun (Christ-Legbha) turned away from all other influences to incarnate,
under the sign of the magical seagoat. (Hector-Francois Jean-Maine, w
"La Prise-des-Yeaux").

/

Saturn-Cabala refers to the way of magically working with the
objects of the Saturn-Gnosis. Thus, the way in which a Law is
understood in terms of its symbols and the way in which the magician
draws out the magical essence by means of these symbols, reflects
upon a certain practical skill. Thus, Gnosis is theory, while
cabala is practice in the area of esoteric Voudoo, Cabala is the
application of the magical powers to certain symbols as well as the
derivation of certain magical influences and powers f{rom these
symbols. Both theory and practical work are necessaty in magic, and
in esoteric magic both have equal value. In the cult of Mirroir-
Fantastique, which is the essence of esoteric Voudoo and esoteric
magic (Legbha in Capricorn) each of the magical deities or forces is
worked in a very special way, according to the magical meanings
attributed to the essence of the Loa, which in turn are related to
the symbols of that deity. Each magical being has a certain reality
in this way. and the magical work is based upon the very specific
knowledge of the gods as parts of the larger system, Certain herbs,
for example, are attributed to Maitre-Grand-Bois-des-Tlet, but as
he is an aspect of Legbha, the attribution is to the Sun in
Capricorn‘as seen from one particular aspect. To recognise this
balance between attribution and fundamental reality is a matter of

¢/ gnosis, but to work it out in practical magic, by means of symbols,
this ithbe'ppactical cabala of esoteric Voudoo. The following
passage brings out this meaning: P

Pe

Concerning the symbols of the gods, or Loa, as they are used

in esoteric Voudoo, one has only to study the various magics

in order to see what is their link to Legbha. For example,

the magical deity, or Loa, Limba may be understood as an
influence derived from the Sun in Capricorn with Moon in
Scorpio,. in conjunction or combination with the Sun in Scorpio
with Moon in Capricorn. His number is 3, and so his vever, oOr
ritual design will show that he is derived from the Guede
family of sexuality~death Loa, but that because he is earth
which is 1 and water which is 2, his magical number is 3.

Now, of course this does not mean that this rule will apply

to all Loa in esoteric magic. Far from it, for each of the.
Loa have their own history of cabalistical roots and each

have their own ways of being represented and rules of symbolism.
However, Limba, because his rules of magical symbolism are so
simple, serves as a Vvery clear example of what it means to show
the cabala or the practical side of esoteric magic. Limba is
the magical deity of sexual magic and magical prayer as forms
of mental, emotional, and physical healing. Being under the
influence of Pluto as well as Saturn (since modern esotericists
prefer to assign Pluto to Scorpio) his sexuality is intense but
negative. This, we might understand, is the true sexuality of




i

magic, which does ndt follow the laws of nature, for magic is

esoteric and not biological. Nor should the dark gods,

those Loa born at midnight, be understood as gods of nature,

Magic goes beyond nature, and nature is the imperfection of

magic.,

/ (Thid)

The student's magical notebook, which you are keeping would
constitute arcertain exercise in cabala or practical work. These
papers form the gnostic part of our operation, while the keeping
of the notebook and writing various items of information in it,
as well as collecting and working with the matters noted in such a
book are all example of practical cabala, or appliced magic. The
student will be able to build up a very wonderful collection of
practical information, which will help him in his magical work. Tt
will serve as the basis of all magical work and therefore this note-
book should be carefully put together with the same attention as
one would give to making a book of special pravers and other holy
matters. Now, for the practical side of this lesson the s+tudent
will take out his noteboo: and make the following entries.

PRACTICAL WORK: PART 1I.

2nd type magical information:

LIST NUMBER m2n,

Ji.‘ ' lL'assafoctida’ M(sacredﬁ%o the Guedes, Baron Cimitiere)
2. le benjoin - (sacred to the Guedes, Limba)

3 la mytrhe ~ (sacred to the Guedes, Baron La Croix)
4. la rue (sacred to Ogou-Fer)

5. le sa;safras (sacred to Maitre-Grand-Dois)

Copy this information into your notebook, assigning each
herb or gum to its proper attribution and type, e.g., the Guede
group, the Ogoun group, etc,)
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PRACTICAL WORK: PART 2.

it

2nd Type magical information:
/

Copy the following magical design and notes into your book.
The heading should indicate that this is the first eof "magical
symbols of the Saturnian-Loa and Principles of esoteric Magic."

Limba is a Guédhé.

