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FORXWORD

FORWARD!

I warn you that what you are going to read about the Tarot will com-
pletely change your thinking about the Tarot and your use of the
Tarot deck. Most people don’t like change, and few people are really
“wide awake” to accept revolution. Most of us—including myself—
are not always truly awake, and rarely do we welcome change even
when pretending that we do. We want our comfort, we prefer consis-
tency, and we honor tradition while yearning for the simpler times of
the “Good Olde Days.”

Real revolutions are evolutionary, and, when involved with eso-
teric and spiritual concepts, their essential function is to wake us up,
expand our consciousness, and open doors we didn’t see that were
there all the time.

The difference between revolution and evolution is that one hap-
pens to you and the other requires you to take the “next step” to ac-
complish the change in your reality. Evolution builds upon the past,
but the change in your reality is transformative, and even the past
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XVI FOREWORD

looks different from your new perspective and place of understand-
ing. The Tarot is key to this revolutionary evolution.

In this book, Jean-Louis de Biasi tells us that the Tarot was cre-
ated to invoke specific invisible forces that generate energies present
both within us and at universal levels. Each card represents a state of
consciousness and a particular energy that can be invoked and used
in ritual and divination as keys to the most ancient archetypes. Jean-
Louis writes: “The Tarot induces an action on the subtle planes that is
capable of affecting our invisible bodies, and then reverberating into
the physical level in our daily lives.” He further writes that the “Tarot
was conceived to transmit a secret initiatic inheritance by channeling
specific invisible powers and stimulating energies present inside of
you that are extant in the entire universe,” and that the Tarot’s “con-
struction is based on an occult structure that makes each Arcanum
a genuine talisman, which is able, merely by its presence, to generate
those effects to which it corresponds.” However, Jean-Louis does warn
the reader that most versions of the Tarot are not completely effective
in connecting us with these full powers, and he explains why and re-
veals the answer to the problem.

What you already see is that this divine Tarot is a long way from
“the devil’s picture book” or the simple art form of the Italian Re-
naissance. We don’t have the “fortune-telling” decks that were so
entertaining in Victorian times and we have much more than even
promised by the modern magical orders.

The Tarot is a system, not a “thing,” and as such the Tarot stands
alone and independent to fulfill its purpose of providing an inner ex-
perience of contacting the divine powers and incorporating them into
your own psyche, fostering your psychic development and empower-
ment. You will then be able to use these powers in solving personal
life problems by taking action on the invisible planes.

By understanding the secret origins of Tarot symbolism, the
reader becomes directly involved with the nearly alchemical process
of transformation that is itself the secret of initiation.

The sacred language of the Theurgic Tradition was not Hebrew,
but Greek. Hebrew was and is prominent not only in Qabalistic stud-
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ies and magical practices, but it is with the Theurgic Tradition that
we find the authentic theoretical and practical uses of the Tarot keys
as well as their original correspondences. The Theurgic Tradition is
continued to this day in the Ogdoadic Tradition of the Aurum Solis.

It is within that ancient tradition, reaching back to the origins of
the Tarot, that we correct the errors found in the Waite-Colman deck
and other modern decks, that we find the original correspondences of
the sacred Greek letters, see the original Qabalistic correspondences to
the sacred Hebrew letters, perceive the archetypal relationships with
the Greek divinities, and rediscover the sacred names corresponding
to these divine powers.

Building upon these revolutionary/evolutionary foundations,
this book takes the reader well beyond the limitations of ordinary
Tarot practices of divination and even of talismanic and ritual magic.
Through these uses and active meditation, we are in astral and mental
contact with the invisible living spirit, or Angel of the Tarot, that has
existed now for thousands of years.

It is with the system of the Tarot, and interaction with this angel,
that the divine Tarot becomes a complete initiatory experience. We
are not limited to just the physical reality; the Tarot enables a true
link and a reciprocal exchange between the physical and the non-
physical, between our mind and the spiritual world. Through our
subtle bodies, the Tarot system makes it possible to enter directly into
a relationship with different levels of reality. Thought forms are cre-
ated of astral substance and then function to connect us with other
entities and energies that empower our further evolutionary growth
and development.