Limba is not A Simbi ] )
Rather, he is @ Inegs in & izt/(c;\mu*CORN-.SCORPIO)
@ in W& in & In (SCORPIO~CAPRICORN)
| > SE

The /kand.g Principles (SATURN & PLUTO)

His symbol is the 3 crosses for A) §7 EARTH=1 7 WLTER= 2

(%)

B) < = <7 =1

Three is the magical sum of A) and B) Each.

Vever of Limba:
Black Tomb Stone i

(Guédhé& Family)
N

3 X 'S (Limba)

= 4 Times (12 Signs of Zodiac)

Sun moves through 12 Signs, but Limba's Power stands fast.

Michael Aquarius and Hector-Francois Jean-Maine
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Monastery of the Scuen Ray:

Monastery of The Segven Rays,

IVth Year Course”in Esoteric Magic,
Tntroductory Papers to Part I (2nd Series):
Paper Number 13.

THE CULT, OF MIRROIR-FANTASTTIQUR:
THE GRIMOIRE OF SATURN-GNOSIS AND
SATURN-CABALA.

This paper is written as a commentary upon Hages 28 (1) and

1% (2) of the 2nd Year Course in Sexual Magic, It is a Grimoire or

magical book or document, because it is possible for the student to

construct an entire magical hand-book of evocations and invocations

by making use of both the information in this paper and the two

pages upon which it serves as a commentary. The emphasis is entirely

\;j "~ placecd upon the Saturn system of Gnosis and eosteric magic, which

finds its 2xpression in the magical and astrosophical attributes of

Aquarius and Capricorn. In other words, this Grimoire is written from

the standpoint of a particular type of magic, which is the entire basis

of our work in this course, and all previous works. It is also the

magical basis of that typ= of Voudoo, which builds mainly upon Lhe

very dark and mysterious natures of the Loa: Guede, Carrefour, Maitre-

Grand--Bois, and Ogou-Fer. The student will then prepare his notes and

notebook in such a way as to set up a magical table of correspondences.

This magical table will serve to link this lesson with the 2nd vear

course. Thus, he will know the names of the magical beings, their

;magical numbers, and those herbalist properties which pertain to the
_“various magical influences. Thus, this paper forms a practical exercis:

in the creating of a magical handbook, which will be used in later work

This handbook pertains to "2nd Type Magical Information".

vumber 1 (mystical number 1) Moon in Gemini, Venus in the Gemini
Decanate of Aquarius, le sassafras, positive number is 2,

negative is 0, syzygy number is 2.

vumber 2 (mystical number 16) Sun in Leo, Sun in Capricorn, (positive
herb is l'ences, negative herb is 1la quintefeulle) positive
number is 18, negative number is 14, syzyvgy is 4. (Note
Syzygy or syzygy number are, here, used interchangeably).

Nyumber 3 (mystical number 15) Sun in Aries, Uranus in the Sagittarius
decanate of Aries, Mars in Libra, positive herb and nunmber
are la rue and 18, negative herb and number are les haricots

rouges and 12, the syzygy is 6.

Number 4. (mystical number 2) Sun in Sagittarius, Jupiter in the Pisces
decanate of Scorpio, la racine du roi Salomon, positive number

is 6, negative number is 2, syzygy is 4.

13-~1
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Note: Certain schools of magic have developed the idea of positive
and negative numbers which-would apply to the Aeons and the Daemons.
Thus, they would add up all of the odd numbers to get the positive

or aecnic value which would add additional force to their work, and
also they would add up all of the even numbers to arrive at the
daemonic of negative number. These numbers when added onto the mag-
ical papers would charge it with a greater magnetism. 1 might. state
in passing that for Number 16, the aeonic number is O, there not
being any odd ,numbers in that entry, while the daemonic number,

which is the sum of 16, 12, 28, 4, and 24 is 84. Since 16 (Moon in
Scorpio) is of such a deep and elemental vibration, it is interesting
that it should be wholly negative and not have any positive or

aeonic value, according to this method, while the positive number of
it is 28, the sum of 16 and 12. DBut in matters of true esoteric
significance, it is without any positive value, and hence signifies
the end of the magical table for attributions, as well as the end of
the known world of magical categories. T cite this fact, in order

to make it clear that magical reality does correspond to its symbolic
value and outer sign.

Number 5 (mystical number 3) Sun in Gemini, Venus in the Gemini deca-

nate of Aquarius, negative number and herb are 2 and la

tisane creole, positive number and herb are & and 1'

eucalyptus, syzygy is 6.