Seeing the Tarot as-a genuine symbolic summary of the divine
powers at work throughout the cosmos, we enter into new relations
and responsibilities as conscious co-creators, knowing that every
thought and action has consequences beyond our personal sphere.
Even our divination becomes more than interpretation, opening an
interactive channel to influence the outcome of the reading.
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We can go further and use the Tarot cards as astral doorways to
travel out-of-body, experience new realities, and to become more
than we are!

Carl Llewellyn Weschcke
7th Past Grandmaster Aurum Solis



INTRODUCTION

For centuries, the Tarot has elicited a deep fascination for many
people. The familar history of the Tarot closely associates myth and
reality in order to constitute a unique example of a popular work con-
cealing an incomparable treasure.

Several authors have shown that the group of arcana in the Tarot
deck constitutes a true symbolic synthesis of the Western initiatic tra-
dition. Of course, there are many books about spiritual and esoteric
teachings, but the Tarot offers you the amazing testimony of what al-
chemists called the Mutus Liber, a “mute book.”

It is not necessary to know the meanings of each of the Tarot ar-
cana in order to feel a stirring of exceptional interest in this creation.
Even though their original denotations appear to have been lost, the
lore of each of the Tarot cards will be revealed directly from the pages
of this venerable book. The Tarot emanates a kind of magical charm
that you can feel as soon as you begin using it. You somehow perceive
that another reality exists behind these visual representations. With-
out really being able to define or understand it, your intuition urges
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you that a greater mystery, a hidden tradition, is to be found behind
these icons.

Today, the Tarot is principally used for divination. Initially, the
Tarot deck was used to play simple card games and then later became
quite popular as a fortune-telling device. Although I have not yet en-
tirely revealed the foundations of divination, it is easily possible to
use the Tarot for this purpose. On the other hand, it would be very
interesting to delve into this subject more deeply and take the first
steps on the path of the initiation of the Tarot. To do this, you must
ask yourself what is the real purpose of the Tarot and how it can be
used as a tool for initiation. The answer to both of those questions
may surprise you: the Tarot allows you to receive a genuine initiation
because the Tarot is a living being!

The Tarot was created to invoke specific invisible forces, to gener-
ate energies present both within you (the microcosm) and at univer-
sal levels (the macrocosm). Each Tarot card, or Arcanum, represents
a state of consciousness and a particular energy, which can be in-
voked and used in a ritual. The Tarot keys that you use in divination
are also talismans, which are connected to the most ancient arche-
types; the Tarot Arcana are symbols that can generate specific states
of consciousness.

The Tarot induces an action on the subtle planes that is capable of
affecting our invisible bodies, and then reverberating into the physical
level in our daily lives.

As you will see in this book, the Tarot was conceived to transmit a
secret initiatic inheritance by channeling specific invisible powers and
stimulating energies inside of you that are also extant in the entire
universe. Each of these Arcana corresponds to a specific state of con-
sciousness and to a particular energy associated with that state. The
Tarot’s construction is based on an occult structure that makes each
Arcanum a genuine talisman, which is able, merely by its presence, to
generate those effects to which it corresponds.

However, it is important to note that the classical symbols gener-
ally available as the Tarot of Marseille or other similar versions of the
Tarot limit the energy that you, as theurgists, can readily access and
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use to change reality. The divine Arcana created in the Renaissance
by the initiates of the Hermetic and Ogdoadic Tradition (which ex-
ists today as Aurum Solis) helps you to connect, in a better and more
precise manner, to these powers.

Today, it is important to reveal this heritage and to explain how
to use this important theurgic tool. You know that in the Western
Tradition there are particular moments in history during which the
revelation of certain parts of our tradition is made necessary by the
circumstances facing society. Such is most decidedly the case today!

This book was conceived from a perspective that the crises facing
modern society require making you aware of several unique aspects
related to the use of the Tarot.

For the first time, I will reveal the identity of the initiates who
were present at the origin of the Tarot, as well as what their goals and
intentions were in creating this “mute book.”

Secondly, I will show you how to have an inner experience of the
Tarot, in a way that is not merely intellectual. This method will allow
you to contact the divine powers governing the Tarot and to incorpo-
rate them, step by step, into your psyche. In this way, you will discover
a very efficient means of creating balance and harmony, which can be
effective in fostering a genuine development of your awareness and
well-being.

Once this is accomplished, you will then be able to use the power
of the Arcana to succeed in finding a solution to the problems of your
life. You will undoubtedly be surprised at the effectiveness of these
actions. The Ritual of the Birthday, which I will demonstrate later in
the book, is an example of the unsuspected possibilities of the Tarot.

Since the proper use of the Tarot makes it possible for you to take
action on the invisible planes, you will next learn how to use the sci-
ence of magic at a distance.

When you discover the true nature of the Tarot, you will be taking
your first steps on the path of the initiate; this path takes you step by
step toward the highest levels of spiritual awakening. Once you un-
derstand the nature and function of these Tarot keys, you will be able
to use their divine energies on both the visible and invisible planes.
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A LIVING BXING

The Tarot is a living being! It has its own intelligence, a personality
you can feel every time you use the Tarot. When you take the Tarot
cards in your hands, you do not hold an impotent document or an
inanimate book. The Arcana of the Tarot are a real tool that allows
you to invoke or evoke an immaterial and invisible mind. These Tarot
cards are the visible appearance of an invisible form of consciousness
that can communicate with you through the medium of the Tarot deck.
By way of analogy, if you think of the photograph of a person, you un-
derstand that the photograph is a representation of a person, not the
person him- or herself. In this example, this photograph does not have
a real and immediate relationship with the person it represents. The
photograph merely evokes our memories and helps focus our minds on
the person so pictured, even if that person is located miles away.

If you were trying to get an impression of someone you had never
met, then several photos taken at different moments in that person’s his-
tory would undoubtedly give you a more precise impression of that per-
son. However, you would certainly agree that this kind of impression is
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not a real link to the person represented in the photos, but just symbols
of him or her.

Here’s another example. A telephone allows you to speak with
someone who may be far away, even if you have never met him or her
before. This telephone offers you a real link to this specific person,
whether you have had contact with him or her before or not.

The Tarot is similar to both of these examples. As in the first in-
stance of the photograph, the Tarot is a symbolic representation of
powers that are normally distant from and invisible to you (just as
a photograph is a symbolic representation of someone who is at a
distance or you cannot currently see) and, as in the second case, the
Tarot permits you to establish a direct and genuine link with these
divine powers.

The esoteric traditions do not limit a mind and a being to only
one physical dimension. Esoteric traditions recognize that the Tarot
establishes a true link and a reciprocal exchange between the mate-
rial and immaterial substances, between the physical mind and the
spiritual world. Your subtle bodies are an expression of this principle
and they make it possible to enter directly into a relationship with the
different levels of reality. Your mind can create thought forms in the
astral dimension, both positive or negative.

In order to comprehend how these energies operate, you must
begin by understanding the process that has led to the revelation of
and contact with these divinities and the Spirit (Angel) of the Tarot.

As you will see in this book, the initiates of antiquity wanted to
synthesize their understanding of the universe in the Tarot cards. In-
deed, the Tarot is a symbolic but real summary of the divine powers
at work in the cosmos. To the ancients, our being (which is called the
“microcosm”) is a representation of the cosmos (which is called the
“macrocosm”), while at the same time our being is also a real part of
the macrocosm. That means that you affect the environment that sur-
rounds your body, but you also have an impact on the deepest parts
of your being. It is from this understanding of how the cosmos oper-
ates that the Theory of the Signatures (which is also called “sigillum”)
was developed. It is possible to summarize this theory here by saying
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that all the elements that comprise the world (and even the universe)
are interconnected, and each element is marked with a sign by which
you may recognize it. Thus, a yellow plant will have a relationship
with the sun and with a physical ailment such as jaundice because
of the color yellow. The Law of Correspondences is derived from this
ancient theory. It is a statement of the existence of invisible links be-
tween symbols or colors (for example) and states of consciousness.
Thus, each Tarot Arcanum represents invisible divine realities. The
use of an Arcanum helps you to create a direct link between your-
self and this divine power. All these correspondences are rooted in the
most authentic Western traditions.