Number 6 (mystical number 0, magical balance of powers and energies)
Moon in Leo, Moon in Cancer, 1a vanillier-feuille, negative
number is O, positive is 12, syzygy is 1Z.

Number 7 (mystical number §5) Sun in Aquarius, Saturn in the Libra
decanate of Aquarius, 7 the mystical number of the age of
Aquarius, le myrrhe, negative herb, negative number is 2,
positive number and herb are 12 (astrology is the science of
the Aquarian Age) and 1'asperule odorante, syzygy is 10,

Number 8 ( mystical number 4) Sun in Libra, Saturn in the Libra
decanate of Aquarius, Mars in the Aquarius decanate of
Libra, positive number and herb, 12 and le cafe-aux-
endives, negative number and herb 4 and les haricots rouges,
attributed to the Mars of Voudoo, Ogoun, Syzygy is 8.

Number 9 (mystical number 9, the identity of being) Sun in Cancer,
(the new beginning, hence the identity of being), le
mandragore, Pluto in the Pisces decanate of Cancer, Moon
in the Scorpio decanate of Cancer, possibly the Pisces \
decanate of Cancer, Syzygy is 18, positive number 18,
negative number O, hence the new beginning at 18, mystery of
the rose-croix, see 3rd year course.

vumber 10 (mystical number 8) Sun in Pisces, Neptune in the Virgo

decanate of Capricorn, 1'hysope, positive number is 1%,
negative number is 2, SYzygy is 160.
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Number 11 (mystical number 7)Mbon in Taurus, etc., la liveche, positive
number is 18, negative is 4, syzygy is 14.

Number 12 (mystical number 10) Sun in Scorpio, Jupiter in the FPisces
decanate of Scorpio, negative number and herb 2 and
calamus draco, positive number and herb 22 and les tabacs,

syzygy 20/

Please note tbat a syzygy number is an internal relationship between
two m mbers, which must be expressed by a subtraction, thus if the
positive number is 10 and the negative number is 4, then the syzygy

is 6,

Number 13 {(mystical number 11) Sun in Capricorn, 5Sun in the Vireo
decanate of Capricorn, Saturn in the Libra decanate of
Aquarius, positive number and herb 24 and le storax,
negative number and herb 2 and 1l'opopcnax 22,

Number 14 (mystical number 14, identity of magical forces) Sun in
Virgo, Capricorn decanate of Virgo as rising sign, the rule
of magical logic and analysis, positive number arnd herb 23
and la tisane des fleurs, nesative number and herb 0 and

la vervein, Syzygy 28.

Number 15 (mystical number 13) Sun in Taurus, the age of Saturn-
Capricorn, positive number and herb 28 and l'assafoetida,
hegative number and herb 2 and la valeriane, syzygy 26,

. Number 16 (mystical number 12, the end of the zodiac, the end of the

categoriecs of magic) Moon in Scorpio, etc., Saturn-Pluto-
‘Moon influence,positive number 28, positive herb is le
benjoin, negative number and herb 4 and 1l'armoisc amera,
syzygy is 24, i.e., the positive and negative wodiacs,

HERE ENDETH LE GRIMOIRE

Each magician must determine for himself his own Grimoire,
but this is only possible after such a person has advanced very far
in the magical disciplines. le must be able to translate himself
literally into a Grimoire. He must be able to make a Grimoire as his
image, in the same way in which we understand that the Bible says that
God made man in His own image. All other magical work fails unless
we are to use this principle. For this reason, I have given forth
al Grimoire of attributions, so that all of my students
may participate in my being, until that time when they too have
become magicians. All Grimoires are subject to change aud this must

be thoroughly understood so that when new information is gained,
This is why I am particularly

my own person

certain magical changes must be made.
interested in the students keeping certain books, notebooks, for
recording the materials which will form their Grimoires.
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HHow TO USE A GRIMOIRE:
r‘/Us

‘n future material you will be making regular use of thie
Arimoi e, but for the moment, T will explain in general the ideal
»f mak ng and using a Grimoire. This ideal is that of practical
magic, or practical/cabala. T will outline in principle certa:wn
steps ‘thich can be followed in doing this type of magic,

,

. Take a clean sheet of special paper, very nood qualiiyv,
and then write on the east side (the side farthest from vou, ov
spposite vou) the name of the Aeon and below that his magical
number Next, the west side, which is nearest you, write the
name o the Daemon and above that his number, {acing inwards.