As the legend of the Tarot explains, there is no doubt that the Tarot
was created by initiates in order to transmit their arcane knowledge.
The Tarot encompasses a teaching that is at the same time spiritual
and religious, but also includes teachings on divination. It is for this
reason that the Catholic Church continues to fight what they con-
sider to be suspect esoteric divinatory traditions, and (even worse in
their eyes) what they consider to be suspect magical or theurgic invo-
cations of the ancient divine powers, as each Arcanum was thought
to be a talisman—a representation that was codified with and which
embodied a very dangerous form of ancient philosophy or theology.

In the modern world, the Tarot has lost much of the impact it
once had as a divinatory instrument that allows you to look into the
future and see what will happen. How could something as insignifi-
cant as a deck of playing cards be treated with such suspicion? What is
the hidden knowledge that it holds? Is it true that these Arcanum can
be used as talismans, and are they really a means by which you can
invoke some ancient and hidden divine power? Are there any connec-
tions between the Tarot and the ancient mysteries? Is there any occult
“deck” that is more authentic and potent, a deck that is easier to use
as a genuine theurgic tool? Who invented this arcane deck? Who were
these initiates that were considered enemies by the Church in both
the Eastern and Western world?

It is not my purpose in this book to write an historical account of
the history of the Tarot, but the time has come to unveil a part of the



10 A LIVING BEING

fascinating and intriguing story of what the Ogdoadic Tradition calls
the “Golden Chain of the Initiates.” Here, in the next few paragraphs,
I will present some of the legacy of the Hermetic Tradition, and show
you some of the keys to the practical use of the Aurum Solis Tarot.



THY GOLDXZIN CHAIN
OF THX MASTZRS

THE BIRTH

It would be fair to say that Sumer was the birthplace of all civiliza-
tion, where the invention of writing took place, as well as the place
where one of the first elaborate forms of religion emerged. Some of
the most important esoteric principles and practices were brought
into Egypt, where they became associated with the magical knowledge
of the early Egyptians. Via the ancient Egyptians, magical knowledge
became an integral part of Mediterranean heritage.

From the beginning of Egyptian civilization, religion and magic
have been deeply linked with the most ancient divinities. The God
Thoth and the Goddess Isis were viewed as the founders of the divine
magic transmitted to Egypt. Their presence and the power of their
cults became one of the most important and ancient traditions in the
world. However, you must make a clear distinction between the reli-
gious beliefs and profane magical practices of the common Egyptians
and the esoteric birth of the Theurgic Tradition around this period.

11
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Clear evidence of this distinction appears in various period books
such as the Poimandres (Shepherd of Men, author unknown) and The
Mysteries of Egypt by lamblicus.

It was at this time in history that this remarkable lineage of mas-
ters and initiates was born, educated, and initiated. They became the
living incarnation of these initiatic mysteries, and they constituted the
true visible founders of this tradition. This initiatic line is also known
in philosophical writings by the names “Platonism” and “Neopla-
tonism.” On the inner level, this Golden Chain of the Masters was the
vehicle of theurgic knowledge for the Hermetic Tradition, or simply
called “Hermeticism.” The writings of the masters of this time, such as
Proclus, Plotinus, and Iamblicus to name but a few, demonstrate this
concept very well.

Without developing the theurgic aspect any further, it is impor-
tant to understand what the Hermetic Tradition is. It is an initiatic,
philosophical, and religious tradition that emerged and evolved dur-
ing the Ptolemaic period of Egypt, at the end of the Egyptian empire.
Alexandria had become an extraordinary place at this time in history;
a cultural, religious, and initiatic melting pot. This mixing of varying
families of spirits was the basis for the myths and the history of the
texts later termed the Hermetica (the Hermetic texts). More precisely,
this ancient amalgamation was the foundation for the famous Em-
erald Tablet. Throughout the history of the Hermetic Tradition, this
current has always remained autonomous, even against the political
and religious powers that emerged over the course of history, and all
the more so against the persecutive sects such as Catholicism. Her-
meticism evolved and gathered strength over the centuries; it became
a family of people who were eager to work at overtaking all forms of
extremism and all forms of dualism. It was always characterized by
an openness and flexibility that permitted it to include and encom-
pass many spiritual paths, as long as they were not exclusive in nature.
Every sincere individual who had the desire to progress on the way
of the knowledge of the sacred and the divine was benevolently wel-
comed and could ask to be initiated. It is clear that dogmatic religion,
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as well as an absence of critical thought, is far from the ideal of the
Hermetic Tradition.

As you can see, the spirit that eventually constituted Hermeticism
and assured its durability is an enduring desire to use reason, keen-
ness, and determination to exceed usual personal limits for the pur-
pose of making progress toward the direction of the divine planes.
This was what Pletho called “the sacred Way of Return.” In spite of the
loss over time of very important texts, true philosophical corpus still
exists. There are several categories of these Hermetic writings. Those
writings that are most typically Hermetic are primarily found in the
Corpus Hermeticum (a group of texts attributed to Hermes) and in
the other texts that are collected in a volume as the Chaldaic Oracles.
In addition to these two works, there are also various theological and
philosophical treatises. Of course, the books and oral lessons of Plato
constitute the philosophical basis of this tradition, including Orphism
and Pythagorism. Plato’s students became the successors to Hermeti-
cism and continued this teaching, codifying, balancing, and uniting
this philosophy and system of spirituality into a complete system.
This Neoplatonic form of Hermeticism is called Religio Mentis (Reli-
gion of the Mind). The practice of philosophy became an active part
of the philosopher’s spiritual life, a true search for the divine. With
this approach to philosophy, the Neoplatonic and Hermetic philoso-
phers made an amalgam of the initiation rites into the ancient mys-
teries that were received from the Egyptian circles of Alexandria.

You must remember that the Greeks of antiquity were aware of
something called the “Cults of the Mysteries,” and these cults were very
different from the popular religious practices that are better known,
just as the ancient Greek religious practices are very different from the
dogmatic religions that were formed out of the biblical perspective.
In ancient Greece, the schools of mysteries developed into different
branches; these are the first true “initiations.” Included in this grouping
are the Mysteries of Eleusis, of Bacchus, of Samothrace, and others. The
term “mystery” derives from the Latin mysterium, which came from the
Greek musterion, meaning in this context “a secret rite or doctrine.” An
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individual who followed such a “mystery” was a Mystes, that is, “one
who has been initiated.”

Some of these initiatic mysteries were strongly connected to phil-
osophical schools, such as the Platonist Academia in Athens, which
later evolved into the Neoplatonic Tradition. These mysteries were
always inspired from and in harmony with the traditional cults that
were devoted to the many pagan Gods and Goddesses, and they were
the esoteric aspect of these deities’ popular rites and beliefs.

These “mysteries” transmitted a hidden esoteric knowledge to
a limited number of individuals. Initiates were generally chosen for
their moral qualities and their genuine desire. These initiates were
bound by oaths that required them to be silent about their knowl-
edge, not to reveal what they had learned and where they learned it.
This was true of the Neoplatonic schools as well. Clement of Alex-
andria wrote: “Not only Pythagoreans and Plato keep most of their
dogmas hidden, but the Epicureans themselves confess that they re-
tain their secrets and that they do not permit the books where these
secrets are displayed to be handled by very many others” (Stromates,
V, 9). Proclus claimed that “Plato used mathematical names as veils of
the truth of things; in the same way that theologians use myths and
the Pythagoreans used symbols” (Comments on Time, 36b).