I'o the north write the name of the angel of the negative influence
and his number, and to the south the name and number of the positive
influence. TIn. the centre make a circlewith the letters of the
syzygy and the number. This is called marking the paper.

2. Burn on charcoal the incense or herb proper to the lesvel
at which vou are working, i.e., Sun in Taurus, or Moon in Scorpio.
while burning this incense make passes through the incense with the
magical paper, while chanting the magical names in the exact order
in which they were written on the paper. This is the technique of

calling upon the magical force.

3. Meditate upon the paper and what you wish the beings to do
for you, Order them to obey your commands because yvou have learned

‘their secrets of name and number.

4. Fold the paper and keep it _.as a magical talismen to increas
vour good fortune in the areas in which you are working, Use this
talismen to recharge you mind and will to seek the cgoal or ideal
which is represented by the magical names and numbers, Use this
method often in order to come to a greater and greater sense of how
magical works are done and ‘what it means to be fully magical,

e W s ST SRS e S T W M s S WS Sy A W

As an example of what magical work is like, I am including a
magical or mystical number

copy of a magical paper for the number 16,

12, and those who wish may begin to make models of the 15 other magic

papers. 1 would advise however that they compute the negative and
positive, Daemonic and Aeonic values only before the time of use, s©
as not to cause there to be any waste of magical energy or vibration
Also, the student may wish to add to the force of the paper, by
attaching smaller magical squares for the various magical words

used in the larger paper, as we have discussed magic squares 1in

paper Number 5, of this course.

Please study the attached model and begin the work!

Michael -Aquarius

=
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lMonastery of The Seven Rays,

4th Year Course in Esoteric Magic,
Introductory Papers to Part I (2nd Series):
Paper Number 14,

QUESTIONS AND ANSWERS ON THE DIFFERENCES BETWEEN BLACK
MAGIC, WITCHCRAFT, AND VOUDOO.

Q. In What ways . are Voudoo and witchcraf{t alike?

' .
A, Voudoo and witcheraft are alike in the first sense that they are
representative survivals of the pre-Christian religions of Africa and
Surope. For this reason, witcheraft is considered a religion, not an
nccult discipline, by its followers, who consider themselves to be
pagans, or pre-Christian in their beliefs., Voudoo is likewise a religic
it is the old religion of Africa. Also, Voudoo and witchcraft, because
vhey come from the same mystical parent, i.e., the old relicions of
Atlantis, have many similar points in practice. For example, both
make use of certain herbs extensively and both practice rituals based
on sexual balances.

0, In what ways are Voudoo and witchcraft different?

A. They differ because they represent the religious expericnces of
two different races, the white and the black, and they differ as to the
very names of the deities served. Other differences, which are not
essential, are language and practices which are determined by geograph:
and climate. However, the points of similarity are more noteworthy th:in
the points of difference. TFor all practical purposes, an English witch

‘could conduct a Voudoo ritual, and a Voudoo priest could conduct a coven

meeting. In fact, there have been exchanges of this sort between French
witches and Haitian>Voudooists, as you may gather from past lessons, and
that it has been possible for much friendly exchange to take'place
between the different traditions. This is especially true when we
consider that both Voudoo and witchcraft, particularly the French
witcheraft of Picardy, preserve the ancient system of four degrees of
initiation -~ initiate, server, priest, and high-priest -~- which has

its origin in Atlantis.

Q. Do French and English witchcraft differ?
A, Both systems have been influenced by Druidism and both syvstems
have reacted against the attacks of the Roman Catholic Church. However,

apart from language and certain minor traditions, which are local, both
English witcheraft and TFrench preserve the system of four degrees of
initiation, although some English covens have abandoned the 4th degree
and this is due to their being isolated more than anything else., Also,
certain famous English witches have received their initiations in France
However, it must be noted that French witchcraft is usually more refined
and more occult than the English-- because France has more occult
activity -. and that there is more structure and exactitude in the work
of the cra’t. in France than in the British Isles. Also, in France,
certain he ‘bs are used slightly differently from the way in which they
used in En:land. However English witches who have been initiated in
Fngland ha e been allowed to attend meetings of French covens without 1
need for p-obation or re-initiation.
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0. Do French covens adq}ﬁ’both male and female witches?