Thus, the Hermetic path integrated the process of the mysteries
and the initiations that constituted them. Hermeticism includes some
revealed texts that were transmitted and interpreted by a “master” to
some carefully prepared disciples. The earlier referenced large trea-
tises, such as the Corpus Hermeticum, constitute the Supreme Gnosis,
which is the esoteric science of assuring salvation.

The formulation of the mystery rites is one of the most important
esoteric heritages from this period. The Greek initiatic traditions ef-
fectively combined the sacred mysteries with the rationalism of phi-
losophy, which constituted the real genius of this esoteric tradition.
For the ancient Greeks, Egypt was always considered as the mother
country for the most ancient secrets and magic. It was between the
second century BCE and the sixth century CE that this union between
the philosophical and initiatic aspects was accomplished.
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The presence of these Greek initiates was strongly felt in Alexan-
dria. This occurred during the period of Egyptian history known as
the Ptolemaic period. The Greek initiates brought the Greek initiatic
system of the mysteries with them to Alexandria and this was incor-
porated into the religion of the Egyptian priests, yielding a new, co-
herent structure from the ancient Egyptian traditions. This was the
real birth of the Hermetic Tradition, later to be known as the Ogdo-
adic Tradition, or Ordo Aurum Solis.

One of the aspects of, and one of the most important conse-
quences of, the Hermetic belief is the refusal to divide knowledge into
opposing parts. The God Hermes guides every initiate toward the
unification of internal opposites, resulting in openness to others, as
well as the ability to be accepting of and welcoming toward others
with characteristics that differ from our own. In the words of Pletho,
“All religions are but pieces of the broken mirror of Aphrodite.” Her-
meticism is the intuitive solution to the unity with divinity that every
philosopher and initiate is looking for. Yet the Hermeticist must bear
in mind that the definition of “divinity,” which is above the mutable
forms of this world, is impossible to explain with simple words. Every
initiate knows that the critical judgment of others and a dogmatic ap-
proach to life are in opposition to this balance. It is for this reason
that Hermeticism is so viable and current in our modern era.

DARK DAYS AND THE SURVIVAL OF THE TRADITION

You are all well aware that there have been various totalitarian organi-
zations in the history of the world. Religion was a primary example of
a contradictory union between the spiritual and the political. Around
the third century CE, Catholicism emerged as an increasingly power-
ful political entity, which eclipsed the Roman Empire in its last days.
The Catholic dogmatic vision of the world included a unique and
unquestionable divine principle, which caused the Catholic Church
to identify its adversaries so that such enemies could be eliminated.
The initiates of the sacred mysteries, the philosophers and theurgists
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who transmitted the secrets of communication with the divine pow-
ers were prosecuted and often persecuted.

Flavius Claudius Julianus, commonly known as Julian, became the
Roman emperor during the fourth century CE. Julian tried in vain
to reverse this Catholic-driven persecution and to help the initiatic
traditions and the sacred cults. In 363 CE, Julian died from wounds
he received in the Battle of Samarra. Many Catholics rejoiced, later
claiming that Julian did not die from his wounds but was instead as-
sassinated by one of his Christian soldiers as retribution for Julian’s
shielding of pagan traditions.

The Neoplatonic and Hermetic philosophical schools were, once
again, singled out for attack in the form of opposition and intimida-
tion. During the Council of Nicaea, Emperor Constantine declared
that the Orthodox (Catholic) religion was the mandatory (and only
permitted) religion that would henceforth be allowed throughout the
Roman Empire. The stated intention of the Nicene Council was to de-
stroy every religious and philosophical tradition that existed prior to
the advent of Christianity. This deliberate attack on pagans and their
belief systems did not just take the form of a few theological rules
that would be understood and used by certain scholars and religious
clerics. Instead, the council’s laws constituted mandatory injunctions,
which carried severe penalties and directly affected the private lives of
every person.

Earlier, in 353 CE, Emperor Constanius II had given the order to
close all “pagan” temples, but it was in the fifth century that Emperor
Justinian carried out these orders. It is clear that, from the beginning,
the primary goal of the Catholic Church was to annihilate paganism; to
eradicate it from public and private life; and to censor all of the creative
domains where it might find a foothold (such as books, art, etc.).

As a result, an untold number of initiated (both women and men)
were captured, tortured, and killed by “pure Christian love.” These
brutal and deadly attacks by Church officials necessitated that the ini-
tiates of the old religions shroud the beliefs and rituals of the Her-
metic Tradition in secrecy. As a survival mechanism, secrecy became
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Figure 1: The Glorious Star of Regeneration, as depicted on a religious
building in the south of Spain.

an invaluable and required part of the initiatic process. Over time,
this habit of being clandestine became entrenched. The knowledge
that was required for initiation was preserved as a secret, and those
secrets were reserved for transmission to the most trustworthy of
followers. In this way, a rich and valuable tradition has been passed
down through the ages, and continues to be a viable and potent force
today in the Ordo Aurum Solis.

In this book we will not be examining the intervening epochs be-
tween then and now. It is enough to mention that the Hermetic and
Ogdoadic mysteries were principally handed down during this pe-
riod throughout the same geographical zone that was dominated by
the “Church of the East,” the Eastern Orthodox Church, centered in
Byzantium (later called Constantinople). One of the most important
symbols of that period, which is still the seal of Aurum Solis today, is
the symbol of the Glorious Star of Regeneration, the star with eight
branches (or an eight-pointed star); this star has been represented in
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Figure 2: The Eight-Pointed Star, also called the Glorious Star of
Regeneration, symbol of the Ogdoadic Tradition from its inception.

various ways in different eras. Different representations of the Glori-
ous Star of Regeneration are available for viewing on the Aurum Solis
website and in other places on the Internet. This star’s enduring na-
ture offers good evidence of the presence and the permanence of this
theurgic tradition. ,

Throughout the Middle Ages, the Roman Catholic Church' reigned
supreme over the minds of the people, tyrannically imposing its dog-
mas and pursuing all manner of heresy. Every kind of cult, worship,
wisdom, or science not sanctioned by the Church was considered to
be heretical. The only permissible faith, the only legal and valid foun-
dation, was the authority of the Roman Catholic Church. All forms of
traditional initiations, divination, magic, or theurgy were considered to
be sorcery or witchcraft. Remember that the meaning of these terms
has changed considerably today. These “traditional” believers were gen-
erally considered guilty and they were killed for the crime of having

1. The “Church of the West,” after the unity of Christianity was broken during the
eleventh century. The center of this Western rule of Christianity was Rome.
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different beliefs. The most dangerous people to the Catholic religious
power were (of course) the scholars and initiates, who worked to trans-
mit the ancient heritage they received from their predecessors.

PLETHO, THE HERMETIC MASTER

At the end of the fourteenth century CE, a man was born who would
secretly run this tradition and whose efforts allowed it to continue to
exist throughout the centuries to come, transforming the totality of
Western Catholicism. His name was Gemistus Pletho.

Pletho was born in 1360 in Constantinople into an Orthodox sac-
erdotal family. He received a complete classical education. At the end
of his childhood, Pletho left the city of his birth for unknown rea-
sons, seeking safety in Andrinople, then capital of the Ottoman Em-
pire. During this period, he frequently met with a very influential Jew
named Elisha, who was initiated into the occult sciences. Later, Elisha
was condemned in the courts of the Inquisition and burned alive.

It may have been after this episode that Pletho returned to Con-
stantinople, where he began to have an impressive reputation as a
professor and scholar. But the Church, anxious about the content of
his lessons, attempted to have him barred from teaching. By 1407, the
Byzantine emperor Manuel II Paleologos had sent Pletho to Mistra,
a city close to ancient Sparta, in the south of Greece. Pletho became
the counselor of Theodore II, a young political chief of Mistra. It was
in Mistra that Pletho founded and developed what he called his “sib-
lings” or “spiritual family.” This was the group that would ultimately
have an important role in the development of Neoplatonism in the
West. Among its followers I should mention the name of Bessarion,
about whom I will speak more later.