-
A, Another difference between the English and the French witches
is that the French covens do not admit members of both sexes. Cove:ns @E
are either for women or for men only, and the word "witch" is used Tor
both men and women members of the craft. Fnglish covens admit both
memberships, but tlWe French covens and the Spanish are limited to
members of the same sex. However, there are certain groups which do
admit both male and female members and cali themselves witches; but
these groups are black magicians or satanists and they are not
properly covens of the craft. Anyone who claims to have been initiated
in France into a coven of high-witches of both sexes, and then to
have returned to England, probably received their initistions from
eithe~ a sroup of English witeches in France or from an irrecsular coven,

0. Are warlochs black magicians?

AL The word originally meant a sorcerer or a caster of spells,
which if harmful would qualify the person to be considered a bhlack
magician. Warlocks must not be confused with witches, for witches
are cither male or female, and witches work in covens or ritual
sroups, whereas warlocks work alone, or with one or two assistants
nr apprentices, in their temples or magical oratory. The difference
hetween a temple and an oratory is largely traditional, if the
warlock is Christian in his points of reference, his place of work
is an oratory, otherwise it is a temple, or temple-rcom. A warlock
is usually'opposed to witches, primarily because he feels they are
scientifically backward and too religious. A warlock is usually and
should always be an occultist. Thus a warlock differes from witches
in that he is an occultist rather than religious, and that he is
motivated by other goals than the witches. The best warlocks are

of French ancestry, and it has been known that many covens of male
witches in France have scrved as training schools and supply stations
for warlocks and their apprentis.

n. What is the female equivalent of awarlock?
A. Such a female, if being motivated to do evil and cause harm,
and making use of occult forces and magical powers may be called an
enchantress or a sorceress. A warlock may also be called a sorcerer.
The word warlock is not used outside of English-speaking lands,

other wise she is a black magician.

0. What is black magic?

A, Here is the old French definition from a book found in Picardy:
"Black magic may be defined as the use of magical power and skill to
cause harm to an innocent person ", Anything else, the book says,

is a variation of white magic. The same book says that not all
warlocks are black magicians, but that all black magicians are
warlocks, or sorcerers, and that to cause harm to a guilty person is
not black magic, but the white magic of revenge. Also, if a spell

is cast to help a person against his will, it is still considered

white magic, if the enchanter is a high occultist.




e

Q. Is black magic the‘sgmg’as Voudoo?
-

A, There are elements of black magic to be found among the people
who believe in Voudoo, but it is not true that Voudoo is the same

as black magic. These Voudooists, who practise black magic, are not
approved by the average Voudooists. They are said to be black
magicians and are avoided.

Q. Do Voudpoists believe in sexual magic in the same way in which
witches believe in it?

A. Both Voudoo and the craft believe in the use of seuxal forces
for magical and religious purposes. However, Voudooists have various
types of this magic, and this is due to French influences, while

the witches have only one type of sexual magic in England, which
deals with the goal of fertility of the ecarth and the law of supply
and harvest, which is a very important belief for rural and farm
peoples. In France, there arec a few covens of male withces which
practise variations of the 2nd year course of the Monastery. However,
srxnal magic is more likely to be found among the various warlocks

and macgicians, who are specialised occultists,

0. Are there Voudooists who are of the white race and are there

AL

Negro witches?

A. The occult skills and initiations of both religions are not
based upon'the race of the person, but upon his relatiorship to the
gods. Thus, certain Jamaicans have been initiated into English covens
in London, and we know of many French persons receiving the Youdoo
initiations. As a system becomes more and more occult and magical
the more we can ignore the race or nationality of the cendidate.

For example, there have been cases where Italian and Sicilian
candidates have been initiated into Voudoo by an Irishman, who had
receiv:d full Voudoo powers from his initiators.

Q. Jould you consider yourself a Voudooist, a witch, a warlock,
a black magician, or a sorcerer, or what?

A, Michael Aquarius considers himself to be fundamentally a Master
magician and for this reason he is freely able to move from one
occult and mystical and magical system to the next, because of his
grasp of Voudoo and magical and craft basics and fundamentals. He
has received all of the initiations which are necessary to do this,
so that he can give Voudoo initiations and witchcraft inditiations

and every other through his teaching, Since he works with "La
Couleuvre Noire", he may be considered a sorcerer, but not an evil
one. However, he has made many enemies, who consider him a black
magician because he has done so much work in Voudoo. They think

of Voudoo as evil and not as an esoteric system. Also, you must
understand that I am not teaching any Voudoo religion, but rather
Voudoo cabala and Voudoo esoterico, which is the occult and magical
form of Voudoo and not the religious, Hence you may say that I am a
magician who believes the the power of magical knowledge and esoteric
sciences (gnosis) and who follows the traditions of the better class

of French magicians.
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