Around the year 1420, Pletho became the chief of the Neoplatonic
and Hermetic schools I had earlier discussed. The chiefs and theolo-
gians of the Eastern Church admitted that Pletho was a real scholar
who was erudite in theological knowledge. It even became necessary
for them to ask for Pleto’s help at times, although, for many of them,
his religious opinions were suspect.
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In 1439, Cosimo de’ Medici, then political chief of Florence (a city
in the region of Tuscany in Italy), invited to his city a council that
tried to unite the Eastern and Western Churches. Pletho was among
the Greeks who were invited. Pletho was not part of the monks and
their religious group, but he was invited as an erudite layman and
scholar. Pletho was well versed in both the Catholic and Greek clas-
sical traditions, and to this he added the presence and permanence
of Platonic philosophy, which were capable of undoing the theologi-
cal subtleties in which the Catholic theologians had locked themselves
and their people. However, Pletho’s objective was very different than
the council’s.

During his stay in Florence, Pletho was regularly received by Cosimo
de’ Medici, where he conducted many philosophical debates. At the
instigation of Cosimo, Pletho opened a school accepting exoteric stu-
dents (those who were tied to Catholic doctrine and could not accept
the totality of Plato’s doctrine) and esoteric students (those who were
initiated into the doctrine of emanations and the complete doctrine
of Hellenistic Platonism). Because of Pletho’s actions, the Academy of
Plato was brought back to life.

In 1459, Marsilio Ficino, son of the private physician of Cosimo
de’ Medici, formed (at Pletho’s request) the first Platonic Academy
and established it at the Villa Careggi, near Florence. For many years,
the most important thinkers and artists of the time met, lived, and
worked together in this authentic, secular monastery, which was open
without any religious discrimination to all talented men. The initiates
dedicated themselves to the search for truth, and they studied ancient
texts that had been hidden for centuries in complete freedom. The
only rule was that everyone must respect the freedom of others to
study and ask questions.

The members of this first Academy were “brothers in Plato,” accord-
ing to their historical testimony. To be an Academician, it was necessary
to be “good and honest” and to have the desire to cultivate the best in
oneself. As Marsilio Ficino himself once said: “Friendship is the union
of will and desires. The brother Academicians must share the same pur-
pose. If this purpose is wealth, honors, and pure science, there cannot
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be friendship, because, on the contrary, these purposes incite jealousy,
vainglory, desire, and hate. True friendship is possible only between
brothers who search for good together” (Omnia opera, 1).

For several years, these important scholars gathered and worked.
Under the direction of Ficino (with the constant protection and insis-
tence of Cosimo de’ Medici), most of the ancient Hermetic, Platonic,
and Neoplatonician texts were translated. It was then that the mem-
bers of the Academy of Florence awakened the Hermetic Tradition of
the ancient Neoplatonic philosophers. They gave life to the Aurea Cat-
ena (“Golden Chain”), which linked the initiates to their ancestors.

Besides the name of Marsilio Ficino, who was the founder of
the Academy, the names of some of the other Academicians are also
known, such as: Pico Della Mirandola, Fortuna, Giovani Cavalcanti,
Alessandro de Rinaldo Braccesi, and, of course, Cosimo de’ Medici
himself. Campanella, Giordano Bruno, Dante, and others were also
in contact with the Academy. The Hermetic teachings offered at the
school were given in both a theoretical and a ritual format. The efforts
of these great men were extremely important in order to consolidate
the theological and Qabalistic aspects of the Catholic Tradition with
the Hermetic texts. From this time forward, it is possible to identify
the progression of the Hermetic Tradition with a fair amount of pre-
cision. These great scholars believed that every tradition had some-
thing to offer, and they took the best, most original, and most useful
ideas from Christianity and adapted them to Hermeticism.

It is also important to understand that, before the development
of this new Academy, Pletho travelled to Florence many times, in
order to lengthen the “golden chain,” which he had received from
the ancients.

Howe